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A FAMILY ESTATE... 
FOUNDED AND OWNED CONTINUOUSLY BY THE DE LATOUR FAMILY SINCE 1900 





Vineyards and 
Winery at 
Rutherford, 
Napa County, 
California 





Pure “Altar Wines 


OF HIGHEST QUALITY 


CALIFORNIA: Angelica XXX, Tokay XXX, Muscat de Fron- 
tignan (Muscatel), Burgundy, Cabernet, Riesling, Chablis, Dry 
Sauternes, Chateau Beaulieu (Medium Sweet), Sweet Sauternes 
APPROVED BY THEIR EXCELLENCIES 

The Most Rev. John J. Mitty, D.D., Archbishop of San Francisco 
His Eminence James Francis Cardinal McIntyre, Archbishop of 
Los Angeles 
The Reverend Clergy throughout the country who, during the 
past fifty years have been continuous users of Beaulieu Vineyard 
wines, have attested to their superior quality. 
WRITE FOR PRICE LIST 


Beaulieu Vineyard 








Main Office East Coast Branch 
300 Montgomery Str. 2-4 Barclay Str. 
San Francisco 4, Calif. New York 7, N. Y. 


AGENTS AND REPRESENTATIVES 
E. M. LangersCo. _E. M. Lohmann Co. Wm. J. Meininger D. Recher & Co. 


815 So. Sixth Sr. 413 Sibley St. P. O. Box 6147 322 W. North Ave. 
Milwaukee 4, Wis. St. Paul 1, Minn. Houston 6, Texas Chicago 10, Ill. 
A. J. Hammer Co. The Mid-West _ Tony Latinas Sons 
1653 St. Clair Ave. Church Goods Co. 114 Common Street 
N.E., Cleveland 14, 1218 Farnam Street, New Orleans 12, 
Ohio Omaha 2, Nebraska Louisiana 
Bernard McCulla, Inc. John F. Fleming Cranham & Roger 
428 Smith Street 35 Sagamore Ave. 1009 No. Clark Street 


Providence 8, Rhode Island West Medford 55, Mass. Los Angeles 46, California 
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Needlecraft \ESTMENTS 


BY THE HOUSE OF HANSEN 


The combination of skilled handwork with material of unusual beauty and 
rich embroidered bandings explain why Hansen's Needlecraft Vestments are 
recognized as the Standard of Excellence. These American made vestments 
vie in artistic achievement with importations and are most attractively 
priced. Your inquiries regarding your vestment requirements are invited 
without obligation. 





(A) No. ¥5110. Large Cross design Dam- 
ask, furnished in all Church colors. Woven 
Chalice design banding. Furnished with 
either IHS or AXPO emblem. 


Unlined Lined 


Roman Chasuble ...... $42.75 $46.75 
Roman Cope ....csces 61.00 68.75 
Roman Dalmatics ..... 99.00 108.75 
Benediction Veil cose SS 29.00 
Preaching Stole ...LINED ONLY 13.50 
Gothic Chasuble ...... 58.25 64.75 
eee GA nc ceisses 67.00 75.75 
Gothic Dalmatics ..... 110.00 118.50 





(D) No. Y5138. Adoring Angel design in (C) Ne. Y5274. Brocaded satin 


richly woven Damask. Chalice design em- damask. PX PALM LEAVES de- 
broidered banding. Embroidered IHS or sign. Furnished in all church 
AXPO emblem to harmonize. Furnished colors. Gold metal woven angel 
in all Church colors. Roman Vestments design banding. Gold metal cloth 
furnished with St. Andrew style Cross. IHS or AXPO emblem to match. 
Unlined Lined . 

Roman Chasuble ...... $48.00 $52.75 = Lined Only 
OEE oc cuca 70.50 80.75 Roman Chasuble ....$ 72.00 

: Roman Cope ........ 107.00 
Roman Dalmatics ..... 111.75 123.00 Roman Dalmatics .... 187.00 
Benediction Veil ...... 27.25 32.50 Roman Benediction Veil 43.00 
Preaching Stole ...LINED ONLY 10.75 Roman Preaching Stole 16.50 
Gothic Chasuble ...... 68.00 75.75 Gothic Chasuble ..... 101.00 
Gothic Cope ......... 77.50 89.00 Gothic Cope ......... 113.00 
Gothic Dalmatics ...... 121.50 133.25 Gothic Dalmatics ..... 200.00 
(B) No.Y¥5114. Brocaded satin (E) No. Y¥5112. Brocaded damask Gloria 
Damask, “Eagle and Its Young” design. Furnished in all Church colors. 


design (symbolical of Christ's 


cone of Illa Beltawess). Dandies Floral and cross embroidered banding 
of Satin and Rayon threads. with gold thread outline. Embroidered 
Embroidered emblem to match emblem to match in IHS or AXPO design. 


in IHS or AXPO design. . 
Unlined Lined 


Lined Roman Chasubl : 
Roman Chasuble..... $65.75 R een ie ee hees $48.50 $56.75 
Roman Cope ' 96.50 oman pe seccenees 73.25 81.00 
Roman Dalmatics.....154.25 Roman Dalmatics ..... 110.25 126.75 
Benediction Veil..... 41.25 Benediction Veil ...... 27.50 32.00 
Preaching Stole...... 91.75 Preaching Stole ...LINED ONLY 14.00 
Gothic Chasuble..... . 91.50 Gothic Chasuble ...... 66.50 76.00 
Gothic Cope......... 106.00 Gothic Cope ......... 80.50 89.00 


Gothic Dalmatics..... 171.00 Gothic Dalmatics ...... 121.25 137.50 


ya, HANSEN & D. B. HANSEN & SONS 


23 NO. FRANKLIN ST., CHICAGO 6, ILL. Telephone FRanklin 2-8750 
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23 NO. FRANKLIN ST., CHICAGO 6, ILL. 


Alter Boys \OMPLETE OUTFITS 


(A) No. B11 Buttonless  Belt-On 
Altar Boy Cassock has hook-and-eye 
collar and belt front to insure ease 
in donning or removing. 


(C) 


On-Style Altar Boy 


(B) No. B10 Button Front Roman 
Back Altar Boy Casscok has patented 
ivory-hard removable toggel buttons 


that will not pull off. 


No. B10 Front View of Button- 
Cassock. Prices 


for sashes, capes and other accessor- 
ies furnished upon request. 


THREE DISTINCTIVE STYLES ATTRACTIVELY PRICED 


Choice of black, red, white, 


purple or green Cassocks 


Cassock Poplin Poplin Poplin All Wool  *Correct 

*Age Down Back Button-on Belt-on Zipper Black Only Length of 

Cansock Measurement No. B10,Ea. No. B11,Ea. No. Bi2 Fa. No. B10,Ea. Sunpeice 
6 Yrs. 36 in. S 5.00 S 5.00 S 5.50 $11.50 18 in. 
7 Yrs 38 in. 5.50 5.50 6.00 11.75 18 in. 
8 Yrs. 40 in, 6.00 6.00 6.50 12.75 18 in. 
9 Yes. #2 in. 6.50 6.50 7.00 13.25 20 in. 
10 Yrs. 44 in. 7.00 7.00 7.50 13.75 20 in. 
11 Yrs. 46 in. 7.50 7.50 8.00 14.50 20 in. 
12 Yrs 48 in. 8.00 8.00 8.50 15.50 22 in. 
13 Yrs 50 in. 8.50 8.50 9.00 16.00 22 in. 
14 Yrs 52 in. 9.00 9.00 9.50 17.00 22 in. 
15 Yrs 54 in. 9.50 9.50 10.00 ye >. 24 in. 
16 Yrs 56 in. 10.00 10.00 10.50 18.25 24 in. 
17 Yrs 58 in. 10.50 10.50 11.00 18.50 24 in. 
18 Yrs. 60 in. 11.25 53.29 3.73 19.50 26 in. 
19 Yrs. 62 in. 11.75 Ba.75 12.29 19.75 26 in. 


For Cassocks 


(D) Noe. B100 Altar Boy Surplice 
Embroidered lace floral design. Extra 
full. Sizes 18 inch to 24 inch. . $8.50 
(E) No. B62 Rubrical Altar Boy 
Surplice. Sanforized. Rubrical band- 
ing in all church colors, made extra 
full. Specify color banding desired 
when ordering. Sizes 18 inch to 24 
inch $5.25 


(F) 


when ordering 


larger than standard sizes shown above please write for price 
Please specify STLYE e COLOR e SIZE 


No. B 65 Cotta. Excellent quality 


lightweight cotton. Sanforized. Made 


extra full. 

Sizes Sizes 

22 in. .. $9.75 28 in. - $5.50 

24 in. ... 4.25 30 in. 6.00 

26 in. ... 498 32 in. 7.00 
34 in. 8.00 


(G) Hansen Altar Boy Surplices can be furnished in sizes 18 to 24 inches, 


inclusive, at prices listed. For size 26 inch Surplices, 


add 50 cents to prices 


listed, except Nos. B32. BIO0O and BI10, which are $1.00 additional. 
(H) No. B71 Altar Boy Surplice. No. B60 Same as No. BGI but with- 
Fine wearing Marquisette with lace. out lace. Sizes 18 to 24 inch. . $3.00 


Made extra full. Sizes 18 to 24 inch. 


BareE SEL Pas a ats, cident nwaaneaee $4.00 
No. B 70 Same as No. B71! but with- 
out lace. Made extra full. Sizes 18 
Meee GP BO SE ow cewscs ee $3.00 
(I) No. B61 Alear Boy Surplice. 


Lightweight cotton with lace. Sanfor- 
ized. Made extra full. Sizes 18 to 24 
Dbl ekde aks eee cae whee 


No. B80 Altar Boy Surplice. Durable 


medium weight. Oxford cloth. Made 
extra full. Sizes 18 to 24 inch. $3.75 
(J) No. B110 Altar Boy Lace Sur- 
plice. Embroidered floral design. 
Made extra full. Sizes 18 inch to 24 
SRR OR PSS ee SON Es S05: $6.50 
(K) No. B27 Altar Boy Surplice. 
Fine Lawn. Made extra full. Sizes 
Jf ft f eee $3.50 
No. B37 Same as No. B27 but with 


lace. Made extra full. Sizes 18 to 24 
BS le beatae grate We ext wha wearer $4.50 
No. B32 Altar Boy Surplice. Light- 


weight pure Irish linen. 


full. 


Sizes 18 to 24 inch 


Made extra 


D. B. HANSEN & SONS 


Telephone FRanklin 2-8750 
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Imported Select Quality Pure Irish Linen 
Altar Cloths — Priest Albs and Surplices 
Altar Linens — Linen by the Yard E 


When ordering Altar Cloths, specify finished length, in- 
cluding side drops, and finished width including front drop. 





Made to order only and are not returnable. Two inch hem 
on sides and one inch hem on back. Maximum width 32 


inches including front drop. 

(A) No. F7 Altar Cloth. Em- 
broidered medium weight linen, eye- 
let Cross design, per yard 
(B) No. F 15 Altar Cloth. Em- 
broidered medium weight _ linen, 
Cross design, per yard....... $ 4.50 
(C) No. F 9 Altar Cloth. Em- 
broidered medium weight _ linen, 
Cross design, per yard........ $5.10 
(D) No. F 8 Altar Cloth. Em- 
broidered medium weight linen, I.H.S. 
Se re $ 4.30 
(E) No. F 6* Altar Cloth. Medium 


weight linen, hemstitched with lace, 


a Cie. aceeseneacned $ 3.60 
No. F 5* Altar Cloth. Medium 
weight linen, hemstitched without 
OE ONE YON sc 6 ick dawccced $3.10 
No. F 4* Altar Cloth. Medium 
weight linen, without lace or hem- 
stitching, per yard.......... $ 3.00 
(E)* Two inch hem on sides and 


front. One inch hem on _ back. 

(F) No. F 601 Alb. Light weight 
linen top. Fine quality lace, embroid- 
ered with I.H.S. design. ..... $ 22.50 
No. F 601 Surplice to match Alb 
cst ia @ ala) hagaamelia eMedia mide ALES $ 23.50 
(G) No. 505 Alb. Light weight 
linen with 6-inch bands of heavy 
Filet Lace at bottom and _ insertion 
ee re reer nee ee $ 19.50 


No. F 503 Alb, as above, with lace 
at bottom only............ $ 16.50 


No. F 503 Lace Surplice to match 


CD kctnvdhskaodunteawnse $ 13.50 
No. F 504 Alb, as above, with 
SUEDE GENE coc os 06 0s vec 17.00 
No. F 504 Surplice to match Alb 
ie ilaa laraladia emitter atone ce ea $ 13.50 


(H) No. F 509 Alb. Light weight 
linen with richly embellished 12-inch 
lace of Cross, I.H.S. and Grape de- 
Stet at DEMON. <6 o6.ccews ss $ 30.50 
No. F 509 Surplice to match Alb 
$ 41.00 


weight 


eee eee eee ee ee sees ee eeeee 


No. 501 Alb. lizht 


linen 


Plain 


YO, HANSEN 


23 NO. FRANKLIN ST., CHICAGO 6, ILL. 


(1) No. F 502 Alb. Light weight 
linen, cross design embroidered band- 
ing. Guaranteed fast colors — Red, 
Green, Black, Purple and Yellow. 
Please state color desired. ...$21.00 


No. F 502 Surplice to match Alb 
RM LORE mame ae abiaaee $ 16.50 
(J) No. F 925 Surplice. Embroid- 
ered non-wrinkling sheer celanese. 
Ideal for traveling purposes. .$ 15.00 


No. F 850 Surplice. Plain non- 
wrinkling sheer celanese..... $7.75 
(K) No. F 900 Surplice. Fine 


quality lace, embroidered with I.H.S. 


and Cross design. ......... $ 29.50 
No. F 900 Alb to match Surplice. 


Light weight linen top..... $ 25.75 
(L) F 1 e2a* #2°* 
pe $2.80 $3.00 $ 

Cotporal. ...... 1.20 Las Lvs 
Purificator.... 85 95 1.20 
_ a 1.30 1.50 1.70 
Finger Towel. . 85 Ss 120 
Stole Collar... A0 AS .65 
F 1 Plain Hem; *F 2 Hemstitched 
**F 3 Hemstitched With Lace 


PURE IRISH LINEN BY THE YARD 


(M) 36 inches wide 

No. FO* Light weight, yd...... S 2.27 
No. F8** Medium weight, yd.... 1.69 
No. F4** Heavy weight, yd..... 2.35 
No. F2* Handkerchief wt., yd... 2.25 


For light weight Albs and Surplices 
** For Altar Cloths, Altar Linens, 
Priest Albs and Surplices 
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D. B. HANSEN & SONS 


2-8750 








11 SIZES -- READY MADE CASSOCKS -- $25.00 


For the Clergy and Seminarian—Lightweight, no Lining 

The Cassock illustrated on this page is a ready-made Cassock and has been 
produced after considerable research. It is designed to meet the requirements 
of the average figure, made in sizes only as specified on this page. We do not 
make any alterations. As an extra Cassock it is highly recommended for general 
utility purposes. 
This Cassock is sold subject to your approval with the privilege of being re- 
turned within five days. 
BLACK WOOL AND NYLON—a good wearing medium lightweight, dressy 
material, suitable for summer and general wear. 
COLLAR HEIGHT: 14” with 1” wide opening. 
SLIT on each side of Cassock for easy access to trouser pocket. 
STYLE: Roman Button Front. 
a entaeae aa Hand sewn. 11 SIZES 

UTTON HOLES $ A00 
HEM: Two inches at bottom. TO CHOOSE FROM ? 






































STANDARD size cuffs on sleeves. PRICE EACH 
Down Back Chest Collar Length 
No. Meas. Meas. Size Sleeve 
No. 4B5638 56 in. 38 in. 15 in. 32 in. 
No. 4B5640 56 in. 40 in. 151/, in. 32 in. 
No. 4B5642 56 in. 42 in. 16 in. 32 in. 
No. 4B5644 56 in. 44 in. 161), in. 32 in. 
No. 4B5840 58 in. 40 in. 151/, in. 321/, in. 
No. 4B5842 58 in. 42 in. 16 in. 321 in. 
No. 4B5844 58 in. 44 in. —-161/p in. 321/ in. 
No. 4B6040 60 in. 40 in. 151/, in. 33 in. 
No. 4B6042 60 in. 42 in. 16 in. 33 in. 
No. 4B6044 60 in. 44 in. 161 in. 33 in. 





No. 4B6244 62 in 44 in 17 in. 34 in. 





READY MADE CASSOCK 





AMERICA'S FINEST CUSTOM HAND-TAILORED CASSOCKS 


Assured Quality and Distinctiveness Without Extravagance 


There is no question that a garment hand-tailored to your individual measurements is more comfortable and 
better fitting. Usually, however, such cassocks are very costly. Because we maintain our own tailoring depart- 
ment, we have been able to effect economies that have brought prices to the level of ordinary cassocks without 
sacrificing quality. Before purchasing your next cassock, write us for samples of fabrics, so that you can see for 


yourself that Hansen Custom Hand-Tailored Cassocks are superlative values. 


No. A725 NYLON AND WOOL. A 
wrinkle resisting, rich appearing light 
weight material of equal parts of 


Basketweave. Tailors 


No. A969 Light Weight 100% Wool 
an ideal 
cassock for Spring and Summer wear. 


Roman Back 
Cassock 





Nylon and Wool. Will give good wear. 
An exceptional value. 
Roman or Semi-Jesuit Style 
Priest Cassock 
$59.50 
Sash to Match $8.50 





OUR SPECIAL 
No. A990 All Wool Worsted. Cus- 
tom hand-tailored of a wrinkle re- 
sisting all wool material that gives 
long wear yet retains its neat ap- 
pearance. Suitable for year-around 
wear. An exceptional value. 

Roman or Semi-Jesuit Style 
Priest Cassock 


$69.50 
Sash to Match $8.50 











No. A946 Silk-Warp Henrietta. This 
deluxe importation from Switzerland 
is the elite of cassock fabrics. Recom- 
mended for those desiring a garment 
unsurpassed in ultra richness. 
Roman or Semi-Jesuit Style 
Priest Cassock 
$97.50 
Sash to Match $12.00 


Jb iause o£ HANSEN 


23 NO. FRANKLIN ST., CHICAGO 6, ILL. 





For light weight comfort, we recom- 
mend this all wool Basketweave. 
Roman or Semi-Jesuit Style 
Priest Cassock 
$69.50 
Sash to Match $8.50 


No. A986 Tropic Weave. This light 
weight all wool fabric is especially 
recommended for those who prefer a 
lighter garment. It will give complete 
satisfaction. 
Roman or Semi-Jesuit Style 
Priest Cassock 


$74.50 
Sash to Match $9.00 


No. A951 Pure Silk. One of the finer 
grade pure silk fabrics that tailors 
into a beautiful lightweight cassock. 
An exceptional garment for summer 
and traveling. 
Roman or Semi-Jesuit Style 
Priest Cassock 


$87.50 
Sash to Match $11.00 





Semi-Jesuit Front 
Cassock 


D. B. HANSEN & SONS 


Telephone 


FRanklin 
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“Chop your own wood and 
it will warm you twice!” 


Whenever someone comes along and offers you fabrics for 
vestments and altar draperies with the exultant boast: “Its imported!”, 
we suggest you ponder well the proverb quoted above. 


The cliché “its imported” might have had a certain significance dur- 
ing those years when America was laying its foundations for leader- 
ship in the industrial arts; but developments during and since World 
War | have changed all that. Today this country is manufacturing 
products of better quality, and in greater abundance, than European 
fabricators ever dreamed of. Our own Allen Liturgical fabrics are 
but one of many examples which might be cited. 


It is one thing for Americans to donate billions in food and clothing 
to relieve distress on the other side; but it is quite another thing for 
us to wet-nurse foreign industry and place it in position to undermine 
our own economy with goods produced at sub-standard foreign wage 
rates. Far better that European nations should strive to bring their 
KS living standards up to the American level than that we should lower 
our standards to theirs. If foreign manufacturers can produce an 
article of better quality than Americans can, or if they can offer us 
part- wares we are not capable of producing ourselves, they have a valid 
hout claim on our patronage. But when we buy “imported” wares which 
we Americans can make better, we only reduce our own levels of 





employment. 


So let us chop our own wood, whenever possible, and thereby 
warm ourselves twice. 


| “Buy American” cf 
, ALLEN SIL MILLS 
AManufaciirers 
abrics 


e 
Charles M. Muench, Executive Director 


C68 Sixth Avenue, New York 1, N. Y. 
grade ark Ree. Sold Exclusively through Church Goods Dealers 


Eat Ge 


IN CANADA: ALLEN SILK MILLS (CANADA) LTD., 752 VICTORIA SQUARE-—MONTREAL 















VESTMENT FABRICS « DRAPERY FABRICS « BANDINGS « EMBLEMS 


If you are unable to purchase Allen Fabrics 
in your community, write us at once. 


3 
> 





> Tue Homeric aNp Pastora. Review (Monthly), Vol. LIII, No. 9 (June, 1953). Copyright 1953 _ bv 
Joseph F. Wagner, Inc., 53 Park Place, New York. Entered as Second Class Matter, October 13, 1917, at the Post 
Office at New York, N. Y., under the act of March 3, 1879. Additional entry at Easton, Pa. Subscriptions to 
the U.S., $5.00 per Annum. $5.25 in Canada. 





Here’s important news about 
School Sound Systems 





1. Complete roster at your fingertips 
—Here’s your master list of rooms, 
ready for selection—singly or in com- 
bination. Set up any distribution list 
you want in seconds. 





2. Add extra channels as your needs 
expend—Your RCA Consolette grows 
as your school expands. Keyboard pan- 
els can be added at any time to serve 
as many as 60 rooms. 


Equipped to serve up to 60 rooms, RCA Consolette mounted on matching 
console base, complete with AM-FM radio and phonograph turntable. 





7 e + * 3. h diet itchover for emer- 

i —_ is . 

Streamline administration = seen 
ments, turn master switch to “all” 

position. Give explicit instructions— 


these 4 ways with RCA’s “alk your students to safety. 
Full- Function Consolette 


Here’s the answer to a thousand-and-one administrative details— 
the RCA Full-Function Consolette. Use it to distribute 
administrative information, instruction, music, radio broadcasts, 
and school entertainment to any list of rooms in your school. Use it 








4. May be equipped with intercom 


to give yourself more time for important administrative affairs. system—Y our RCA Consolette can be 
’ H ; Stat : equipped to provide two-way conver- 

It’s faster than holding an assembly, more effective than distributing aia ih, dle aneinis waar cohen 

a memo. And it’s built to perform with RCA superiority. the flip of a switch. 

FOR INFORMATION on RCA Sound Systems contact poo - - - - - - - - - eee er 


ovr RCA Sound Distribut MAIL COUPON NOW aes 
° a Sound Products, Dept.57R , Building 15-7 


Radio Corporation of America, Camden, N. J. 
Please send me information on the following RCA Sourd Equipment: 


(] RCA Consolette for (0 RCA Public Address Systems for gym- 














as many as 60 rooms. nasiums, auditoriums, playing fields. 
SOUND PROOUCTS 
Name Title 
RADIO CORPORATION | °” 
of AMERICA yi 
SHMEIMEERING PROOUTCTS DEPARTMENT. CAMDEN. HJ. 
City. Zone State 


tn Conede: RCA VICTOR Company Limited, Montree! 
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YOU HAVE THE BEST 
WHEN YOU WEAR 


cfoomey 
CLERIC-COLLAR 


SHIRTFRONTS 
AND 


RABATS 





Best Because... 


there is a specific model for every popular 
collar style and size — You get exact fit — 








materials and workmanship are high grade — PLAIN-NECK 
You get a handsome product — STYLE 

i STANDARD 
the collar bands are guaranteed not to wilt A 
from perspiration — You will always look trim MODEL 
in a Toomey front — \\ 


and the price is low because we share our 
savings from volume production with you. 





Our new De Luxe Shirtfronts have elastic arm- 
straps and waistband. Standard models have 


waist tie-strings. 
DELUXE CLERIC-COLLAR 
MODEL 


BUY THEM FROM YOUR FAVORITE RELIGIOUS GOODS 
= SUPPLIER ANYWHERE IN UNITED STATES OR CANADA 


R. J. TOOMEY COMPANY 


8 GRAFTON STREET, WORCESTER, MASS. 
























PARISH FUND RAISING SPECIALISTS 
APRIL REPORT 


CHRIST THE KING PARISH 
Detroit, Michigan 
Rev. J. Henry Koelzer, Pastor 
OBJECTIVE $300,000.00 
SUBSCRIBED $426,000.00—PLUS 


OTHER RECENT DETROIT CAMPAIGNS 


EPIPHANY ST. JOAN OF ARC 
Rev. Peter J. Jordan, St. Claire Shores, Michigan 
Pastor Rev. John C. Jordan, Pastor 
SUBSCRIBED $380,000.00 SUBSCRIBED $360,000.00 


ST. THOMAS THE APOSTLE 
Rt. Rev. Msgr. S. S. Skrzycki, LL.D., 
Pastor 


SUBSCRIBED $225,000.00 


If you need money for new construction or debt, mail the 
coupon below today for further information on “Fund Raising 
Guidance Exclusively for Catholic Projects’ — WITHOUT 
COST OR OBLIGATION. 


HARRY J. NEWCOMBE & ASSOCIATES 
206 Donaldson Avenue Rutherford, New Jersey 
MAIL THIS COUPON TODAY 
Harry J. Newcombe & Associates 
206 Donaldson Avenue, Rutherford, New Jersey 
Please send me further facts on “Fund Raising Guidance,” without 


cost or obligation. 


IE 5 ind ca cdanenyeenanewnereewn er ray phe Sadeeies 


EE isnt wack dy de OG AR a ee a ore 694608 054 >EE STE SS; 
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CJor twenty-eight years Father 
James J. Mertz, S.J. dreamed 
of a shrine to the Madonna Della 
Strada at Loyola. Today, his vision 
is realized in the beautiful chapel 
honoring the Jesuit martyrs and pro- 
viding a spiritual refuge for students. 

Father Mertz considered various 
bells to add audible beauty, but no 
others would satisfy him after hear- 
ing ‘“‘Carillonic Bells.”” The good 
Father writes: ‘““The bells are giving 
perfect satisfaction . . . they have 
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given a certain character to the 
campus ...students will lift their 
hearts in prayer.”’ 
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Their beauty and clarity are worthy 
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Let us send complete infor- 
mation on how they may benefit 
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“Carillonic Bells” is a trademark for products of Schulmerich Electronics, Inc. 











THE 
HOMILETIC AND PASTORAL 
REVIEW 


VOL, LIII 


JUNE, 1953 


NUMBER 9 





Brass Heavens and the 
Sacred Heart 


By JOHN B. SHEERIN, C.S.P. 


\ E WHO TAKE Christ’s love for 


granted as a normal part of our devo- 
tional life are apt to be shocked by 
someone who is a complete stranger to 
this love. While reading an article en- 
titled ‘The Bounds of Reason” in the 
London Times’. Literary Supplement 
(September 5, 1952), I was startled by 
a somber phrase. The writer intended 
no blasphemy, and yet it amounted to 
that in substance. He was arguing that 
we know nothing of ourselves, or of the 
world, or of worlds beyond this star 
except what we learn by human reason. 
Then he denied the fact of revelation, 
for “the heavens are as brass.”’ 


LONELY RATIONALISM 


The implication is obvious enough: 
that the brassy sky boldly assures us 
that no God has come to our world, no 
voice has been heard from on high, 
holiness has not parted the skies and 
descended upon a sinful world; that 
neither the brightness of divine light 
nor the warmth of God’s love has en- 
tered into history at any moment what- 
soever; that there is, and always has 
been, above us an impenetrable and in- 
scrutable ceiling of brass. 

The Christian heavens are not solid 
and impenetrable. We know that 
Christ has come to us from the other 
world. No sound barrier impedes His 
voice, no sky stands in His way “who 


for us men and for our salvation came 
down from heaven.” Or, as the Epistle 
to the Hebrews has it: “God who at 
sundry times and in divers manners 
spoke in times past to the fathers by 
the prophets, last of all in these days 
hath spoken to us by His Son... .” 

“The heavens are as brass.” The 
man who wrote that impious phrase 
must perforce live in a small, dark 
world. Bounded by sense and . the 
limitations of human intelligence, his 
horizon is constricted. He plods his 
weary way in a closed circuit from home 
to bus to office-desk, acquainted only 
with his family, a few friends and office- 
help. In his narrow circle of interests, 
his only guide is that little flashlight 
called intelligence. He is content with 
it, piddling around as he does like a 
man in a dark cellar. 


WARMTH AND COMFORT OF FAITH 


Life is so different for the man who 
lives by faith. Daylight, rich and 
warm and bright, floods in upon him. 
He can see where he is going. No need 
of guesswork. His circle of friends em- 
braces the Communion of Saints and 
extends even to the prophets and 
patriarchs of the Old Law. The un- 
believer is acquainted with the names 
in his history books, but the believer 
has an intimate friendship with Jesus 
and Mary and the armies of angels. 


781 











THE HOMILETIC AND PASTORAL REVIEW 





I have often wondered what it would 
be like to be an atheist, an agnostic, or 
an infidel for a period of time. What 
would life be like, if I put myself into 
the shoes of a man who says “the 
heavens are as brass’? For one thing, 
I know I would have a much keener 
appreciation of faith after enduring 
such an exile. I think it was Newman 
who wrote of Christ’s presence realized 
in retrospect. That is, we frequently 
benefit by a high degree of Christ's 
presence at some particular moment, 
but we do not realize His presence until 
He is gone. For instance, the disciples 
on the way to Emmaus were unaware 
of the identity of the mysterious 
stranger, but after He had gone, they 
suddenly began to realize how “their 
hearts burned within them” as they 
were talking to Him. If we were exiled 
to Rationalism, if we were suddenly to 
lose every last vestige of faith, what 
would we perceive that we were miss- 
ing? Which features of our religious 
life would we regret to see disappear? 


PURPOSIVENESS FROM TRUTH; 
COURAGE FROM LOVE 


Undoubtedly we would notice the 
loss of a sense of purpose in life. The 
Christian knows both where he is going 
and how to get there. He has his 
heavenly destination before his mental 
vision, and he knows exactly what he 
must do and how he must behave to 
arrive at his destination. Moreover, 
he is in possession of infallible truth, 
and what a contrast between the sense 
of security of a mind guided by infalli- 
ble truth, and, on the other hand, the 
sense of uncertainty in a mind that ean 
make a mistake! 

Yet, I feel that, while we would miss 
the light of Christ’s truth, we would 
notice even more keenly the loss of 
Christ’s love. For, more so than we 
realize, we live our lives permeated 
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with «a sense of awareness of Divine 
Love. From childhood on, we are con- 
scious, at least in a dim way, of Christ's 
love for us as manifested in the In- 
carnation. Christmas, the feast of the 
Infant, is a feast of love. As children, 
we possess no theological perception of 
the union of divine person with human 
flesh, but we do possess a capacity of 
affection for the little Child in the Crib. 
We love Him because we know He has 
tirst loved us. 

As we grow older, we have a clearer 
comprehension of that love of Christ for 
us. We see behind the struggle of Cal- 
vary a conflict between Christ and the 
demons. Not a battle thrust upon Him 
by accident, as it were, but a battle He 
joined voluntarily in order to free us 
from sin. Perhaps we do not under- 
stand it all in terms of St. Anselm’s 
argument for the need of a divine Re- 
deemer, but we do understand that 
Christ’s love for us was the ultimate 
explanation of the scourging, of the 
crowning, and of the crucifixion. Good 
Fridays have come and gone in our 
lives, but they have left an indelible 
impression on our consciousness. 
Somehow, we say to ourselves, the God 
who loved us was crucified, and He 
would have endured every last pain of 
the Passion, even if I were the only 
living person in the world. He died for 
humanity, but He died in a very per- 
sonal sense for me. 

AIMLESSNESS OF THE UNBELIEVER 

As an unbeliever, I would miss the 
ever-present awareness of Christ’s com- 
passion for sinners. To an unbeliever 
sin does not exist, and, yet, he is vaguely 
disturbed at doing what his conscience 
tells him is forbidden. From our early 
veurs onward, we, on the contrary, have 
familiar experience with the 
mental merey of Christ. Our parents 


. 


sacra- 


and teachers and priests tell us, time 
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after time, the story of the Prodigal 
son, the Shepherd who gives His life 
for His sheep. We know by heart the 
words of Easter Sunday night: ‘Whose 
sins you shall forgive, they are forgiven 
them... .” 
of Good Friday: “Father, forgive them, 
for they know not what they do.” In 


We know the great pardon 


Confession we have received the merci- 
ful grace of pardon and, the greater the 
sins, the more keenly we experienced 
the intensity of Christ's redeeming love. 
The unbeliever thinks devotion to the 
Sacred Heart is a maudlin and super- 
stitious practice. “If they believe in 
God, why do these Catholics have to 
commiserate with Him?” He, who does 
not believe, cannot know the exhilara- 
tion of having a load lifted from the 
heart by the merciful Sacrament of 
Penance. The forgiven sinner does not 
commiserate with the Sacred Heart: 
he gives joyful thanks to Christ, whose 
heart bled for the sinners of the world. 

To be an unbeliever would mean that 
we would rid our minds completely and 
totally of any thought of the Holy 
Kucharist. That would be an immeas- 
urable tragedy. We would have to 
dispense with all thought of the fare- 
well discourse to the Apostles, so full of 
inspiration to the believer. For us 
there is an incredible tenderness and 
pathos about the words of divine love, 
so soon to be profaned by Judas. As 
He stood up in the dim light of the 
Upper Room, Christ gave us the new 
commandment of love: a love intense, 
vet serene, ardent, vet peaceful. 

All this as a preparation for the gift 
of the Eucharist! I venture to say that 
no scene is as vividly imprinted on the 
Christian’s memory as the mental image 
of Christ taking up the bread and say- 
ing: “This is my body.” We have 
heard it preached, we have read about 
it, we have imagined ourselves present 
at the table next to St. John. We know 


that the Sacrament takes us closer to 
Christ than was even that beloved 
disciple who rested his head on Our 
Lord’s breast. We are not touching the 
fringe of His garment, as the woman in 
the Gospel hoped to do: we are touch- 
ing Him and entering into union with 
Him, our Lord and Master. 

Recently a Mass was televised. A 
Protestant writer commented that 
Protestantism might attempt to com- 
pete with Catholicism on TV, but could 
never hope to duplicate the devotion 
on the faces of Catholics receiving Holy 
Communion. 


THE HOST, DIVINE GUEST 
OF THE SOUL 


It would be a pathetic experience to 
lose our apprehension of Christ present 
as a Guest in the soul. “If any man 
love Me he will keep My word, and My 
Father will love him, and We will come 
to him and will make Our abode with 
him.” First impressions, some say, are 
most lasting. Our first impression of 
Christ as Guest of the soul comes, per- 
haps, in the form of a popular picture. 
What child has seen Holman Hunt’s 
masterpiece of Christ knocking at the 
door and has been able to dismiss it 
from his memory? It becomes for him 
the expression of the invisible miracle 
of grace entering the soul. That 
miracle happens most convincingly for 
the Christian at Communion-time. Not 
that he is unaware of Christ’s presence 
in the soul whenever the Christian 1s 
in the state of grace, but he feels that 
immediacy about 
Christ’s physical presence. It is then 
that He comes, not in a purely spiritual 
manner, but totally, body and blood, 
soul and divinity. He comes to the 
humble. “Lord, I am not worthy that 
Thou shouldst enter under my roof. 
Say but the word, and my soul shall be 
healed.” 


there is a special 
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His presence as Guest brings peace 
of soul. When we do His will, we are 
serene, for “in His will is our peace.” 
The angels sang of ‘Peace on earth” the 
night on which the Prince of Peace was 
born, and it is inevitable that His com- 
ing to the soul should bring peace. But 
His peace falls upon us like a mantle of 
snow at Communion-time. If we have 
been disturbed in mind about pressing 
problems, we receive Him, and the 
worry slips off us like a garment. We, 
who had been trying to carry the world 
on our shoulders, are glad to hand it 
over to Him, “who swings the world a 
trinket at His wrist.” 


HEAVEN ALL THE WAY 


It is the peace of Heaven. Who was 
it who wrote: “The way to Heaven is 
Heaven all the way”? Eminently true 
is this of anyone in the state of grace, 
for grace is the seed of glory, a sort of 
anticipation of heaven. In Commun- 
ion Christ speaks to us: “Come ye 
blessed of My Father, enter ye into the 
kingdom . . .,” for the close union with 
Him which accompanies Communion 
is a beginning of the life of heaven. 
Adam lost Paradise by eating the for- 
bidden fruit, but we gain Paradise by 
‘ating the blessed food of His Body. 

Yet the heaven of His Presence is not 
far away at Communion-time. Indeed 
in His Power, Presence, and Essence, 
God is close to us at all times, but we 
remember that Christ’s glorified body 
is physically present in the Eucharist 
ever since His Ascension. “A child is 
born to us and a Son is given to us” on 
the altar under the Sacramental bands. 
Mary could not see the divinity, but at 
least she could see His humanity. 
“Verily thou art a hidden God” to us in 
the Eucharist, for we can see neither the 
divinity nor the humanity of Christ, but 
by faith we do know that He is close to 
us and that our Heaven is near. 
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If we had finished our grim period of 
exile away from the faith, how would 
our life be changed on returning to it? 
I said earlier we would have a keener 
appreciation of the faith. That is true. 
But more importantly our absence from 
Christ would make us resolved to be- 
come more keenly aware of His Pres- 
ence always and everywhere. 


CHRIST JEALOUS OF 
INORDINATE ATTACHMENTS 


When we have found Christ, we do 
not give ourselves overmuch to others. 
Christ is the jealous Bridegroom of the 
soul. In addition, we will guard against 
attachments to created things. If dis- 
tracted by our senses and passions, we 
can quickly right ourselves by quietly 
fixing our will on Christ. There is no 
reason to allow ourselves to be occupied 
with obsessions which draw us away 
from His Presence. God is not in the 
whirlwind nor in the earthquake, and 
He certainly is not in interior confusion. 
Christ’s presence stilled the storm at 
sea, and it will still any interior storm 
in the soul, provided that we fix our 
gaze and our love serenely upon Him. 

It is important that we resolve here 
and now to concentrate on His Pres- 
ence. His love for us did not hesitate 
nor delay, nor should our love for Him 
put off till tomorrow the recollection 
which we ought to practice today. We 
hear people say that they are waiting 
for a Retreat or for a lull in business 
before getting down to quiet prayer 
Now is the time to try to dedicate our- 
selves to His Presence, even though we 
are frightfully busy, for all things tun 
to good for those who love God, even 
the multitude of routine duties in our 
day. The sooner we turn to Him, the 
sooner will He fill our hearts and sat- 
isfy the longing of our souls. “For 
what have I in heaven? And besides 
Thee, what do I desire upon earth?” 





Avalanche of Catholic 
Children Challenge Catholic 
Leadership 


By URBAN H. FLEEGE, Ph.D. 


= superintendents, _reli- 
gious superiors, in general, all Catholics 
responsible for Catholic elementary 
education in the United States will 
have to face, within the next eight 
years, the most challenging expansion 
problem which has ever confronted 
them. Beginning the year after next 
(1954-55), they will be similarly chal- 
lenged in secondary education. 

Next September more Catholic chil- 
dren will present themselves at our first- 
grade classrooms than last September. 
By 1957 there will be almost half 
again as many as there were in Sep- 
tember, 1951. This avalanche of chil- 
dren calls not just for emergency plan- 
ning, but for long-range expansion. In 
the 1960’s we shall have to look forward 
to even larger numbers of Catholic 
children. 

If we are to continue to provide a 
Catholic elementary education for even 
less than half of our elementary-school- 
age Catholic children (at present only 
46 per cent are enrolled in a Catholic 
elementary school), we shall have to 
recruit, train, and have ready for the 
classroom by 1960, in addition to re- 
placements necessitated by death and 
retirement, 27,347 additional elemen- 
tary school teachers, and build and 
equip 3,500 new elementary schools at 
a cost of over $850,000,000. These 


needs are based on our conservative 
estimates. By 1960 we are likely to 
have 4,000,000 pupils in our Catholic 
elementary schools, if we succeed in 
meeting our personnel and_ building 
needs as just mentioned. 

Let us take a look at the current pic- 
ture in Catholic elementary education, 
and then examine our record for the 
past thirty years. In the light of both 
past performance and statistics on in- 
fant baptisms, we shall indicate the di- 
mensions of the problem facing us in 
the years that lie ahead. 


CURRENT PICTURE 


In 1950 the Catholic elementary- 
school system embraced 8,589 elemen- 
tary schools in which 66,525 teachers 
(59,698 Sisters, 4,747 lay teachers, 2,090 
Brothers or Priests) taught 2,560,815 
pupils. We estimate that there were 
at least 5,562,500 Catholic children 
attending elementary school in 1950. 
About 46 per cent of Catholic elemen- 
tary-school children were in a Catholic 
school. In arriving at these figures we 
considered the Catholic birth rate to 
have been on an average of 30 per cent 
higher than the national average from 
1936 to 1944, the birth years of those 
in elementary school in 1950. 

Catholic elementary schools in 1950 
enrolled 11.3 per cent of all pupils at- 
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tending elementary schools in the US. 
This represented an increase of 28.4 per 
cent over the percentage enrolled in 
Catholic elementary schools 30 years 
earlier in 1920, when Catholic schools 
accounted for only 8.8 per cent of the 
total U.S. elementary enrollment. 

Less than a tenth (8.94 per cent) of 
the U.S. Catholic population in 1950 
was enrolled in Catholic elementary 
schools. Of the U.S. total population, 
15 per cent were enrolled in the ele- 
mentary schools of the nation. Thirty 
years ago a higher percentage of both 
the Catholic and the U.S. populations 
was enrolled in elementary schools, 
which means that the proportion of 
school-age people in the population is 
less than it was in 1920. 

The 2?/» million Catholic elementary- 
school enrollment figure represents a 


growth of 43 per cent over the 30-year 
period. In 1920 there were 1,795,673 in 
Catholic grade schools. This growth 
took place during the few years of 
prosperity between 1920 and 1929, and 
1946 and 1950. 


THE RECORD TO DATE 


In reviewing Catholic elementary- 
school enrollment by 2-year intervals 
from 1920 to the present, we note a 
steady growth up until the school year 
1929-30, after which a steady decline 
set in and which continued until 1945, 
when once again enrollment began to 
climb. Enrollment slipped 207,816 dur- 
ing these years of decline. In the 5 
vears preceding 1950 enrollment in- 
creased by over 525,000. 

A glance at the record of total births 
in the U.S. each year from 1928 to 


TABLE 1. U.S. BIRTHS, BAPT'SMS, BIRTH-RATES, and YEAR OF S7HOOL ENTRANCE® 








Year of Total Live Z Increase No. of Infant 
Birth Births in U.S. over 1940 Baptisms 


Live Births In?.Bepts. Yr. Enter Yr. Enter Yr. Enter 
per 1,000 in per 1,000 Elem. Sch. Hish Sch. College 
Gen.U.S.Pop. Catholics 





19h0 2.367.674 


19k1 2,527,762 6.8 
1942 2,821,180 19.2 (no record 
before 194) 

1943 2.940.031 2h 2 

a9kh 2,798,791 18.2 719,648 
1945 20734 149 1565 705 5557 
1946 3294 ,887 39-2 738,31 
1947 34702,769 56h 907, 291, 
1948 34543178 49.6 937208 
1949 3,585,111 51k 943.443 
1950 3,562,237 50.5 973 54h 
1951 307h0,759 58.0 1,015,303 
1952** 3,900,000 64.7 979,590 
1961** 2,800,000 “e 1,059,009 








1946 1954 1958 
1947 1955 1959 
19b8 1956 1960 
1949 1957 1961 
20.2 | 29.6 5 1950 1958 1962 
19.5 | 28.9 195) 1959 1963 
2363 | 29.2], 1952 1960 1964 
25.8 4 34.8 4 1953 1961 1965 
2.2 18 35.0 | 195k 1962 1966 
24.0 : 33-6 e 1955 1963 1967 
2365 3h.0 1956 1964 1968 
2.2 | 35-6 1957 1965 1969 
1958 1966 1970 
ai 3967 1975 197 





* "Live Births in the U.S.", Office of Vital Statistics, Federsl Security Agency. 


°* Pigures are estimated. 


N.B. Figures on Catholic baptisms are taken from the Catholic Directory, 


ee¢ For the last eight years (194-51) the Catholic birth rate per thousand Catholics is about 41 per cent 
higher than the birth rate per thousand of the general U.S. population. While public elementary Schools 
will be faced with a serious problem in providing educational facilities for the onrushing avalanche of 
children, Catholic elementary schools will be faced with a protlem proportionately more serious because 
of the higher birth rate among Catholics. 
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1947 reveals that the general school 
population did not increase over the 
20-year period. In the public schools, 
the first-grade class from 1934 to 1946 
was no larger than its immediate prede- 
cessor. As a matter of fact, the ele- 
mentary-school population in the pub- 
lic schools decreased during this period 
by 3'/, million. In 1947 the first grade 
began to reflect the increased birth rate 
observed in 1941. A look at Table I 
on live births over recent years shows 
the which confronted 
the elementary schools each year since 
1947, as well as the still larger numbers 
which will be arriving each year until 
at least 1958. 

While the Catholic population in the 
U.S. grew from 17,885,646 in 1920 to 
22,293,101 in 1940 (a period which in- 
cludes the birth years of the majority 
of the elementary-school population 
during the 15-year period of static 
school population, 1930-45), the per- 
centage of the population represented by 
Catholies did not increase during this 
20-year period. 


increases have 


We consequently as- 


TABLE 


ENROLLMENT IN CATHOLIS 


sume that the Catholic school popula- 
tion was likewise static during this 
period and, therefore, one of the sig- 
nificant factors explaining the lack of 
growth in Catholic elementary-school 
enrollment during this period. 


SCHOOL POPULATION TREND 
FOR COMING DECADE 


Despite the sharp increase of en- 
rollment in Catholic elementary schools 
during the past few years, the major 
impact of increased births has not yet 
been felt by elementary schools. Ac- 
cording to the Bureau of the Census 
statistics, the entering first-grade class 
this past September (those born in 
1946: see Table I) will outnumber its 
immediate predecessor by a wider mar- 
gin than any earlier class has done. 
This expansion is only the beginning, 
for in September, 1953, when this rec- 
ord crop of first-graders moves into the 
second grade, a still larger number of 
first-grade children born in 1947 will 
confront the elementary school. Suc- 
cessive groups of similar or even larger 


Il 


ELEMENTARY SCHOOLS 





(Conservative Estimates) 











School Year Ending 1951 1952 1953 1954 1955 1956 
Totel Enrollment 2,823,000 2,935,909 3,088,000 43,295,000 3373,000 3.392,000 
Kindergarten 12h ,399 152,860 157,900 158,951 164,022 171,543 
Entering lst grade 356,616 373,172 458,581 473,701 476,852 492,064 
Graduate from 

8th grade 228,234 238,830 293,492 393,169 305,275 314,922 
School Year Ending 1957 1958 1959 1960 1961 1962 
Total Enrollment 34443 ,000 3,451,000 3.454.990 3,600,900 3.587,900 3+570,000 
Kindergarten 163,509 162,789 155,978 148,262 151,968 155 843 
Entering lst grade 514,689 490,528 488,366 467,934 bhh.785 | 455.905 
Graduate from 

8th grade 329,401 313,928 312 55h 299,473 284.662 291,779 
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size in September 1954, 1955, and 1956 
will present themselves to first-grade 
classrooms. 

As this cumulative increase is ab- 
sorbed year by year in the elementary 
school, a still greater shock must be 
anticipated for 1957 and again in 1958 
when those born in 1951 and 1952 
(years of new record highs for births) 
march on to the elementary school. 

What the trend thereafter will be is 
problematic; the Bureau of Vital Sta- 
tistics predicts only a slight decline in 
births in 1953. Predictions indicate a 
gradual decline in births until 1961 
when those born in 1941, the year the 
stepped-up birth rate took hold, start 
marrying and having children, and the 
cycle begins all over again, other fac- 
tors, such as wars and depressions, not 
interfering. In other words, the peak 
year for first-grade population will be 
in 1957, with the peak year for ele- 
mentary-school population around the 
year 1960. (See Table II.) 


OVER HALF A MILLION 

IN CATHOLIC FIRST-GRADE 

CLASSROOMS BY 1957 

This forecast of trend in elementary- 
school population for the coming decade 
is supported in the main by Catholic 
statistics. There are slight variations, 
however. If Catholic baptism ‘records, 
as reported, are trustworthy, the great- 
est increase, as distinguished from the 
greatest number, of first-grade Catho- 
lic children will take place in 1953, 
when those baptized in 1947 (the year 
infant baptisms jumped nearly 23 per 
cent) move on the elementary school. 

From a look at the number of infant 
baptisms each year from 1944 on, it is 
evident that the number of children 
ready for first grade each year will be 
larger each succeeding September than 
the year previous. In September, 1953, 
there will be over 150,000 more Catholic 
children entering first grade than in the 
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previous September. Classrooms and 
teachers in Catholic schools will have 
to be found for more than 85,000 of 
these who will be seeking admission in 
Catholic first-grade classes. Following 
Septembers will find still larger num- 
bers seeking admission to Catholic first- 
grade classrooms. 

This yearly increase will continue 
until 1957, when nearly a million 
(909,000) Catholic children of first- 
grade age will be seeking entrance into 
first grade somewhere. If Catholic 
elementary schools are to continue the 
present record of enrolling 56.6 per cent 
of Catholic first-grade children, Catho- 
lic elementary schools must find place 
for an onslaught of over half a million 
first-grade children (514,500) by Sep- 
tember, 1957. This will be over 158,000 
more than were enrolled in 1951. 

This wave of Catholic first-grade 
children will recur yearly with but 
slightly decreasing numbers until Sep- 
tember, 1961. In the fall of 1961 the 
crest of first-graders will start rising 
again and continue doing so until Sep- 
tember, 1967, when Catholic elementary 
schools will have to find place for a 
new record high of over 535,000 first- 
graders. 

The peak years, therefore, for first- 
grade population will be 1957 and 1967. 
The latter year will most likely mark 
the beginning of another cycle of rather 
sharp annual increases in beginning 
school population. 

The picture just outlined is based on 
our conservative estimates. 


ENROLLMENT PEAK IN CATHOLIC 
ELEMENTARY SCHOOLS BY 1960 


What percentage of the swelling 
Catholic elementary-school population 
can be absorbed by Catholic schools is 
difficult to predict. A major factor will 
be our financial ability to provide class- 
rooms, equipment, teachers. The esti- 
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TABLE III 


HIGHER BUT MORE REALISTIC ESTIMATES 


CATHOLIC CHILDREN IN ELEMENTARY SCHOOL 














n 
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1936-44 17-0 ahh 1951 5,396,000 635,000 374,000 48.4% 2,612,000 
1937-45 17.1 34 1952 5,607,000 630, 000 372,000 48.5 2,719,000 
1938-46 17.3 35 1953 6,087,000 659,000 389,000 48.7 2, »000 
1939-47 17.6 37 1954 6,619,000 810,000 478,000 48.8 3,230,000 
1940-48 17.7 39 1955 7,049,000 837,000 494,000 49.0 3,454,000 
1941-49 17.9 0 1956 7,351,000 842,000 497,000 49.2 3,617,000 
1942-50 18.1 4O 1957 7,475,000 869,000 513,000 49.3 3,685,000 
1943-51 18.3 41 1958 7,595,000 909, 000 536,000 49.5 3,760,000 
1944-52 18.4 ky 1959 7,525,000 867,000 512,000 49.7 3,740,000 
1945-53 18.6 41 1960 7,550,000 863,000 509,000 49.8 3,760,000 
1946-54 19.0 41 1961 7,687,000 827,000 488 ,000 50.0 3,844,000 





(1) Ninety-five per cent of all Catholic children who are 6 yeare old at the beginning of the 


given school year,: 


(2) Fifty-nine per cent of the first grade enrollment; this percentage figure is based on the 
relationship between total U.S. enrollment figures for first and eighth grades (Biennial 
Survey of Education in the United States 1947-48). 


mates which we have made in the ac- 
companying tables are based on our 
record to date and on the glowingly 
optimistic assumption that we shall be 
able to find the means to continue in 
the same vein. 

According to both our conservative 
estimates and what we believe to be 
more realistic estimates, Catholic ele- 
mentary schools will not reach their 
peak enrollment until 1960. In Table 
II we estimate the yearly enrollment 
figures with the peak standing con- 
servatively in 1960 at 3,600,000; this 
will represent an inerease, during the 
decade of the fifties, of 1,039,000 pupils. 
We estimate that the Catholic elemen- 
tary-school enrollment in 1960 will 
represent 12.5 per cent of all pupils 


enrolled in U.S. elementary schools, 
and that this enrollment figure will 
include about 50 per cent of all 
Catholic children attending elementary 
school. 


46 PER CENT IN CATHOLIC 
ELEMENTARY SCHOOLS 


In our conservative enrollment pre- 
dictions we considered Catholics as 
only 18.6 per cent of the U.S. popula- 
tion, with only a 30 per cent higher 
birth rate than the national average, 
and having a gradually increasing per- 
centage of Catholic children in Catholic 
schools (from 46 per cent in 1950 to 50 
per cent in 1960). 

In our higher estimates (see Table 
III), we have based our predictions on 
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the gradually increasing percentage 
which Catholics represented in the total 
population during the birth years of 
the elementary-school population and 
on the average prevailing higher birth 
rate during these birth years. Were we 
to use a higher birth rate in estimating 
the total number of Catholie children 
attending elementary school in 1949- 
50, our estimate of the percentage of 
the total enrolled in Catholie schools 
would be less than 46 per cent. If the 
birth rate were taken at 38 per cent 
higher than the national average, 
Catholic elementary schools would have 
enrolled in 1949-50 only 43 per cent of 
all Catholie children attending ele- 
mentary school. If the pereentage of 
Catholics in the population during the 
birth years (1936-44) of pupils in ele- 
mentary school in 1950 is taken as 
averaging only 17.1 per cent, and the 
birth rate considered as being 36 per 
cent higher than the national average 
during these years, then the number of 
Catholic children attending elementary 
schools in 1950 was 5,290,066. If this 
is the true figure, we had 48.4 per cent 
of all Catholie elementary school chil- 
dren in Catholie elementary schools. 
Which of these percentage figures 
most likely represents reality—43, 46, 
or 48.4 per cent? It depends on just 
how much higher the Catholie birth 
rate was during the years in which 
these elementary school children were 
born. We have no figures on total 
Catholic baptisms for the years pre- 
vious to 1940 and no record for the 
years 1941 through 1943. We know 
that the Catholie birth rate was 35 per 
cent higher in 1940 and 46.5 per cent 
higher than the national average in 
1944. We also know that the total 
number of births in the nation fell 
during the depression thirties; we pre- 
sume that Catholic births likewise fell, 
but assume that the Catholie birth 
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rate, even though lower, was higher by 
perhaps 25 per cent than the national 
average, during these low  birth-rate 
vears. By interpolation we estimate 
the Catholie birth rate to be at least 
30 per cent higher on an average for 
the vears 1936-40. 

We likewise strongly suspect that 
during the thirties and probably also 
during the early forties, the Catholic 
population, as reported in the Catholic 
Directory, was 10 per cent lower than 
the actual number of Catholies in the 
U.S. This means that the true per- 
centage of the total population repre- 
sented by Catholics over these birth 
vears of 1936-40 was not 17 per cent 
but 18.7 per cent. 

We feel that the most accurate figures 
to use are: a conservative 18.6 per 
cent for the Catholie proportion of the 
total population, and an ultra-con- 
servative 30 per cent representing the 
extent to which Catholie higher birth 
rate surpasses the national average. As 
stated elsewhere, the net percentage by 
which the Catholic birth rate surpasses 
the birth rate of all others in the na- 
tion is necessarily higher than any of 
the figures we have used, since the 
higher Catholie birth rate is figured in 
the national average. In stating, there- 
fore, that 46 per cent of all Catholic 
children of elementary school age are 
in Catholie elementary schools, we give 
an optimistie figure. 


ENROLLMENT MAY REACH 
NEARLY 4 MILLION BY 1960 


In Table III we present a set of 
figures on Catholie children attending 
elementary school for each year during 
the coming decade, as well as the prob- 
able enrollment in Catholic elementary 
schools during each of these years. 
These estimates are conservative dur- 
ing the early vears of the decade, but 
higher in the later years. The first and 
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eighth grade estimates probably fall on 
the side of conservatism. Note that 
we have ignored the possibility of 
Catholie population having been re- 
ported during the thirties at 10 per 
cent lower than the true figure; we as- 
sumed that in the forties and fifties the 
Catholic population was reported ac- 
curately. 

According to our higher set of esti- 
mates, Catholic elementary schools will 
account for slightly more than 13 per 
cent of all children in U.S. elementary 
schools by 1960. The total enrollment 
in the school year 1960-61 is forecast 
at 3,844,000, or over a quarter million 
(257,000) more pupils than we predicted 
in our conservative estimate (Table IT). 
Compared — with enrollment, 
there will be 1,283,185 more pupils en- 
rolled in Catholic elementary schools 
in 1950-61 than in 1949-50. Accord- 
ing to these figures half of all Catholic 
children attending elementary schools 
in 1960 will be enrolled in Catholic 
schools. 


present 


HOW SOLVE THE PROBLEM? 


Can we still maintain that our policy 
is “Every Catholie child in a Catholic 
school,” even though we are at present 
succeeding with only “every other 
child?” Shall we be able to continue 
doing even this well by 1960? If so, 
where will we find the religious voca- 
tions? Are lay teachers the answer? 
If so, where will we find the funds to 
pay them a living wage in keeping with 
Catholic teachings on social justice? 
Shall we be able to raise nearly a billion 
dollars for construction and equipment 
needs in addition to meeting rising 
maintenance and operation costs? Do 
these staggering figures place us in the 
position of finding it necessary to select 
who will be given the opportunity of 
a Catholic elementary education? If 
so, What just policy of selection will we 
adopt? 

It is five minutes to midnight as far 
as time for planning is concerned. The 
avalanche is already at our doorstep. 





ENTIRE AFTERNOON TO RELIGION 


Fully aware that the teaching of religion is the major concern 
of all priests and Religious, the Planning Committee of the 
Second National CAVE Convention has scheduled an entire 
afternoon to audio-visual panels and demonstrations on all 


levels of instruction in religion. 


Please turn to pages 832 


and 833 for complete information. 
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Our Bodies and the Mystical 
Body of Christ 


By DANIEL C. RAIBLE, C.PP.S. 


- 

‘| HE ATTITUDE of men toward 
their bodies has changed from age to 
age, from people to people. Basically 
it has depended on the fundamental 
philosophical and theological concepts 
of the time or people. Plato was of 
the opinion that the body was the 
prison of the soul; only upon its re- 
lease from the body would the soul 
burgeon forth in all its possibilities. 
The pagans, unmindful of their souls, 
gave every consideration to the body 
and its pleasures. Lust was even ele- 
vated to the dignity of a religious rit- 
ual. The Manichaeans, in the early 
centuries of Christianity, with their 
dualistic theory of good and evil, 
looked upon the body as intrinsically 
evil. They repudiated marriage. Ma- 
ternity was a calamity and a sin. In 
the twelfth and thirteenth centuries the 
Albigensians and Waldenses in Italy 
propounded a similar abhorrence for the 
body and all its pleasures. Today the 
pendulum has again swung to the other 
extréme, and we have the cult of the 
body. There is little doubt that a con- 
certed effort is being made by means of 
movies, the press, and magazines to 
deify the body and all its pleasures. 
Sex rules supreme. 


OUR BODIES ARE HIS MEMBERS 


Amid these wild extremes the Church 
has alwavs held to the middle road. 
She has always considered the body as 
essentially good, and the pleasures of 
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the body she has always looked upon 
as a precious gift of God. It is only 
the abuse of the body and its pleasures 
which the Church condemns so roundly. 

Perhaps no where else in Catholic 
doctrine can we so well appreciate the 
dignity of the body and the heinousness 
of its abuse as in the truth of the Mysti- 
cal Body of Christ. The intimate union 
of our souls with the Mystical Body of 
Christ through the life of sanctifying 
grace is commonly appreciated. But 
the fact that our physical bodies are 
also part of Christ’s Mystical Body is 
a truth which warrants greater attention 
today. 

St. Paul, the great propounder of the 
doctrine of the Mystical Body, realized 
keenly the union existing between the 
bodies of Christ’s followers and their 
Master. He uses it as the basis of his 
argument against sins of adultery and 
fornication in his letter to the Corinth- 
ians: “Do you not know that your 
bodies are members of Christ? Shall I 
then take the members of Christ and 
make them members of a harlot? By 
no means!’ It is not a new doctrine 
that he is teaching to his followers. He 
takes for granted that it is a truth 
which all accept. 

St. Augustine, commenting on these 
words of St. Paul, remarks that: “The 
Apostle says that our bodies are mem- 
bers of Christ because in becoming man 


"Ti Cor. vi: 15. 
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for us Christ has become our Head. If 
our Saviour, Jesus Christ, possessed 
only a human soul, only our souls would 
be members of Him. But He took also 
a body and that gives Him further title 
as our Head. For we are made up of 
Without doubt, then, 
our bodies, also, are His members.’ 


soul and body. 


The same teaching is energetically set 
forth by St. Cyril of Alexandria who, 
in commenting on the parable of the 
vine and the branches, inveighs against 
hereties in this wise: “It is the senseless 
one, Who, with his usual temerity, takes 
up with error,” and who maintains that 
“we are not by our bodies united with 
Christ, that the Apostles live not in the 
body of Christ as branches in the 
vine.” # 


PHILOSOPHICAL BASIS 
OF THIS TEACHING 


Whereas the others are content to 
accept the doctrine at face value, St. 
Thomas, so to speak, unveils the doc- 
trine to reveal its philosophical and 
theological foundations. He does so by 
refuting what seems to be the principal 
objection to the truth, namely, that our 
corporeal bodies are not capable of re- 
ceiving spiritual grace which is the 
medium of union between our souls and 
Christ. The argument, he says, is false 
because it does not take into account 
the nature of man. The human body 
is intrinsically related to the rational 
soul. The soul makes it what it is, and 
is its source of activity. The two to- 
gether form the human person. It is 
the person which is united to Christ, 
the Head. Just as the entire humanity 
of Christ, both body and soul, united 
to the Word of God, influences men, so 
the entire man, body and soul, is united 


to Christ, the Head. Christ influences 


* Se rm., 161, PL. t. 38, col. 878. 
*St. Cyril of Alexandria, P.G., t. 74, col. 341. 


directly and principally the souls of 
men, indirectly their bodies. 


INFLUENCE OF THE EUCHARIST 
AND EXTREME UNCTION 


This indirect influence of Christ on 
the bodies of His members is, perhaps, 
best exemplified by the two sacraments 
of the Eucharist and Extreme Unction. 
Although the former has for its princi- 
pal effect the union of the soul with 
Christ and the many consequent bene- 
fits, it also extends its influence to the 
body. It tends to smother the fires of 
concupiscence which smolder and flame 
in the body. St. Thomas in explaining 
this effect remarks that, “although this 
sacrament is not directly ordained to 
diminish coneupiscence, it diminishes it 
as a consequence of an increase of 
charity.’”* The sacrament might also 
be considered as influencing the body 
in so far as it is a pledge of its resurrec- 
tion. ‘He who eats my flesh and drinks 
my blood has life everlasting and I will 
raise him up on the last day.’ 

One of the effects of the sacrament 
of Extreme Unction is the restoring of 
health to the body when it is expedient 
to the soul’s salvation. Theologians 
are by no means unanimous in explain- 
ing this effect. One of the most satis- 
fying solutions is that the sacrament 
produces bodily health through actual 
graces bestowed on the soul. The soul, 
in turn, reacts favorably upon the body. 
This solution avoids the necessity of 
multiplying miracles, and rests upon the 
interplay between body and soul. 

The incorporation of our mortal 
bodies in the Mystical Body of Christ 
eventuates in many salutary conclu- 
sions concerning our bodies. The In- 
carnation of the Second Person of the 
Blessed Trinity raised human nature 
in globo to a new and ineffable dignity. 


*Summa Theologica, P. 3, q. 79, art. 6, ad 3. 
* John vi: 55. 
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The truth under discussion does the 
same for the body of every Christian 
who is incorporated into the Mystical 
Body of Christ. A new and added re- 
spect is due to the flesh which is so 
intimately associated with Christ. St. 
Paul exploited this very thought as 
the basis of his condemnation of con- 
summated sins of lust: “Do you not 
know that your bodies are members 
of Christ? Shall I then take the mem- 
bers of Christ and make them mem- 
bers of a harlot? By no means!” His 
argument, of course, is equally effective 
against all sins of the flesh. 


MARRIAGE IN THE LIGHT 
OF THE MYSTICAL BODY 


Viewed in a different light, the same 
truth serves as the foundation for a 
greater appreciation of the dignity and 
sanctity of marriage. Human bodies, 
which form part of the Mystical Body 
of Christ, serve as instruments in beget- 
ting other members of Christ’s Body. 
Sex, as intended by God, is something 
sacred and highly significant for time 
and eternity. What an ennobling 
thought for husbands and wives! By 
the same token, sins of frustration of 
birth take on an added heinousness in 
that they thwart, so to speak, the Body 
of Christ. 

The doctrine likewise sheds new light 
on the age old problem of physical suf- 
fering. Reason offers halting explana- 
tion of this problem in the fact of man’s 
status as a creature composed of body 
and soul. Matter, of its very nature, is 
subject to change and deterioration. 
Suffering is natural to human nature. 
Theology emphasizes the need for rep- 
aration due to personal sin. Both 
answers are admittedly partial and of 
little consolation in time of personal 
trial. The doctrine of the Mystical 
Body proposes the most satisfying and 
happy solution: the necessity of simi- 
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larity between our bodies and Christ, 
whose members they are. As His mem- 
bers they must resemble as much as 
possible their Head. He suffered pain 
and death. The same is the lot of the 
members of His Mystical Body. In 
virtue of this truth, sickness, deformity, 
and pain assume a different meaning. 
They are aspects of the incorporation 
and identification of our bodies with 
Christ. Borne in intimate companion- 
ship with Christ, they are not inevitable 
evils, but means of closer union with 
Him. 

Chosen souls who are fired with this 
truth, not only aecept the inevitable 
share of physical suffering which comes 
to every human being, but they also 
seek more and greater suffering as a 
means of greater conformity with 
Christ, and as a viearious atonement 
for others. The famous words of St. 
Theresa are familiar to all. So great 
was her desire to suffer that she was 
wont to sav: “Domine, aut pati aut 
mori.” St. Paul, of course, has penned 
the classical statement. In it he shows 
the intimate connection between the 
Mystical Body of Christ and his own 
bodily afflictions. “And what is lacking 
of the sufferings of Christ I fill up in 
my flesh for his body, which is the 
Chureh.””6 

There are two accepted interpreta- 
tions of these words, both of which 
recognize the value of the bodily suffer- 
ing of Christ’s members to the building- 
up of the Body of Christ. Any com- 
plementing of the infinite merits of 
Christ is, of course, out of the ques- 
tion. But there still remains the pos- 
sibility of considering St. Paul’s bodily 
sufferings and those of all Christians 
as the means of intereeding for and 
applying Christ’s merits to His mem- 
bers. Other exegetes view the defi- 


*Col. i: 24. 
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ciency in the sufferings of Christ as the 
persecutions, hardships, and — labors 
which the followers of Christ will have 
to undergo in order to advance His 
Chureh. Regardless of the interpreta- 
tion, the underlying truth remains; our 
bodies with their sufferings and labors 
are meant to play a significant part in 
the role of redemption, in the building- 
up of the Body of Christ. 

The union of our bodies with the 
Mystical Body of Christ bears fruit 
even in eternity. Incorporated in the 
sufferings of Christ while on earth, our 
bodies will share in His glorious resur- 
rection. St. Paul speaks of Christ's 
resurrection as the “first-fruits of those 
who have fallen asleep.”7 The final 
resurrection of the members of Christ's 
Mystical Body on the last day will con- 
stitute the fulness of the Harvest. ‘For 
as in Adam all die, so in Christ all will 
be made to live. But each in his own 
turn, Christ as first-fruits, then they 
who are Christ’s, who have believed, 
at his coming.”* It is to the Spirit of 
Christ, the Spirit of the Mystical Body, 
that St. Paul attributes the resurrection 
of the just. “But if the Spirit of Him 
who raised Jesus from the dead dwells 

*T Cor. xv: 20. 

*T Cor. xv: 22-23. 


in you, then He who raised Jesus Christ 
from the dead will also bring to life 
your mortal bodies because of His Spirit 
who dwells in you.’”*® Inthe mind of St. 
Paul our solidarity with Christ is so 
great that he speaks of the resurrection 
of our bodies as having already taken 
place. “Cod brought us to life 
together with Christ (by grace you have 
been saved), and raised us up together, 
and seated us together in heaven in 
Christ Jesus.’!” 

Our bodies will participate not only 
in the resurrection of Christ’s body, but 
also in the qualities of His risen body. 
The qualities of corruptibility and mor- 
tality which we inherited from the first 
Adam will be changed into the ineor- 
ruptibility and immortality of the body 
of the second Adam, Christ. In the 
words of St. Paul: “What is sown in 
corruption rises in incorruption; what is 
sown in dishonor rises in glory; what is 
sown in weakness rises in power; what 
is sown a natural body rises a spiritual 
"11 Our spiritual bodies will share 
eternally in the soul’s direct vision of 
God and will form forever a part of 
Christ's Mystical Body in glory. 


body. 


* Romans vill: 11. 
’ Eph. i: 4-6. 
“TI Cor. xv: 42-44. 





Publicand Private Exposition 
and Benediction 


By JOHN J. DANAGHER, C.M. 


ji Cope of Canon Law, for the 
most part, avoids any attempt to set 
down regulations for rites and cere- 
monies. These regulations are rather to 
be found in approved liturgical books, 
and they retain their force except in so 
far as they have been corrected by the 
Code (Canon 2). Hence it is that we 
find in the Code only very general 
norms for Exposition of the Most 
Blessed Sacrament, and for the giving 
of Benediction. It is these norms that 
are to be discussed in the present article, 
with the addition of a few liturgical 
decrees or regulations that may be of 
special interest. 

Canon 1274, § 1, reads as follows: “In 
churches or oratories which have the 
right to reserve the Most Holy Eucha- 
rist, private Exposition, that is, with the 
ciborium, may be had for any just cause 
without permission from the Ordinary; 
and public Exposition, that is, with the 
ostensorium, may be had in all churches 
during Mass and at Vespers on the 
Feast of Corpus Christi and during its 
octave; at other times (it may not be 
had) except for a just and grave cause. 
especially a public one, with the per- 
mission of the local Ordinary, even 
though the church belong to an exempt 
religious institute.” 


MEANING OF PUBLIC AND PRIVATE 
EXPOSITION AND BENEDICTION 


Although any public Exposition of 
the Blessed Sacrament must end with 
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Benediction,! the two are not synony- 
mous. Because the wording of the 
Canon apparently created some doubt, 
the Pontifical Commission for Interpre- 
tation of the Canons of the Code was 
asked whether the words “public Expo- 
sition,” used in Canon 1274, include also 
the Eucharistic Benediction which is 
usually given with the Blessed Sacra- 
ment openly exposed in the monstrance. 
The reply of the Code Commission was 
that Benediction is included under this 
term.” Therefore, the norms established 
for public Exposition of the Blessed 
Sacrament in Canon 1274, § 1, are ap- 
plicable to publie Benediction, as this 
term has just been explained. It is 
reasonable to make the same extension 
with regard to private Exposition and 
private Benediction. The basic reason 
for the response of the Code Commis- 
sion can perhaps be found in the state- 
ment of Gatterer, that Exposition is 
had not only when the Blessed Sacra- 
ment is exposed openly for adoration, 
but also in any Benediction from the 
moment at which the tabernacle is 
opened.* 

According to the same author,* the 
Code is not attempting to formulate 
rigid definitions by its use of the terms 
“publie” and “private” in this matter. 
It is rather giving a quasi-authorization 


? Decreta Authentica, 3713. Sacred Congre- 
gation of Rites. 

?Canon Law Digest, I (March 6, 1927). 602. 

* Prazis Celebrandi (1940), n. 4. 

*Op. cit., n. 142. 
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to customary usage. Exposition with 
the ciborium may be held for a public 
cause, and that with the ostensorium 
may be had for a private cause. An 
example of private Exposition for a 
public cause would be that occurring 
during the October Devotions in a poor 
chureh, where Exposition with the mon- 
strance is not possible. The local Ordi- 
nary can perm.t this manner of conduct- 
ing the October Devotions, by way of 
exception.°® 


LAWFUL PLACE FOR CEREMONY 


The text of Canon 1274, § 1, makes it 
clear that the Code does not grant per- 
mission for Exposition or Benediction 
to be held in any place which priest or 
people might desire. The Canon per- 
mits these ceremonies only in churches 
and chapels where there is authorization 
for reserving the Blessed Sacrament. 
The wording of the Canon leaves room 
for doubt that public Exposition may 
be allowed in semi-public chapels, such 
as those of seminaries and convents. 
However, the local Ordinary was pre- 
viously able to grant this permission, 
and the Code does not derogate from the 
former law.® Therefore, when the dioc- 
esan statutes or other episcopal regula- 
tions grant permission for Exposition 
or Benediction, the permission may be 
used in semi-publie oratories, as well 
as in the churches of the diocese, pro- 
vided the oratories in question are al- 
lowed to reserve the Blessed Sacrament. 

It is true that the loeal Ordinary, in 
extraordinary cases and for the public 
good, will grant permission for Benedic- 
tion with the Most Blessed Sacrament 
in a place where reservation is not per- 
mitted. An example of this would be 
the Benediction given at the close of a 
diocesan Holy Name Society outdoor 


® Decr. Auth., 3666. 
*Canon-Law: A Text and Commentary. Ry 
Bousearen-Fllis. (1951), 714. 


rally, or at the end of special devotions 
to pray for peace, held at a public 
stadium. The fact that such excep- 
tional events are occasionally author- 
ized by the bishop does not mean that 
a priest is free to have Exposition or 
Benediction at any place he deems suit- 
able, merely because the day chosen is 
one of those on which the Ordinary 
permits these ceremonies. To do so 
would involve either reservation of the 
Blessed Sacrament without due permis- 
sion, or carrying It back and forth from 
the usual church or chapel of reserva- 
tion to the place of Benediction, which 
would be contrary to the prohibition 
of Canon 1265, § 3. 

Therefore, if one wishes to have Ex- 
position or Benediction on a special 
occasion, in some place which does not 
fall under the terms of the law, he 
should seek permission from the local 
Ordinary. It is for the latter to judge 
whether or not the permission can law- 
fully be granted. For example, the 
bishop may allow reservation of the 
Blessed Sacrament overnight at a near- 
by mission church, in order that Lenten 
devotions, with Benediction, may take 
place at that church on certain nights. 


OTHER SOURCES OF PERMISSION 


Several authors hold that Exposition 
and Benediction with the monstrance 
may be held in the churches and public 
oratories of Regulars, if the doors be 
closed to exclude outsiders, and in their 
semi-public chapels with permission of 
the Religious Superior alone. There is 
some difficulty in reconciling this opin- 
ion with the requirement of Canon 1274, 
§ 1, that permission of the local Ordi- 
nary is required “even though a chureh 
belongs to an exempt religious insti- 
tute.” Nevertheless, Vermeersch says 
that it is not clear that the power 
claimed for the Superior of Regulars is 
contrary to the Code, and that an au- 
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thentic decision from the Holy See will 
be necessary to settle the matter defi- 
nitely.? 

The Second Plenary Council of Balti- 
more (n. 375) gave permission for Ex- 
position and Benediction on all Sun- 
days, and on various other days 
throughout the year. This concession 
by the Fathers of the Council seems to 
be no longer effective, in view of the re- 
quirement of Canon 1274, § 1, that per- 
mission be obtained from the local Ordi- 
nary.5 Certainly it will be the list of 
Benediction and Exposition days es- 
tablished by the loeal Ordinary which 
will be followed in practice. It should 
be remembered that this permission is 
necessary only for Exposition or Bene- 
diction with the ostensorium. If the 
ceremony be private, that is, with the 
ciborium, no special permission is re- 
quired. 


PUBLIC AND PRIVATE REASON 


For private Benediction there is 
needed only a justifying reason of a 
private nature. For example, the 
Sisters might ask for Benediction at 
the convent because it is the Mother 
Superior’s feast day. If the day is not 
among those for which the Ordinary 
has granted permission, it would not be 
lawful to have Benediction with the 
ostensorium. On the other hand, the 
Code itself permits private Benediction 
for a reason of this kind. Hence, the 
usual ceremony for Benediction could 
take place, except that the ciborium 
would be used instead of the mon- 
stranee. Thus, the wishes and the de- 
votion of the nuns could be satisfied. 

A publie reason for Benediction 
would be, in general, the spiritual bene- 
fit of the people, resulting from their 


* Epitome Juris Canonict. By Vermeersch- 
Creusen. II (1934), n. 599. 

*The Sacred Canons. By Abbo-Hannan. 
I} (1952), 527. 
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being turned for a time from secular 
persuits on a feast day. The very 
solemnity of a feast can be a public 
cause for permitting Benediction or 
Exposition.” In our own times, the just 
and grave cause required for public 
Exposition is understood in a_ broad 
sense. Greater devotion among the 
faithful is considered to be sufficient, as 
Regatillo explains.’ In any particular 
ease, it will be the Ordinary who passes 
judgment on the sufficiency of the rea- 
son for permitting publie Exposition. 
The usual permission for Benediction, 
granted by the Ordinary, is to be under- 


stood as allowing the ceremony only 
once on the days specified. The bishop, 
however, can permit Benediction several 
times a day in the same church.'! He 
can even give permission for the inter- 
rupting of Exposition, in order to give 
Benediction, provided that such inter- 
ruptions not be too frequent, and that 
they do not take place during the 
Forty Hours’ Devotion.'* 


SPECIAL NORMS FCR 

FEAST OF CORPUS CHRISTI 

Some have the impression that the 
Code of Canon Law permits public 
Benediction to be given twice a day 
on the feast of Corpus Christi and dur- 
ing the octave. What Canon 1274, $ 1, 
actually permits is Exposition with the 
monstrance during Mass and Vespers 
on those days. The second Exposition 
of the day, with the customary Benedic- 
tion at its close, is to take place during 
Vespers. If this liturgical funetion 
dloes not take place, the second Expo- 
sition is not permitted by Canon 1274. 
Of course, the Ordinary ean grant per- 
mission for Exposition at Mass and for 
Benediction later in the same day, and 


*Vermeersch-Creusen, loc. cit. 

" Inte rpre tutio et Turisprude nti, (1949). 
136. 

" Deer, Auth., 3488, ad 5 

" Deer. Auth., 3448. ad a. 
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many bishops do give this permission 
for the feast of Corpus Christi and its 
octave. Where the Ordinary has 
authorized this second Benediction, it 
may be held in any church or chapel 
where Benediction is otherwise lawful. 

Exposition may take place during 
Mass, followed by Benediction, al- 
though Vespers will not be sung in the 
church or oratory on that day. Canon 
1274 does not require Exposition at 
Mass and Vespers. It allows the cere- 
mony to take place twice, under the 
conditions specified by the Canon. If 
one Wishes to have Exposition only at 
Mass, he is free to do so. 

However, this Exposition is not per- 
mitted in all churches and chapels. By 
Canon 1274, $ 1, private Exposition is 
allowed in any chureh or oratory where 
the Blessed Sacrament may be reserved. 
On the other hand, for publie Exposi- 
tion in connection with the feast of 
Corpus Christi, the Canon clearly states 
that it is permitted in churches. Noth- 
ing is said about chapels or oratories. 
Therefore, although this concession ex- 
tends to public oratories (Canon 1191, 
$ 1), it does not apply to semi-public 
chapels by virtue of the Code. Con- 
sequently, if Exposition is to be held 
in these chapels during Mass or at Ves- 
pers, permission must be obtained from 
the Ordinary. If the diocesan statutes 
or faculties make no distinction in 
granting permission for Exposition dur- 
ing Mass, or for Benediction more than 
onee a day at this time, the permission 
given by the Ordinary may be used in 
semu-publie chapels. 


CEREMONIES FOR PUBLIC 
BENEDICTION 


There is no need to deseribe the 
ceremonies to be followed in the giving 
of Benediction with the monstrance, for 
these are well known to all. However, 
there ure coneerning 


several points 


which doubts do occur from time to 
time, and which it would be well to 
mention briefly. 

Although the cope must be worn for 
the actual Benediction, it is sufficient 
that the priest who is merely exposing 
the Blessed Sacrament wear a surplice 
No hymn is required for 
the mere exposition,’ but the Blessed 
Sacrament must be incensed at that 
time.” When the celebrant returns 
to the altar for Benediction, after the 
Blessed Sacrament 


and stole." 


has been exposed 
earlier in the day, he does not have to 
incense It upon his arrival.’® The usual 
incensation at the Genitori is sufficient. 
Moreover, incensing the Blessed Sacra- 
ment during the actual Benediction is 
not required, although local custom in 
this respeet should be maintained.!* 
The celebrant is not supposed to bow 
his head before he stands to sing the 
prayer Deus, qui sub sacramento mira- 
bili. Neither should he do so before 
going up to the predella for the Bene- 
diction, or upon returning to the foot 
of the altar to recite the Divine 
Praises.'* At solemn Benediction it is 
not necessary for the celebrant and the 
deacon to kneel, when they transfer 
from hand to hand the monstrance con- 
taining the Blessed Sacrament. The 
Sacred Congregation of Rites directs 
that the celebrant should either take 
the monstrance direct from the altar, 
himself, and replace it personally, or 
that he should receive it from the dea- 
con and return it to him, with both of 
them standing. 


Ss 


Kneeling during this 
transfer is both awkward to manage, 
and unnecessary.! 

White is the normal color for the 


" Deer. Auth., 2067, ad 5. 
" Deer. Auth., 3580, ad VI. 
” Decr. Auth., 4202, ac 

* Decr. Auth., 4202, a 
™ Decr. Auth., 3108, ad 
* Decr. Auth., 4179, ad 3. 4 
” Deer. Auth.., 3975. ad 1. 
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vestments, and for the antependium 
and tabernacle veil at Exposition or 
Benediction. However, the same 
Sacred Congregation has declared that, 
if the priest does not leave the altar, 
he may retain the color of the day, 
which was used during the Mass or 
Office immediately preceding.*° If the 
Benediction is to take place at once, so 
that there is not, morally speaking, 
enough time to make the required 
change of the veil and antependium. 
Cardinal Gasparri would allow the re- 
tention of the color already being used, 
although the priest leaves the altar for 
a few moments.” Of course, black is 
never permissible for either the vest- 
ments or the altar furnishings. Further- 
more, if circumstances in a particular 
case appear to justify following the 
opinion of Cardinal Gasparri to begin 
Exposition of the Blessed Sacrament, 
the antependium and the tabernacle veil 
should be changed to white as soon as 
possible. 


PRIVATE BENEDICTION 


Whenever public Exposition takes 
place, it must be followed by Benedic- 
tion.2* For private Exposition, on the 
other hand, Benediction is permitted, 
but it is not required.?* Nevertheless, 
it is not permitted merely to open the 
tabernacle door, thus exposing the 
Blessed Sacrament, in order to give 
Benediction, and then to replace the 
ciborium and close the tabernacle. 
There must be some prayers sung or 
recited.** Still less is it permitted that 
a priest open the tabernacle for his own 
private adoration of Our Lord in the 
Holy Eucharist.*° 





” Decr. Auth., 3559. 
* De Sanctissima Eucharistia, II, n. 1040. 
2 Decr. Auth., 3713. 

3 Decr. Auth., 3875, ad 3. 

* Decr. Auth., 3402, ad T. 

* Decr. Auth., 3882, ad 2 
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Of the ceremonies for private Bene- 
diction in general, we may say that it 
is permissible to follow exactly the 
same ceremonies as are used in giving 
Benediction with the ostensorium. Of 
course, there is the obvious exception 
that the ciborium, unlike the mon- 
strance, must remain in the tabernacle 
except during the time of the actual 
Benediction. Moreover, the ciborium 
is to remain covered with its veil.*® 
This refers to the veil that is to cover 
the ciborium itself, not to the inside 
veil sometimes used in the tabernacle. 
This latter is not required, but rather is 
permitted, and in some dioceses it is 
forbidden to use such an inside veil. 
The purpose of the decree just cited, 
therefore, is not to conceal the ciborium 
entirely from view, but to enforce the 
general rule that requires a veil for the 
ciborium when it contains the conse- 
crated Hosts. 

There should be at least six candles 
lighted on the altar,?* and the priest 
should wear a surplice and stole, be- 
cause he is exposing and reposing the 
Blessed Sacrament.*® The cope is not 
required, but the celebrant may wear 
it, if he wishes to do so. If private 
Benediction is to be given after Mass, 
the celebrant need not remove the 
chasuble, over which the humeral veil is 
to be placed when the actual Benedic- 
tion is given.*® The use of the humeral 
veil is required, and the ciborium is te 
be covered with the extremities of the 
veil.8° Of course, the maniple is re- 
moved before Benediction. No incense 
or incensation is required for private 
Benediction. The use of 
lawful, but its omission is described by 
the Sacred Congregation of Rites as 


incense is 


* Decr. Auth., 4180, ad 2. 
™ Decr. Auth., 4257, ad 4. 
* Decr. Auth., 3697, ad 12. 
* Decr. Auth., 3833. ad 3. 
™Decr. Auth., 3888. 
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being more conformable to the practice 


of the Church.*! 

The requirements for private Bene- 
diction, then, are much simpler than 
those for Benediction with the osten- 
sorium. Thus, there is provided by the 
Chureh an easily available means of 
having Benediction with the Most 
Blessed Sacrament, or a form of Ex- 
position, if this be preferred, when 
public Exposition or Benediction is not 
feasible or is not permitted. 


VEIL BEFORE BLESSED 
SACRAMENT DURING SERMON 


Is it required that a veil or banner 
of some kind be placed before the 
Blessed Sacrament exposed on the altar, 
if a sermon is to be preached during 
Exposition? The only specifie regula- 
tion that I have been able to find con- 
cerning this matter, apart from the rules 
for Exposition during the Forty Hours, 
is a reply of the Sacred Congregation 
of Rites to a particular question, given 
on May 10, 1890. It was asked whether 
the custom could be tolerated of ex- 
posing the Blessed Sacrament before 
and during Mass, and of having a ser- 
mon after the Gospel, which sermon 
usually was about the saints. The reply 
of the Congregation was that the cus- 
tom could be continued, provided that 
a veil were placed before the Blessed 
Sacrament during the sermon.*? From 
this particular response, however, to a 
particular question, it does not follow 
that a veil or banner must always be 
used when a sermon is given. 

The Clementine’ Instruction (§ 
XXXII), in its directions for the Forty 
Hours’ Devotion, allows a brief sermon, 
with special permission of the Ordi- 
nary, and it makes no mention of using 
a veil. Gardellini, in his commentary 
on this Instruction, published as part 


lt ns 


* Decr. Auth., 2957. 
* Decr. Auth., 3728, ad 2. 


of the Collection of Authentic Decrees 
of the Sacred Congregation of Rites, 
says explicitly that no veil is to be used 
during this brief sermon.** He makes it 
clear that the sermon will be about the 
Holy Eucharist, and that it is to be 
short, because the people will be kneel- 
ing at this time. 


IN THE ABSENCE OF 
GENERAL LEGISLATION 


Gardellini goes on to point out that 
there are many other reasons and oc- 
‘asions for Exposition than the Forty 
Hours’ Devotion. For these, he says, 
there will naturally be different sermon 
topics, depending upon the cause for 
which Exposition is permitted. At this 
point in his commentary, Gardellini’s 
concern is not primarily with the pres- 
ence or absence of a veil before the 
Blessed Sacrament during the sermon. 
He discusses rather whether or not the 
preacher and the clergy should have 
their heads covered at this time, and 
he speaks of various possibilities: the 
preathing of a sermon without the pres- 
ence of a veil, the use of a veil so sheer 
that the monstrance ean be seen through 
it, and the placing of a veil which com- 
pletely conceals the Blessed Sacrament 
from the congregation. 

Gardellini makes no reference to any 
positive legislation requiring the use of 
a veil. The response of 1890, cited 
above, treated only a particular ques- 
tion concerning Exposition during Mass, 
at which a sermon was preached. Car- 
dinal Gasparri discusses this same mat- 
ter of using a veil or banner during 
Exposition. Like Gardellini, he speaks 
merely of the proper posture, depend- 
ing upon the presence or absence of a 
veil at the time of the sermon. The 
only rule of general obligation expressed 
by the Cardinal is that the congrega- 


* Decreta Authentica. Sacred Congregation 
of Rites, IT, 121, n. 8. 
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tion should not be seated during the 
sermon, if no veil be used, and that the 
clergy should remain with heads un- 
covered.*4 

There appears to be, therefore, no 
general legislation that requires the use 
of a veil before the Blessed Sacrament, 
when a sermon is delivered during Ex- 
position. Nevertheless, the placing of 
the veil before the monstrance is to be 
preferred, for more than one reason. 
If the veil is not used, at least during 
the Forty Hours’ Devotion, the people 
should remain kneeling during the ser- 
mon. This will hardly prove satisfac- 
tory in practice. Moreover, as Gar- 
dellini points out, when the Blessed 
Sacrament has not been concealed by 
a veil, the preacher must take care not 
to turn his back upon It. The use of 
a veil, consequently, will make it easier 
for the preacher to give attention to 
his sermon, and will free him from the 


* Op. cit.. n. 1045. 


distraction of fearing that he may un- 
Wittingly fail against this rule and 
against the respect due to Our Lord in 
the Holy Eucharist.*° 

Admitting the propriety of veiling 
the Blessed Sacrament, and even pre- 
ferring it, I still do not see that the 
veiling is per se of obligation because 
the sermon treats of another topie than 
the Holy Eucharist. In fact, the tenor 
of Gardellini’s officially published com- 
mentary, cited-earlier, at least implies 
the absence of such an obligation, as 
does Cardinal Gasparri’s commentary. 


* The present article was written before the 
appearance of the March, 1953, issue of THE 
HomILeTIC AND PastoraAL Review. On page 
567 of that issue there is a reference to the 
Trish Ecclesiastical Record for June, 1952, pp. 
459-460. The report concerns a private re- 
sponse from the Sacred Congregation of Rites, 
dealing with the use of surplice and stole by 
one who preaches before the Blessed Sacra- 
ment exposed. It is said in the commentary 
which follows that, “if the monstrance is to 
remain unveiled during the sermon, the central 
theme must be the Blessed Sacrament and 
the sermon must not be a prolonged one.” 





In forthcoming H P R issues 

When President Truman summarily discharged General of the Army. 
Douglas MacArthur, the reverberations were deeper than the polities of 
the moment. The disputes which arose could be solved only by an evalua- 
tion of the dismissal according to sound moral criteria. Nonetheless, even 
Catholie authorities were unable to reach full unanimity in their appraisals. 

The Golden Mean in Obedience, by Rev. John J. Hartnett, to appear in 
two installments, is a fully documented presentation of the teaching of 
Aquinas on the subject of authority and obedience. The article was occa- 
sioned by the agreeable disagreement between the editor of The Catholic 
World, John B. Sheerin, C.S.P., and Harold C. Gardiner, S8.J., literary editor 
of America. 

Father Anthony Pattison, O.F.M.Cap., has written what should be of 
particular interest to seminary teachers, and what should be the basis of 
many constructive discussion sessions in his forthcoming series, 4 Teacher’s 
Training Course for Sacred Sciences. 

















Chapters from the Gospel of 
St. John 


By ERNEST GRAF, 0O.S.B. 


IV. An Interview 


Ssoos AFTER the wedding feast at 
Cana of Galilee Jesus went up to Jeru- 
salem at the paschal season. According 
to St. John it was on this first visit since 
the opening of the final phase of His 
earthly career that Jesus cleansed the 
temple of the traders and money- 
changers who, by their haggling and 
bartering, made of God’s house a den 
of thieves. The synoptists relate a 
similar ineident, but they place it in 
the last week of our Lord’s life. It may 
well be the same event for, as St. Augus- 
tine observed in his day, the resem- 
blances are such as to point to identity, 
while there are divergences which sug- 
gest two separate incidents. This is a 
point of exegesis of no practical con- 
sequence; in any case biblical inerrancy 
is not in question, for it is well known 
that the inspired writers used their ma- 
terial with considerable freedom and in- 
dulged in a good deal of “grouping,” to 
use Pére Lagrange’s expression. This 
most eminent exegete was of the opinion 
that the problem is “a question of the 
dignity of Catholie exegesis” which 
should lead us to regard the two nar- 
ratives as an account of the same oc- 
currence. 


A VISIT IN THE NIGHT 


This first visit to the Holy City was 
memorable for a number of miracles. 
During His sojourn our Lord also re- 


ceived the visit of a personage of con- 
siderable importance. St. John tells 
us that Nicodemus was one of the 
rulers of the Jews, that is, a member of 
the Sanhedrin. He was also a member 
of the sect of the Pharisees. Nicodemus 
only appears in the present incident 
and once again, when all was over on 
Calvary, when he rendered the supreme 
honors to our Lord’s dead body jointly 
with Joseph of Arimathea. He was ob- 
viously a good and upright man, but, so 
it would seem, somewhat timorous. He 
had evidently been impressed by our 
Lord’s miracles and, no doubt, equally 
so by His preaching. So he sought an 
interview with Jesus. He called at His 
lodgings at an hour when the shadows 
of night would prevent his friends from 
observing his action. But he may also 
have chosen the hours of night for an- 
other reason. In Palestine to-day al- 
most anyone may enter a house during 
the hours of day, but at night the door 
is closed. Only friends and intimates 
are wont to call. It was not otherwise in 
those remote days. The hours of night 
are the only times when one can be 
sure of not being interrupted in the 
midst of a serious conversation or dis- 
cussion. 

We must take it for granted that St. 
John gives us only a summary of the 
conversation between Jesus and Nicode- 
mus. The latter was the first to speak. 
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He did so somewhat abruptly, yet most 
respectfully, since he addressed Jesus 
with the title of “Rabbi,” or “Master,” 
though he can hardly have been igno- 
rant of the fact that our Lord was not a 
member of the officially recognized body 
of doctors and teachers. But he must 
have heard the Master’s preaching, 
when he was bound to be struck by His 
treatment of the Scriptures, the only 
form of learning in which the Jews were 
deeply interested. True to type he had 
come to the conclusion that so wise a 
teacher, and, above all, so great a 
wonder-worker, could not but stand in 
high favor with God. At a later date 
the man born blind was to express ex- 
actly the same sentiments: “Unless this 
man were of God he could not do any- 
thing.’”? As a matter of fact, as Pascal 
observes, the miracles bear witness to 
the holiness of him who performs them 
while the personal holiness of the 
wonder-maker is the reason why he 
wields such powers. 


A MAN MUST BE BORN FROM ABOVE 


If we read St. John’s account of the 
interview as it stands, our Lord made 
no comment whatever upon Nicodemus’s 
preamble, as he did, for instance, when 
a young man addressed Him in similar 
complimentary terms: “Good Master, 
what good shall I do that I may have 
life everlasting?’* Jesus began his 
part of the interview with a statement 
which greatly startled the old man: 
“Unless a man be born again he cannot 
see the kingdom of God.” Here the 
Greek text, as in verses 5, 7 and, of 
course, 31, has a most significant word. 
A man must -be born avobev, “from 
above.” The word may, of course, be 
rendered by denuo, as in the Vulgate 
and in all translations hased on it. It 


* John ix: 33. 
* Matt. xix: 16 
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is obvious that if we read “from above,” 
which we certainly must do in verse 31, 
we get a fuller, richer sense out of the 
sentence. The word is used again in 
the same sense in xix: 11, 23, of St. 
John’s gospel. What would it profit a 
man to be born a second time, suppos- 
ing the event were possible, unless the 
new birth were to introduce him into a 
higher and better station than the one 
into which he was projected at his first 
birth? With this terse statement Jesus 
takes the interviewer’s mind out of the 
rut in which it had been so long plod- 
ding, and opens before his astonished 
gaze a world, the existence of which he 
had not suspected. The new birth is 
a wholly supernatural experience since 
it is the condition on which, alone, a 
man may hope to see the kingdom of 
God, that is, enter upon an existence 
specifically different from that into 
which physical birth has introduced 
him. 


THE KINGDOM 
IN TWO PHASES 


In verse 15 our Lord clearly states 
what He means by the expression “the 
kingdom of God”: it is simply everlast- 
ing life in the world to come. This 
kingdom presents itself in two phases. 
In the first phase it is the Church 
founded by Christ which a man may 
“see” even now, though if the eye of his 
soul is not enlightened by the light of 
faith, he will not recognize it for what 
it is. Faith makes us members of the 
Chureh which is much more than a 
mere association of men and women for 
a common end, for it is actually 
Christ’s mystical body. The second 
phase begins when the mystical body 
enters into the enjoyment of the glory 
which its Head enjoys in the splendors 
of heaven. 

Two births are contrasted, a birth 
from below and a birth from above, 
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even as there are two lives, the one 
earthly and material, the other heavenly 
and spiritual]. The idea of regeneration, 
or a new birth, is one of the basic no- 
tions both of St. John’s gospel and of 
the first of his three epistles. It is his 
favorite way of describing the mysteri- 
ous process by which a rational creature 
passes from the natural to the super- 
natural sphere. In the opening sec- 
tion of his gospel St. John writes that 
they who received the Logos at His 
coming into the world “were given 
power to become the sons of God.” 
Actually the word used by him is réxva, 
“children,” which seems to express the 
idea of a connection due to generation 
even more vividly than the term “sons.” 
Be this as it may, the verse is cer- 
tainly one of the most astonishing sen- 
tences in the whole of this wonderful 
gospel. In the physical order there can 
be no choice: we are, of necessity, the 
children of those who begot us. In the 
supernatural sphere it is left to man’s 
choice whether he will accept or reject 
the sonship which is offered to him. 
God is extraordinarily respectful of 
the freedom with which He has en- 
dowed His rational creatures. He does 
not coerce them, even for their good; 
He never forces Himself or His gifts 
upon them. “He gave them power!” 
But if we are to become the children of 
God not in name only, but in reality, we 
must needs be born of Him. This is 
the birth “from above.” Our natural 
birth is “of blood, of the will of the 
flesh, of the will of man.’”* To be born 
in this fashion is to be born from below, 
by an earthly, fleshly generation. The 
birth which makes us children of God is 
“from above,” that is of God. True, 
while God is neither above nor below in 
any local or spatial sense, the easiest 
formula for expressing God’s trans- 


John i: 13. 


cendence is to speak of Him as being 
“above” or “on high.” For this termi- 
nology there is biblical justification. 


GOD’S DYNAMIC AND 
CREATIVE LOVE 


In his first epistle St. John bids us 
wonder at the mystery of God’s gracious 
love toward us. This love is no mere 
emotion or affection, as our own love 
invariably is; on the contrary, God’s 
love is dynamie and creative. It issues 
in our being His children, not in name 
only, but in very deed.‘ It is one thing 
to be given an honorific title, and an- 
other to be endowed with qualities that 
positively raise a man above his fellows. 
St. John insists that we are God’s chil- 
dren by no mere external denomination. 
This is only possible if we are born 
of God. We are the children of our 
parents because we have actually re- 
ceived our nature from them. Between 
children and parents there is a link such 
as can never exist between them and 
any other human beings. Ties of affec- 
tion may link us to other people more 
closely than to parents or relations, yet 
those ties will always differ from that 
unique connection due to birth and 
generation. If, now, we transfer this 
natural situation to the supernatural 
sphere, it is easy to see that if there is 
to be a relation of father and children. 
between mortal men and God, God must 
communicate His very nature to them, 
in so far as such a thing is possible. 


GRACE: GERM OF ETERNAL LIFE 


This incredible thing actually 
happens in Baptism. In that sacra- 
ment, through the agency of water 
and the Holy Ghost, we are born of 
God because sanctifying grace, which 
is the effect of that sacrament, is a 
wonderful partaking of the divine na- 


*T John im: 1. 
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ture. Through Christ, so St. Peter 
writes, “God hath given us most great 
and precious promises: that by these 
you may be made partakers of the 
divine nature.’* It is unlikely that 
any theologian would have presumed 
to use language of such boldness, had it 
not been done by the inspired Prince 
of the Apostles, for at first hearing it 
does sound extravagant. Of course, ex- 
aggeration must be avoided at all cost. 
It is clear that the divine nature is not 
parcelled out. Sanctifying grace is not 
a particle of the divine essence, a ray, 
so to speak, of the unapproachable light 
in which God is said to dwell and which 
hides Him from our gaze as effectively 
as might darkness. Grace is a created, 
hence a finite, imperfect likeness to God, 
yet so close a likeness as to raise mere 
nature infinitely beyond its native worth 
and dignity. By grace we are caught 
up into the very sphere in which God 
has His being. Grace is a life, hence a 
principle of activity of the same order 
as itself, therefore of a supernatural 
activity. This shows how far short of 
the glorious reality is the reformer’s 
notion of grace. For the original Prot- 
estants, grace is simply God’s good 
will towards man, a disposition which 
remains in God and leaves man as he 
is. Such a view is unworthy of God, 
for God is ever dynamic and His love 
creative. Grace, then, is an objective 
quality of the soul, rooted, not in its 
powers, but in its very essence. It is an 
ontological quality of the supernatural 
order by which the whole human person 
is elevated and transformed. From the 
natural plane we pass to the super- 
natural and the new powers of faith 
hope and charity enable us to reach out 
to, and to contact, God. Grace is the 
germ of eternal life, and glory is its 
recessary efflorescence. Gratia et gloria 


“II Peter i: 4. 
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sunt in eodem genere, says St. Thomas. 
This is why our Lord could truly say: 
“He that eateth my flesh and drinketh 
my blood hath life everlasting” even 
now in this world, precisely because the 
effect of the Eucharist is to maintain 
and to strengthen the divine life within 
us. St. Paul describes the new birth 
as a new creation: “When a man be- 
comes a new creature in Christ, his old 
life has disappeared, everything has 
become new about him.’”® 


LIKE BEGETS LIKE 


Omne generans generat sibi simile: 
like begets like. The axiom is self- 
evident and needs no proof. If then we 
are born “from above,” of water and 
the Holy Spirit, the unimaginable fact 
that we are the children of God be- 
comes an unquestionable reality. “We 
are now the children of God,” St. John 
writes in his epistle, and though we have 
no tangible evidence that such is our 
status even in this life, it will be made 
manifest “when he shall appear, for we 
shall be like to him: because we shall 
see him as he is.”* Our likeness to God 
through grace will attain its final con- 
summation in the transforming vision 
of the unveiled majesty of the deity for 
which it gives us a radical capacity. 
God, alone, knows Himself as He is, 
and enjoys the infinite Good of the 
deity. If a creature is to see Him face 
to face and to share the enjoyment of 
an infinite Good, the gulf between it and 
the Infinite must be bridged. This is 
done by grace by which the soul is en- 
dowed with a life and with 
which make direct communion with God 


powers 


possible. 

The world which refused to receive 
the Logos is likewise unwilling and un- 
able to recognize those who are born 


“from above.” Nicodemus was startled 


“Il Cor. v: 17 CkXnox translation), 
I John im: 2. 
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by our Lord’s declaration. Jesus, 
therefore, had recourse to a parable. 
At all seasons, on most nights, Jerusalem 
is swept by strong winds. They rattle 
doors and windows, and so strong, in- 
deed, are some occasional gusts that 
they seem to shake the houses. The 
interview may have taken place on 
“You hear the wind,” 
Jesus said after some particularly vio- 
lent gust, “but you cannot tell where 
exactly it starts from, nor do you know 
at what point it abates.”” In any case 
the wind is beyond man’s control, like 


such a night. 


most of the other forces of nature. So 
are they who are born of the Spirit sub- 
ject to His guidance, even as the Only- 
Begotten of the Father was led and 
prompted by Him, as He, Himself, de- 
clared on the oceasion of His first ser- 
mon in the little synagogue of the vil- 
lage where He had grown up: “The 
Spirit of the Lord is upon me: He has 
anointed me and sent me out to preach 
the gospel.”* The Holy Spirit is not 
to be tied down by human laws, nor is 
He attracted and, if the word may be 
used, captured by anything which He 
finds in man. He communicates Him- 
self as He wills. 
visible, though His presence, whieh is 
not static, but most intensely active, is 
revealed by the life and conduct of 
those who are actuated by Him. 


He remains ever in- 


INTERVIEW WITH NICODEMUS 


Nicodemus is still bewildered, so that 
Jesus expresses surprise: “Art thou a 
master in Israel and knowest not these 
things?” It is to be noted that the 
Greek text has the definite article: 
“Art thou the master in Israel?” La- 
grange thinks that the article is meant 
to differentiate between the two inter- 
locutors, as if Jesus said: “Of the two 
of us, thou art the master in Israel’ 


“Luke iv: 18 (Knox Translation). 


that is, the one who has passed through 
the regular educational channels and 
is thus a qualified exponent of the Law, 
which Jesus was not. St. John tells us 
that “the Jews wondered saying: How 
doth this man know letters, having 
never learned?’® For a Jew of those 
days, to learn how to read was to learn 
to read the Bible. Now Jesus had not 
attended the village school where the 
Rabbi taught; still less had he under- 
gone the training of the Scribes and 
other masters in Israel. In this re- 
spect, Incarnate Wisdom did not con- 
form to human conditions. 

Jesus now speaks with a certain so- 
lemnity: “Amen, Amen I say to thee 
that we speak what we know and we 
testify what we have seen.” The plural 
here may be the counterpart of Nico- 
demus’ “We know.” St. Thomas sees 
in this assertion a reference to Christ’s 
divine knowledge. The claim may also 
include His knowledge through the im- 
mediate vision of the divine essence that 
was His as man from the first instant of 
His existence. “If I have spoken to 
you earthly things and you believe not, 
how will you believe if I shall speak to° 
you heavenly things?” The opposition 
is not between the natural sciences and 
religious knowledge, but between such 
teaching as the kingdom of God, the 
Church, which Jesus would establish on 
earth and into which a man enters 
through Baptism, and the secrets of 
God’s personal life, of which no one 
could speak except He who had come 
down from heaven. 

The interview ends with a vision of 
the cross. The Brazen Serpent raised 
on high by Moses, a glimpse of which 
had power to heal and save, was the 
svmbol of the dread “lifting up” of the 
Son of Man for the salvation of all 
mankind. When so raised Jesus would 


*John vii: 15. 


807 





THE HOMILETIC AND PASTORAL REVIEW 





“draw all things to Himself.”'" This an- 
nouncement apparently terminated the 
conversation. At any rate, the bulk 
of modern commentators regard what 
follows, from verse 16 onwards, as St. 
John’s own reflections. This is not to 
say that the evangelist spun them out of 
his own inner consciousness. He wrote 
under inspiration, and the thoughts 
surely echo what he had learned from 
the Master. St. John does not tell us 
whether Nicodemus was convinced, but 
the fact of his presence on Calvary is 
significant. 

Nicodemus is a typical representative 


® John xii: 32. 





of the attitude of many people towards 
the Church. They are attracted; every- 
thing about the Church appeals to 
them; yet they hesitate to take that 
final step. They imagine that accept- 
ance of the Church’s claims would 
mean the sacrifice of their intellectual 
freedom. To them faith appears un- 
reasonable. Actually it is impossible 
to make a nobler use of that noblest of 
our faculties, for what can be worthier 
of man than to submit his limited in- 
telligence to the infinite mind of God? 
And there are a hundred motives tested 
by reason to justify an act of faith by 
which we “receive” Him who is “The 
Way, the Truth and the Life.” 





In the next H P R issue 


“T do hereby declare that your Majesty is the only Supreme Governor 
of this your realm in spiritual and ecclesiastical things, as well as in 
temporal, and that no foreign prelate or potentate has any jurisdiction 
‘ within this realm; and I acknowledge that I hold the said Bishopric of 
N., as well the spiritualities as the temporalities thereof, only of your 
Majesty. And for the same temporalities I do my homage presently 
to your Majesty.” 





In these words, scarcely altered since the reign of Henry VIII, is the 
relation of Church and State in England made unmistakably clear. Par- 
ticularly timely in this year of the coronation of the new Queen of England, 
when that concept of subservience of Church to State will again be broad- 
cast, is The Church and State in England (1534-1953) by Paul R. Rust, 
O.M.I. Tracing the development of this inversion of the Natural Law, 
analyzing it and comparing it with the position of Catholic Christianity, 
the author concludes hopefully for the future in the distraught words of 
the Archbishop of York: 


“I find it impossible to regard the present relationship between Church 
and State without grave heart-searching and discomfort. I dread the 
results which might follow in the years of stress and storm before us... . 
Is it possible to reconcile with Christian principles a Church whose chief 
ministers may be nominated by a non-Christian; whose public worship 
can only be changed by the permission of an assembly which need not 
be Christian . . . and whose doctrine in the last resort is interpreted by 
laymen who need be neither churchmen nor Anglicans?” 














English Daily Missals 


By JOHN P. O'CONNELL, S.T.D. 


QO., WISHING to buy an English 
daily missal and to choose the one most 
suitable for his purpose should, in order 
to make a prudent decision, examine 
all the different editions. But to make 
such an exhaustive (and exhausting) 
examination would probably be im- 
possible. 
where all the missals could be found. 
No book dealer, Catholic or otherwise, 
is able to stock a complete line of 
English daily missals. 

As a service to the missal purchaser 
and to the priest who is asked to recom- 
mend a missal, we furnish in these 
pages a list of English daily missals 
and as much information about each 
of them as one can give without ac- 
tually showing each book. The in- 
formation about the contents of each 
one has been obtained from an exam- 
ination of the books; none of it has 
been obtained from the publishers or 
their catalogues. 


1. LIST OF ENGLISH DAILY MISSALS 


An attempt has been made to obtain 
and to examine every English daily 
missal now in print. As far as the 
writer has been able to determine, the 
list is complete. However, missals once 
published, but no longer in print, have 
not been included. Nor are Sunday 
missals listed. Every daily missal one 
might purehase today is included. 

For each missal the title, just as it 
appears on the title page, has been 
given in italics. Since the names of 
many different missals are identical, 


For there is hardly any place’ 


key names by which we will refer to 
each missal are also given in paren- 
theses. 


1. Saint John’s Missal for Every Day 
(St. John’s) 


This missal, published in Turnhout, 
Belgium, by Brepols Press, was pre- 
pared for distribution in the United 
States. Here it is distributed to the 
dealers by C. Wildermann Company, 
26 Vesey Street, New York 8, New 
York. No information is given in the 
missal about who edited it. The Amer- 
ican Jesuit, Reverend Robert I. Gan- 
non, 8.J., has contributed a small two- 
page forward. 


2. The 
M-V) 


Like the St. John’s missal, this is 
published by Brepols in Belgium, and 
distributed here by the Wildermann 
Company. It contains no information 
about the responsible editor. 


3. The Roman Missal (Brepols RM) 


This is also a Brepols missal, dis- 
tributed in the United States by the 
Wildermann Company. Like the other 
Brepols missals, this one is published 
without any notice of its editor. 


4. The Roman Missal (Cabrol) 


Made in Tours, France, by A. Mame 
and Sons, a firm well-known to many 
priests as a publisher of breviaries, this 
missal is distributed in the United 
States by P. J. Kenedy and Sons, 12 
Barelay Street, New York 8, New 


Missal-Vesperal (Brepols 
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York. The general introduction to the 
missal and the liturgical notes which 
it contains are by Abbot Fernand 
Cabrol, O.S.B., the late abbot of Saint 
Michael’s Abbey, Farnborough, Eng- 
land. But no information is given 
about who acted as editor of the book. 


5. The Missal in Latin and English 
(Knox) 


For the British publishing firm of 
Burns, Oates, and Washburne, two Eng- 
lish scholars, Reverend John Bertram 
O’Connell and Mr. Herbert P. R. 
Finberg, have prepared this missal. In 
all the scriptural passages they have 
used the Knox version of the Bible; 
and in all non-scriptural passages they 
have made their own translation. In 
the United States, Sheed and Ward, 840 
Broadway, New York 3, N. Y., are 
the exclusive distributors of this missal, 
misleadingly called the ““Knox” missal. 


6. The Roman Missal (Fortescue) 


This missal was formerly published 
by Burns, Oates in England. However, 
when Burns, Oates began distributing 
the Knox missal a few years ago, they 
turned over the Fortescue missal to the 
Irish firm of Browne and Nolan. 
Browne and Nolan have completely re- 
set the book, brought it up to date, and 
now publish it under their own name. 
The Macmillan Company, 60 Fifth Av- 
enue, New York 11, New York, is the 
American distributor of the Fortescue 
missal. The title page states that the 
introduction is by Adrian Fortescue, 
late English liturgist and rubricist. No 
mention is made of the editor respon- 
sible for the rest of the book. 


7. The Roman Missal (Gill) 
The Dublin firm of M. H. Gill and 


Son has published this daily missal. 
which, to judge from the supplements 
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it contains, is meant for distribution in 
Ireland, England, Australia, and New 
Zealand. According to the title page, 
it was “edited by an Irish Bishop,” who 
is not further identified. No American 
distributor currently handles this mis- 
sal for Gill and Son, but copies may be 
obtained directly from the publisher, 
50 Upper O’Connell Street, Dublin. 

8. The New Marian Missal (Marian) 

The Proost Publishing Company in 
Turnhout, Belgium, is the printer of 
this, one of the latest missals on the 
market. The Regina Press, 54 Park 
Place, New York, New York, is the 


-American publisher and distributor. A 


Marist Father of the Saint Louis Prov- 
ince, now in Rome and superior gen- 
eral of the Marists, Reverend Sylvester 
P. Juergens, 8.M., is named on the title 
page as the editor. 


9. The Daily Roman Missal (Proost 

R M) 

This missal is also printed by Proost 
and distributed in the United States by 
the Regina Press. The title page con- 
tains the notice that Father Juergens 
is the reviser of this missal. Appar- 
ently it had been published for some 
time by Proost and was_ recently 
brought up to date by Father Juergens. 


10, 11, 12. The Saint Andrew Daily 
Missal (St. Andrew) 


The St. Andrew missal comes in 
three forms, which differ quite con- 
siderably from one another. The “large 
edition” contains much more material 
than the “regular edition.” Besides 
these two, there is a ““4-volume edition,” 
one volume of which is proper for each 
period of the liturgical year. All of 
these missals are edited in Belgium at 
the Abbey of Saint Andrew, by Dom 
Gaspar Lefebvre, O.'S.B. The Ameri- 
ean distributor, the E. M. Lohmann 
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Company, 413 Sibley Street, Saint Paul 
1, Minnesota, began by importing the 
missals, but now has some of them 
printed here in the United States. 


13. The Roman Missal (Desclee) 

Desclee and Company in Tournai, 
Belgium, have published this missal for 
many years. Benziger Brothers, be- 
fore they had their own line of missals, 
sold an imprint edition (i.e., with their 
own name on the title page). Today 
there is no American wholesale distrib- 
utor of this missal, although a num- 
ber of book stores sell copies which 
they obtain directly from the Belgium 
publishers. 


14. The Catholic Missal (Callan «& 
McHugh) 


Fathers Callan and McHugh, two 
well-known Dominicans, joint authors 
of many books, prepared this missal for 
P. J. Kenedy and Sons, 12 Barclay 
Street, New York 8, New York. It has 
heen edited, set, and printed here in 
the United States. 


15, 16. Saint Joseph Daily Missal 

(St. Joseph) 

The Cistercian, Reverend Hugo 
Hoever, 8.O.Cist., who has also edited 
a small Sunday missal very similar to 
Father Stedman’s, edited the St. Joseph 
missal for the Catholic Book Publish- 
ing Company, 257 West 17th Street, 
New York 11, New York. It comes in 
two forms, a l-volume and a 2-volume 
edition, with little difference between 
the two editions. 


17. The New Missal for Every Day 

(Lasance, small) 

Benziger Brothers, Inc., 6-8 Barclay 
Street, New York 8, New York, well- 
known chureh goods dealers and pub- 
lishers of numerous Catholie books, 
have published three daily missals. 


This was edited by the well-known 
editor of prayer books, Father Lasance. 


18. The New Roman Missal 
(Lasance, large) 


This is another, and larger, missal 
edited by Father Lasance and pub- 
lished by Benziger Brothers, Inc., 
Father Augustine Walsh, O.S8.B., acted 
with Father Lasance as co-editor of 
this edition. 


19. Saint Mary My Everyday Missal 
and Heritage (St. Mary) 


The most recent daily missal pub- 
lished by Benziger Brothers, Inc., edited 
by the monks of St. Mary’s Abbey, 
Newark, New Jersey. Abbot O’Brien 
of St. Mary’s has contributed a preface. 
The last word of the title refers to a 
rather unique feature of this missal— 
notes on the history of the Chureh in 
each state of the United States of 
America. 


20. The Dominican Missal in Latin 
and English 


Blackfriars Publications at Oxford 
in England have published this com- 
plete Latin-English missal for the 
Dominican Rite. In the United States 
it is distributed by the National Head- 
quarters of the Holy Name Society, 
141 East 65th Street, New York 21, 
New York. While it is listed here with 
the other daily missals, in the follow- 
ing comparative chart no information 
is given about its contents. For, ex- 
cept in the matter of translation, it 
cannot be compared with the others; it 
is unique in its field, being the only 
English daily missal of the Dominican 


Rite.! 


‘The Carmelites are preparing an English 
daily missal for their rite. It is being printed 
in Rome, and is already in galley proofs. 
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2. EXAMINATION AND COMPARISON 
OF MISSALS 

We have examined the 19 missals of 
the Roman Rite and have listed in a 
comparative chart 22 different points 
of information about each one. Al- 
though the writer is aware that the 
points covered in the chart are not al- 
ways the most significant ones in de- 
termining the value of a missal, they 
are the points on which it was possible 
to gather facts and not opinion. The 
precise nature of the information tabu- 
lated is explained in the following para- 
graphs; the chart lists the facts for 
each missal. 


Provenance 

A striking fact about the English 
missals available today is that only a 
few of them are American missals. 
Belgium, France, England, and Ireland 
have sent us most of them. Miuissals, 
edited and printed in Europe for dis- 
tribution in the United States, often 
appear to be American products. The 
publishers try to make them look com- 
pletely American. But, except for 
Father Lasance’s New Roman Missal, 
and New Missal for Everyday, and the 
St. Mary Missal, Saint Joseph Daily 
Missal, and the Callan and McHugh 
Catholic Missal, all the others are 
European products. 


Page Size and Number of Pages 


Great uniformity of size is character- 
istic of English missals. No publisher 
has departed radically from the ac- 
cepted standard, except the publishers 
of the 4-volume St. Andrew missal, who 
have used a page size considerably 
smaller than that of other missals. Of 
the 1-volume missals, the Fortescue 
missal, now published in Ireland, has 
the smallest dimensions. The height 
and width of the page have been tabu- 
lated in inches for each missal ex- 
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amined. It should be noted, however, 
that this is the page size; the overall 
size of the cover is a little larger. 

The thickness of each missal has not 
been tabulated, but the number of pages 
has been given. Since there is great 
variation in the thickness of papers, the 
thickness of the book may not be in 
direct proportion to the number of 
pages. 

In numbering missal pages, a single 
series of numbers is seldom used. Most 
often there are two or more series of 
numbers. One series may be small 
Roman numerals, another Arabic nu- 
merals, a third Arabie numerals in par- 
entheses, a fourth Arabic numerals each 
followed by an asterisk, ete. In com- 
puting the number of pages given in the 
following chart, all the series in each 
missal have been added together. For 
the 4-volume St. Andrew and the 2- 
volume St. Joseph missals, the number 
of pages in each volume has been given. 


Amount of Latin 


An English missal is a translation of 
the all-Latin Missale Romanum. 
of them, however, are not only English 


Some 


translations, but also give the Latin in 
a parallel column or on a facing page. 
But all do not give the same amount 
of Latin. There is no English daily 
missal which does not include the Latin 
at least for the Ordinary of the Mass, 
but many of them give more than that. 
In general, three classifications of mis- 
sals are possible on the basis of how 
much Latin they contain. First are 
those which give only the Ordinary 
in Latin as well as English. In the sec- 
ond group are those which give the Or- 
dinary and the choral parts of the 
Proper in Latin as well as in English. 
The choral parts inelude the Introit, 
Gradual, Tract, Alleluia, Sequence, Of- 
fertory Antiphon, and Communion. In 
these missals the remaining parts of the 
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Proper (chiefly the orations and read- 
ings) are found only in English. 
Thirdly, there are missals which are 
complete in Latin and English, with 
the Ordinary and Proper complete in 
both languages. 


Rubrication 

The Missale Romanum is printed 
throughout in two colors, the rubrics 
being printed in red, the prayers and 
readings in black. In some of the Eng- 
lish daily missals this style is imitated, 
in some of them it is imitated in part 
only, and in some it is not followed at 
all. There are three kinds of missals, 
based on the amount of rubrication 
(red printing) they contain. The first 
contains no red at all, the directions as 
well as prayers being in black. The 
second contains black and red for the 
Ordinary of the Mass, but only black 
printing throughout the remainder of 
the missal. The third kind is printed 
in black and red throughout. 


Rank of Feasts, Stational Churches, 
Color of Vestments 


In the Missale Romanum the rank 
of every feast day and Sunday is given. 
No rank is indicated for ferial days, 
since they are obviously of ferial rank. 
The proper stations are also given for 
the Lenten Masses and for certain other 
Masses. The color of the vestments 
to be worn is never indicated in con- 
nection with the Masses in the Missale 
Romanum, but is sometimes added to 
the English missals. All the available 
English missals have been examined 
with regard to their inclusion of these 
three points of information. 


Scripture References 


A large part of the Mass is scriptural 
quotations. No English daily missal 
in print fails to give scriptural refer- 
ences for those parts of the Mass taken 


from the Bible. However, the refer- 
ences are not always given completely. 
Here again, one can distinguish three 
varieties of missals on the basis of the 
completeness of their scriptural refer- 
ences. Some missals cite the book of 
Scripture and the number of the chapter 
(but not the verses) for every scrip- 
tural passage that is used. Another 
group of missals cite the book and chap- 
ter for every passage that is used, but 
indicate the verse numbers only for the 
Gospels and Epistles. The reader is 
thus left to guess, as far as the Introit, 
Gradual, Offertory, ete. are concerned, 
which verses are used from any par- 
ticular chapter of the Bible. Thirdly, 
some missals offer complete references 
(chapter and verse) for all scriptural 
passages. 


Scriptural Translation Used 


Missals do not contain new transla- 
tions of those portions of the Bible 
used, but simply reprint the appro- 
priate verses from some standard ver- 
sion. There are only two commonly 
used Catholic translations of the com- 
plete Bible (the Douay and the Knox). 
One missal uses Knox’s translation in 
all scriptural passages. All the other 
publishers use the Douay Version. 
However, in those parts of the missal 
that are from the New Testament (the 
Gospels, most of the Epistles, and a 
few of the Introits, Graduals, etc.) , two 
American publishers use the Confra- 
ternity Version, Old Testament pas- 
sages remaining in the Douay transla- 
tion. One of these uses the Confrater- 
nity Version for the Epistles and Gos- 
pels, but not for the few New Testa- 
ment Introits, Graduals, Communions, 
ete. 

The chart indicates which translation 
is used in each missal. When the chart 
states that the Confraternity transla- 
tion is used for the Epistle and Gospel, 


813 








THE HOMILETIC AND PASTORAL REVIEW 





it is to be understood that there are 
some exceptions—those instances in 
which the Epistle is from the Old Testa 
ment, when the Douay is used. Simi- 
larly, when the chart indicates that 
the Confraternity Version is used for 
the choral parts of the Mass, it is to 
be understood that it is used only for 
those few choral parts that are from the 
New Testament. Most of them are 
from the Old Testament, and the Douay 
is followed. 


Order of the Parts 

We have examined each English daily 
missal to see if the various parts therein 
are arranged in the same order as in 
the Latin Missale Romanum. Leav- 
ing out of consideration the preliminary 
material and various appendices, we 
‘an list the following seven larger parts 
of the official Missale Romanum in the 
order in which they appear: 


1. Proper of the Season (Up to Holy 
Saturday) 


2. Ordinary and Canon of the Mass 

3. Proper of the Season (Easter to 
24th Sunday after Pentecost) 

4. Proper of the Saints 

5. Common of the Saints 

6. Votive Masses 

7. Masses for the Dead 


Using the order in which these seven 
parts are listed above as a point of 
comparison, the order in which they 
appear in each English missal has been 
tabulated (by using the seven num- 
bers to represent the seven parts). It 
will be noted that none, except the 
Cabrol missal, follows the order of the 
Missale Romanum. At least the plac- 
ing of the Ordinary and Canon in the 
middle of the Proper of the season is 
abandoned by all but one of the English 
missals. With this one exception, they 
all place it either before or after the 
Proper of the season, never in the mid- 
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dle of it. The other rearrangements 
of these parts by the missal publishers 
can be observed in the chart. 
However, at times there are rear- 
rangements, also, within one of these 
seven parts. For example, in the VWis- 
sale Romanum the Masses of the 
Blessed Virgin are given at the end of 
the Common of the Saints. But these 
Masses are at the beginning of the 
Common of the Saints in some English 
missals (St. Andrew, large and regular; 
Callan and MeHugh; St. Joseph; 
Marian). Again, the Wissale Romanum 
presents the Votive Masses in two 
series: one includes the 10 Masses as- 
signed to the various days of the week; 
the second series contains 19 Votive 
Masses for particular occasions and 
needs. Often English daily missals ar- 
range these 29 Masses in an order that 
differs considerably from the order in 
the Missale Romanum. At times one 
finds some of the Votive Masses not 
grouped, but scattered through the mis- 


sal. 
Illustrations 


With the illustrations, more than with 
any other aspect of the missals, the 
figures that can be tabulated are less 
important than the quality of the items 
counted. But all comment on their 
quality being postponed until later, the 
number of illustrations in each missal 
is given in the chart. 

We have listed separately ‘“‘full-page”’ 
illustrations and “head pieces.” Head 
pieces are those small drawings at the 
top of a page which are commonly used 
to illustrate the mystery or the saint 
whose feast is celebrated. Almost all 
the missals use this type of illustration. 
With these head pieces have been 
grouped a few other small illustrations 
(e.g., the small cut of the Crucifixion, 
usually printed with the “Prayer be- 
fore the Crucifix”). All the illustra- 
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tions are in black and white, unless 
otherwise indicated in the ehart. <A 
few symbols used as end pieces have 
been ignored in the chart. 


Completeness 


In the Missale Romanum there are 
a number of parts that editors do not 
find necessary to include in the ver- 
nacular editions they prepare. As ex- 
amples, we might cite the documents 
of Pius V, Clement VIII, Urban VIII, 
and Pius X, which appear in the front 
of the missal; or again, the Rubricae 
generales and the Ritus servandus, two 
introductory parts of the missal ex- 
plaining the ceremonies of the Mass 
to the priest. Toward the end of the 
missal, also, there are a few sections 
seldom found in the vernacular missals. 
The appendix containing a number of 
blessings from the Ritual is one ex- 
ample. The rite for the consecration 
of the paten and chalice is another. 
No English daily missal, therefore, is 
a translation of the complete \Jissale 
Romanum. But we might ask if, at 
least, all the Masses of the Missale 
Romanum are contained in a daily mis- 
sal. 

To answer that question completely 
would require a more careful examina- 
tion of the missals than has been pos- 
sible. But one section of the missal 
has been selected for detailed study— 
Votive Masses. In the Missale Ro- 
manum there are 29 Votive Masses 
distributed in two series. In four of 
these 29 instances only the orations are 
given and the celebrant is referred to 
another part of the missal for the other 
parts of the Mass. The following is a 
list of the Votive Masses as found in 
the Missale Romanum: 


MASSES FOR THE Days OF THE WEEK 


Monday 1. Of the Most Holy 
Trinity 


Tuesday 2. Of the Angels 
Wednesday 3. Of Saint Joseph 
4. Of Saints Peter and 


Paul 
5. Of all the Holy 
Apostles 
Thursday 6. Of the Holy Spirit 
7. Of the Holy Eucha- 
rist 


8. Of Christ, the Eter- 
nal High Priest 
Friday 9. Of the Holy Cross 
10. Of the Passion of 
Our Lord 


MASSES FOR SPECIAL OCCASIONS AND 

NEEDS 

11. For the election of the Pope 

12. On the day of the elevation and 
coronation of the Pope and its 
anniversary 

13. For the consecration of a bishop 
(orations and Hance Igitur only) 

14. For the anniversary of a bishop’s 
election or consecration 

15. For the conferring of Holy Orders 
(orations only) 

16. For the bridegroom and bride 

17. For the propagation of the Faith 

18. Against heathens 

19. For the healing of schism 

20. In time of war 

21. For peace 

22. In time of pestilence 

23. For asking the grace of the Holy 
Spirit (orations only) 

24. For the remission of sins 

25. For pilgrims and travelers 

26. For the sick 

27. For the grace of a happy death 

28. For any particular need 

29. For thanksgiving (orations only) 

In the comparative chart the omission 

of any of the above Votive Masses from 

one of the English missals is indicated. 

(In the chart the number prefixed to 

ach Mass in the above list stands for 

the Mass, itself.) 
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Additions to the Missal 

In addition to being a translation of 
the Missale Romanum, many English 
missals are compendia of additional 
material. This material can be con- 
veniently divided into that which per- 
tains to the Mass and that which has 
little direct connection with the Mass. 

To the former category belong the 
general introductions found in all mis- 
sals, which generally treat of the nature 
of the Mass, the ceremonies of the 
Mass, the method of using a missal, the 
vestments and vessels used at Mass, 
the liturgical year and its feasts, ete. 
In the same category are the introduc- 
tory paragraphs to each Mass, explain- 
ing the meaning of the feast being cele- 
brated, or giving a biography of the 
saint being commemorated. 

A different type of additional mate- 
rial is often found, i.e., material which 
has no direct connection with the Mass. 
I refer to such material as morning and 
evening prayers, Prime and Compline, 
the Way of the Cross, prayers for Bene- 
diction of the Blessed Sacrament, Ves- 
pers, various litanies, collection of 
prayers and devotions, the ritual of 
certain sacraments, ete. 

In a missal so many different addi- 
tions can and have been made to the 
Mass texts, that it is difficult to cata- 
logue them. For the comparative chart 
we have examined the 19 English daily 
missals from a number of points of 
view. First, we have indicated if there 
are explanatory paragraphs before each 
Mass, explaining the liturgy of the day. 
Where these exist, they vary in length 
from a single line to a full-page of 
small type. But it was not possible to 
indicate these variations. The chart 
indicates simply that there are or are 
not explanatory paragraphs before each 
Mass. Three of the missals (those 
marked “Yes*’”’) have such introduc- 
tory paragraphs for all the feasts in the 
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sanctoral cycle, but for only a few of 
the Masses in the temporal cycle. One 
missal (marked “Yes**’’), which has 
full explanatory paragraphs for all the 
feasts, separates these explanations 
from the Mass texts and groups them 
in a 130-page appendix to the missal. 

Secondly, the chart notes which mis- 
sals have a Kyriale, i.e., a supplement 
containing the musical notation for the 
sung parts of the Common (e.g., Kyrie, 
Gloria, Creed, ete.). Only three mis- 
sals have a Kyriale, and one (St. An- 
drew, large) has a much more complete 
Kyriale than the other two (Brepols 
R M and Proost R M). 

Thirdly, the chart lists the number 
of pages in each missal devoted to 
material not directly connected with 
the Mass. These pages may include 
collections of private prayers, the ritual 
of some of the sacraments, ete. In one 
instance (Brepels M-V) they include 
the Office of the Dead. It has not been 
possible to specify the contents of these 
pages for each missal. However, the 
comparative chart does specify in 
separate columns whether or not Ves- 
pers and Compline are included in each 
missal. 


Bindings and Prices 


All the missals published are bound 
in a variety of styles. One missal, for 
example, comes in no less than sixteeti 
different bindings. Missals will sell 
for $2.60 in one binding and for $25.00 
in another binding, the difference being 
justified by both the quality of mate- 
rials used and by the workmanship 
applied. With most publishers the 
purpose seems to be to meet every 
conceivable taste. The last column of 
the comparative chart lists the various 
prices at which each missal is sold, the 
prices being taken from the publishers’ 
catalogues. Each price after the name 
of a missal represents a different bind- 
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ing of the same missal. If the same 
price appears twice after the name of 
one missal, there are two different bind- 
ings offered at the same price. For the 
Desclee missal no prices are given, 
since each retailer who purchases this 
missal from the Belgium publisher is 
free to set his own price. The prices 
given for the Gill missal are the Ameri- 
can equivalents (quoted by the Irish 
publisher) of the prices for each bind- 
ing in Ireland. 


CONCLUSIONS 


It would be helpful if one could say, 
after studying all the available English 
daily missals, which one is the most 
suitable or useful. But much depends 
upon what one is looking for. For the 
person who attends daily Mass on the 
way to work and wants to slip a mis- 
sal into purse or pocket after Mass, the 
4-volume St. Andrew would probably 
be the choice. The enthusiast for the 
Knox version of the Bible will take the 
Knox missal. To the bargain hunter 
who can spend very little money on a 
daily missal, the lowest priced bindings 
of the St. John’s and Marian missals 
have obvious appeal. If one needs a 
Kyriale in his missal, he has only three 
to choose from, the large St. Andrew’s, 
or the Brepol’s, or Proost Roman Mis- 
sal. The bibliophile who wants the 
most handsomely and tastefully de- 
signed book will certainly choose the 
Knox missal.2 If full-color illustra- 
tions are an attraction, the St. Joseph 





*The entry in the new British Catholic 
Who’s Who under the name of Mr. Finberg. 
one of the editors of the Knox missal, helps 
to explain the typographical excellence of the 
missal. Mr. Finberg, according to this entry. 
has been a Master of the Printers’ Guild of 
St. John (1938-47) and since 1928 has been 
directing typography for various publishers. 
Every page of the missal shows the hand of 
a typographic artist. The fact that it was 
printed by William Clowes and Sons, one of 
the finest English printers, is probably, also, a 
factor in explaining its excellence. 


missal will get the nod. The man 
who prefers a missal with Church his- 
tory, state flowers, explanations of the 
catechism, ete., will choose the recently 
published St. Mary missal. If one 
wants the most informative and _ best 
orientated explanations of the liturgical 
year and the recurring feasts, St. 
Andrew’s would be his choice. Those 
who want the pure missal will choose 
The Catholic Missal. 

Study of the English daily missals, 
in addition to revealing the various ex- 
cellencies and deficiencies of individual 
editions, spotlights some desiderata in 
the field of missal publishing. First, it 
would make it far easier to teach lay 
people to use the missal, if all editions 
followed a uniform arrangement of the 
parts of the missal. Such uniformity 
would make it possible, for example, 
for the celebrant of a votive Mass to 
inform the faithful before Mass where 
in their missals they could find the Mass 
he is about to celebrate. It would also 
make it possible for the faithful to use 
any missal that came into their hands, 
without having to learn a new arrange- 
ment. And it would simplify the prob- 
lem of religious teachers who must in- 
struct their pupils on the use of the 
missal. The only practical prescription 
for uniformity is for all publishers to 
follow the order of the Missale Roma- 
num. 

Secondly, omitting from a book, that 
claims to be a daily missal, Masses that 
are in the Missale Romanum seems to 
be giving less than full value to the 
purchaser. Yet many of the daily 
missals omit those Masses for which the 
editor feels the faithful will have little 
use. It would be an improvement if 
every daily missal contained at least 
all the Masses of the Missale Roma- 
num. 

Thirdly, publishers have burdened 
book dealers with many bindings for 
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‘ach missal. 
dealers is that it is impossible to carry 
anything like a complete stock of mis- 
sals. Actually there are 138 different 
inissals, if one counts each binding. The 
total retail cost of all of them (leaving 
out of consideration the eight unpriced 
Desclee bindings) is $1,329.27. What 
dealer can maintain an inventory of 
that amount? And from the point of 
view of the purchaser, the variety of 
bindings only raises the price of each 
one. Therefore, a reduction in the 
number of bindings of each missal seems 


A common complaint of 


to be desirable. 

Fourthly, it would be helpful to know 
who is responsible for the translations 
and other editorial work on each missal. 
Most of the English missals do not pro- 
vide this information. A note, similar 
to that found in the front of the Knox 
missal, explaining exactly who is re- 
sponsible would be appreciated in all 
inissals. 

Fifthly, during recent years missals 
have become more and more cluttered 
with irrelevant material. In addition 
to providing the English text of the 
Masses, it is certainly desirable that the 
meaning of the Mass and of the liturgi- 
cal year and feasts be explained in the 
daily missal. But it is at least question- 
able that the daily missal should replace 
all prayer books and manuals of devo- 
tion. There would be no theoretical 
objection to binding a manual of 
prayers between the same two covers 
with a missal, if there were room. But 
all that can be included in a missal is a 
short selection of material. And what- 
ever is included usurps the space that 
should be used to present the Mass texts 
in an attractive and readable format. 
It is difficult to explain why morning 
and evening prayers, Sacred Heart de- 
votions, the ritual for Baptism, Com- 
pline, various Novenas, the Stations of 
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the Cross, and a dozen other items 
should take up space in a daily missal, 
when that space is needed to explain 
more fully and present more attrac- 
tively the actual Mass texts. There 
are missals which contain only the most 
cursory remarks on the meaning of the 
feasts and seasons and which cram the 
Mass texts on the pages, but, at the 
same time, devote many pages to mate- 
rial that belongs in a prayer book. To 
this writer, at least, it seems clear that 
the missal should contain nothing but 
the Masses and Mass-related material. 
For example, the ritual for marriage, 
because it occurs at Mass, or the prep- 
aration and thanksgiving prayers, 
should be included. The objective of the 
missal editor ought to be to make the 
book serve as an instrument to help its 
users understand and live the Mass. 
That requires more than merely reprint- 
ing the English of the Mass texts. To 
design a missal that will make partici- 
pation in the Mass easier and more 
fruitful is a challenge to the pedagogic 
ingenuity of editors and publishers. But 
up to now no publisher of an English 
daily missal seems to have accepted the 
challenge. A glance at the French Rural 
Missal or at the French Worker’s Mis- 
sal (the Godin Missal) would immedi- 
ately suggest ways of making the missal 
a better Mass book. In the United 
States, where the graphic arts have 
reached peaks of effectiveness unheard 
of elsewhere, missal publishers seem 
never to have thought of doing any- 
thing but providing the English text of 
the Masses, plus, in some instances, ex- 
planatory paragraphs, and, in most 
instances, pages of irrelevant material. 
Clearing out of our missals everything 
not directly related to the Mass would 
be a step in the right direction. For it 
would turn the attention of editors and 
publishers to the actual Mass texts. 
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Howuutes FOR THE Monrn 


Homilies on the Liturgy of the Sundays and Feasts 


By THOMAS A FOX, C.S.P. 





Sixzth Sunday after Pentecost 


Hope in Dependence 


“How will anyone be able to satisfy these with bread here in the desert?” (Gospel). 


OUTLINE: 


(1) Miracle of loaves. 


(2) Unregenerate man is a spiritual desert. 


(3) A soul ravaged with sin. 


(4) A too natural view of our difficulties. 


(5) Conclusion: The Good Shepherd, by 
His merits, multiplies the effective- 
ness of our meagre efforts. 


Today’s Gospel is not only the di- 
vinely authentic record of an historical 
fact, but it may serve, too, as a parable 
which illustrates the feasibility of per- 
sonal salvation. The duty of saving 
one’s soul is a formidable one. Saint 
Paul said of it: “I work out my salva- 
tion in fear and trembling.” Think of 
the heroic lengths to which Christians 
have gone to assure their salvation! 
They have fled the cities and the se- 
ductions of the world, and they have 
subsisted in the deserts. They have 
renounced the joys of marriage, 
stripped themselves of every possession, 
and placed themselves under servile 
obedience. They have courted torture, 
confiscation and death. They have 
lived humbly, prayerfully, frugally, 
abstemiously, and they have become 
fools in the eyes of the world. The 
devout Christian, indeed, works out his 
salvation in fear and trembling. Noth- 


820 


ing, perhaps, is more saddening for 


the confessor than the plaintive anxiety 
of devout penitents about their salva- 
tion. 


SCRUPULOSITY NOT A WHOLESOME 
FEAR OF GOD 


The fear of the Lord is a virtue. It 
is the “beginning of wisdom,” and do not 
imagine, Brethren, that I would dis- 
parage it. But someone has well said 
that serupulosity, when it is not a case 
for the neurologist, arises from an ex- 
aggerated sense of personal responsi- 
bility. It can also arise, of course, in 
a wholesome way from a_ profound 
sense of God and His holiness, as when 
Peter cried out to Christ: ‘Depart 
from me, Lord, for I am a sinful man.”’ 
Such is the scrupulosity we sometimes 
find in the lives of the saints. 

It is remarkable that, when Christ 
called to the Apostles’ attention the 
dire need of the people for food, the 
Apostles, in face of the evident lack of 
means, did not at once reckon on 
Christ’s miraculous powers. They pro- 
ceeded to treat the problem in a nat- 
ural way, within the limits of their 
own abilities. Within these limits the 
difficulty was insuperable. “How will 
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anyone be able to satisfy these with 
bread here in the desert?” There, pre- 
cisely, was the fallacy of their despair. 
Christ asked the Apostles to do some- 
thing—feed the stranded multitude. 
This was, under the circumstances, nat- 
urally and physically impossible. But 
Christ would not have requested an im- 
possibility, and, therefore, he must have 
had something in reserve, namely, His 
divine power. The apostles had wit- 
nessed this power on many previous 
oceasions, so that they should have 
thought of it now. But they did not, 
and, hence, their despondency. 


OUR PERFECTION IS 
THROUGH CHRIST 


There is an axiom which says: no one 
is held to the impossible. In the desert 
it was obviously impossible for the 
Apostles to improvise a meal for thou- 
sands. The onus clearly rested on 
Christ, who suggested it. But the 
Apostles did not think of this. Instead, 
they butted their heads against a stone 
wall and yielded to despair. The fact 
remained, however, and was to be 
abundantly borne out, that it clearly 
was possible to feed that multitude in 
the desert, divinely, through Christ. 
Similarly, Christ says in a similar way 
to human nature: “Be perfect.” Hu- 
man nature answers that such is im- 
possible, because it is thinking solely of 
its own limited resources. In the desert 
of the ravages caused by original sin it 
is, of course, impossible. Yet, who 
knows that better than Christ. The 
onus of our perfectibility rests on 
Christ, His merits, His grace. How 
often do we think of this? When the 
Church reprobates incontinence, for in- 
stance, and nature cries out against 
the impossible, do we think of the di- 
vine powers which that Church wields? 
Do we recall Christ saying: “What is 
impossible to man is possible to God?” 


Trying, therefore, to conform to the 
will of God without God’s intervention, 
the Apostles were at a loss, as the 
scrupulous soul is at a loss when it tries 
to dispense with the mercy of God. 


THE OBEDIENCE OF GREAT FAITH 


However, Christ was engaging in no 
stage-play when He bade the Apostles 
to feed the multitude. He was seriously 
enjoining them to take whatever means 
lay at hand. It was a hard and incom- 
prehensible task He laid upon them, but 
they were accustomed now to accepting 
the hard and the incomprehensible 
from Christ. And, so, they obediently 
set about to seek for food. They 
gathered a few loaves and fishes. These 
were absurdly inadequate for the oc- 
casion, but it was the best they could 
do. The end result, however, would 
prove to be magnificent. The initial 
means were only a drop in the bucket. 
Divine power bridged the chasm of 
their need, and Christ took their paltry 
effort and multiplied its effectiveness 
until the thousands were fed abun- 
dantly. 

Thus the parable in today’s Gospel. 
This miracle of multiplication runs all 
through the justification and sanctifi- 
cation of souls. What parity is there 
between our poor human efforts at their 
best and the grandeur of sainthood? 
St. Paul says that labors and sacri- 
fices of this life, even such as his own, 
are not to be compared with our por- 
tion in Heaven. Christ bids us “watch 
and pray,” but our vigilance is halting 
and our prayer is earthbound. Yet, 
vigilance and prayer do produce clean- 
ness of heart, poverty of spirit, com- 
punction, meekness, and mercy. They 
foster in us the vision of God and at- 
tain for us the kingdom of heaven. 
It is only because our personal efforts 
are multiplied by the merits of Christ, 
that our strivings achieve such magnifi- 
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cent results. So that we can truly say 
with St. Paul: “It is not I, but Christ 
working in me.” 


DIVINE HELP FOR 
REHABILITATION 


I remind you of this for your en- 
couragement and consolation. The re- 
habilitation of a sinful soul may seem 
to you an arduous undertaking. It 1s. 
How little is one capable of when striv- 
ing to emerge from a life of spiritual 
neglect. Lassitude has become second 
nature. Only a few loaves and fishes, 
but a thousandfold need. Do not de- 
spond. Offer Him the few loaves, and 
He will satisfy the thousandfold need. 
How little the good thief contributed: 
a faint admission of Christ’s innocence 


and of his own contrasting guilt; a 
groping faith in Christ’s lordship; just 
a few lucid seconds, in extent. of time, 
snatched from a dying stupor. And that 
day he companioned Christ into para- 
dise. Think, too, of the others: Magda- 
lene’s tears and her resultant great 
cleansing; the Samaritan woman’s cup 
of water. and Christ’s disclosure to her 
of His messianic identity. 

Lady Macbeth asked if the seven 
seas would cleanse the blood from her 
hands, and answered herself rightly 
that they would not. But a contrite 
confession would have cleansed her. 
Scorn not your lowly capacities. Those 
few loaves under Christ’s concern are 
more than equal to your need, be it a 
million-fold. 


Seventh Sunday after Pentecost 
A Case of Mistaken Identity 


“Not everyone who says to me, ‘Lord, Lord, shall enter the kingdom of heaven” 
(Gospel). 


OUTLINE: 


(1) Today’s Gospel defends the Church 
against her detractors. 
(2) The Church, a “good tree,’ cannot 


have evil frut. 

(3) The Church, constantly a victim of 
mistaken identity, is the most out- 
raged innocent bystander known to 
history. 

(4) The Church could never survive if she 
were as depicted by her enemies. 

(5) Conclusion: Lip-serving followers of 
Christ create a smog which obscures 
the illustrious goodness of the Church. 


The Catholie Church is a favorite 
target for critical and malignant minds. 
She is the most denounced institution 
in all history. For every one who 
praises her, there are a score to revile 
her. In today’s Gospel, Christ rises to 
her defense, as He has done on many 


other occasions. He categorically 
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affirms that His chureh is a good tree, 
and that a good tree cannot bear evil 
fruit. Shakespeare says that “‘it is not 
in our stars, but in ourselves, that we 
are underlings.”’ It is a strange quirk in 
men that, when they have confounded 
their own affairs, they proceed to sling 
mud at a star. The Church is the 
brightest star that shines, and so she is 
the victim of the most mud. 


BASELESS CHARGES 
AGAINST THE CHURCH 


Christ once asked in His own defense 
who would convict him of sin? The 
Chureh can hurl a similar defy at her 
malevolent critics. To what inherent 
quality of the Church may the world 
justly point in scorn? 
tion her origin? 
and He is God. 


May they ques- 
She is Christ’s own, 


What 


Her mission? 














SEVENTH SUNDAY AFTER PENTECOST 





is blameworthy about saving souls? 
Her doctrine? It is the revealed word 
of God, who can neither deceive, nor be 
deceived. Her most notable traits are 
her unity, her holiness, her universality 
and her unswerving conformity to the 
Apostolic legacy. Let her foes point 
to anything evil here. Her worship is 
the Mass, which is the living renewal 
of Calvary. Calvary may be a stum- 
bling block, but it is not an evil. Christ 
was author of the Sacraments, and God 
could not be the author of evil. 

I have time here merely to suggest 
the immense goodness of the Church. 
I have simply pointed to her inherent 
qualities and endowments, but there is, 
also, the immense good which she is ever 
accomplishing. You can understand 
evil men deerying her, for she is a 
mighty conscience that cannot be stilled. 

It is perplexing to see so many good- 
hearted people mistrusting the Chureh, 
until you recall that very curious tend- 
ency in men to rail at the stars because 
they, themselves, are underlings. As- 
trology is not dead. It lingers on even 
in the archaic nonsense of the horoscope. 
It persists however, most vigorously in 
the method of ascribing to the Chureh 
the ills of the world. This form of as- 
trology is the special favorite of secular 
rulers. The history of Europe is full 
of examples of this technique. 


THE SEAMLESS ROBE OF CHRIST 


The Church is absolutely good, with- 
out blemish. We have Christ’s word 
for this and, since it is so, she cannot 
hear evil fruit. She does not produce 
those scandals in her history or in the 
lives of her members. We could not 
even recognize these as scandals save 
in the light of her undimmed holiness. 
She was not denouncing herself when at 
Trent she denounced sundry corrup- 
tions and abuses. It is as unjust to 
charge the Chureh with the shortcom- 


ings and vices of her members as it 
would be to blame the human soul for 
the ills and the limitations of the flesh 
which it informs and animates. It is 
no fault of the soul that the body is ill- 
favored and weak. The soul animates 
the flesh, but it cannot give it immunity 
from harm. The body has its autono- 
mous organs, passions, and functions. 
It is a body of death and embarrass- 
ment to the immortal spirit. Neverthe- 
less, it is a creature of God and an 
essential part of our nature, and, there- 
fore, it is not to be scorned, as heretics 
have scorned a “visible church” and 
denied its existence. The sensible thing 
is to accept the human body with all its 
lowliness, with all its aches and pains, 
and then to thank God that the human 
soul is not so sorely straitened. 


FOES IN THE CHURCH, 
BUT NOT OF THE CHURCH 


Christ goes on to point to the real 
culprit behind the seandals for which 
the Chureh is unjustly blamed. The 
real culprit is the Christian whose life 
belies his acknowledgment of Christ 
as Lord. He is in the Church, but not 
of it. He may even use the Church for 
his own selfish ends, and this is the 
most odious sin of all. Jaeques Mari- 
tain sees such using of the Chureh as 
her greatest handicap and scandal. 

By the same token, think how parents 
are used by their children. There was 
something of this in the virtue of the 
elder son in the story of the prodigal, 
and his father pointed out this trait to 
his older son. The son had taken um- 
brage at the festive welcome for the 
prodigal, reminding his father that no 
fatted calf had ever been killed for 
him, though he had been a loyal and an 
industrious son. To which the father 
replied: “But all that I have is thine.” 
In other words, the elder son had made 
out very well for himself. He doubtless 
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had a sense of duty, combined with en- 
lightened self-interest, but he had no 
charity, and so he, not his delinquent 
brother is the villain of the story. 
There are many such villains in the 
Church’s membership, and they do far 
more harm than the outright delin- 
They have a sense of duty, as 
did the Pharisees, but like the Pharisees, 
their piety is wanting in charity, and 
consequently, they are capable of great 
iniquities. Because they are falsely 
understood to be pillars of the Church 
(and the Church needs no such human 
pillars), their iniquities cause the great- 
est odium to fall upon the Church. In 
their want of charity they repel the 


quents. 


sensitive and the weak, who are the 
Church’s prime concern, and they give 
a sop to those in bad conscience. The 
Chureh could easily transcend the fla- 
grant delinquency within her ranks, i! 
only all the non-delinquent were truly 
good. The world is a prodigal, and the 
Church is the father, to whom the world 
sorely needs to return. But there is 
that horrible elder brother. Many 
prodigals, I am afraid, cannot summon 
the resolution to confront him. But 
confront him we must. For Christ says 
that there will always be those who 
say “Lord, Lord,” but who will not 
enter His kingdom, for they come with- 
out love. 


Eighth Sunday after Pentecost 


A New Day for Human Society 


“Great is the Lord” (Introit). 


OUTLINE: 


(1) A form of anthropomorphism. 

(2) A divine plan for evangelizing the earth. 

(3) A 700 years stalemate. 

(4) Beach-heads for Christ in India, Asta 
and Africa. 

(5) Conclusion: The Gospel postulates a 
radical regeneration of human so- 
ciety. 


Monsignor Ronald Knox has recently 
put forth the interesting theory that God 
may have a five thousand year plan. 
The late Mr. Stalin, he recalled, had a 
succession of five year plans; but Mr. 
Stalin was mortal, and life was short. 
He had to get quick results to test the 
wisdom of his efforts and to keep the 
Russian people satisfied with his rule. 
God is under no such temporal con- 
straint, for He has eternity during 
which to work. His wisdom needs no 
vindication. A thousand years is but 
a day with God. Consider how long a 
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time elapsed before the plan of our 
Redemption was fully launched with 
the Incarnation and the death of Jesus 
Christ. The mills of God grind slowly. 


A DIVINE 5,000 YEAR PLAN 


Now it may be said that Calvary 
simply launched our redemption as far 
as its actual effects for the individual 
soul are concerned. God surely plans 
that the effects of Calvary shall reach 
to the ends of the earth. Indeed Christ 
laid as a mandate upon His church, 
that it should preach the Gospel to all 
the world. The Gospel is full of this 
second stage in the Redemptive plan. 
Here, precisely, is the reason for the 
theory or speculation of Monsignor 
Knox that God possibly has a five thou- 
sand year plan. “We may still be in 
the early Church,” he opines. 

As you ponder the history of these 
first two thousand years of Christianity, 
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you are struck by what appears to be 
a stalemate in the campaign to evange- 
lize the world. These are various fac- 
tors which brought about this stale- 
First, there was the tragic 
schism of the Eastern Churches and the 
awful blight of Caesarism, of subserv- 
ience of Church to State, that fell upon 
them. Thanks to the Popes, in the West 
Caesarism never held a death-grip on 
the Church as it did, especially after the 
schism, in the East. 
evangelist, but an imperialist; his inter- 
est is in spreading his imperial sway. 
It was the Eastern Christians, for ob- 
vious reasons, who should have evange- 
lized Asia. The awful blight of schism 
and Caesarism has sapped the vitality 
of the Eastern Church. 


mate. 


Caesar is not an 


THE 16th CENTURY STALEMATE 


The stalemate was further induced 
by the Protestant heresy and secession 
in the 16th century. Whole nations 
were lost to the Church; but, worst of 
all, the Christian religion, itself, was 
eviscerated. A thousand 
Christianity were written off as mis- 
guided and corrupt. Not a very good 
selling point for an evangelist! More- 
over, when the Far East was finally 
opened up to the West, commercial im- 
perialism was in full sway. Asia, for 
the counting house, was not a place to 
evangelize, but to exploit. And it was 
exploited shamelessly. Carpet-baggers 
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and merchant pirates are poor repre- 
sentatives of the religion of Christ to an 
untutored people. Parts of Asia are 
still being exploited, not to mention 
Africa. 

The stalemate would seem to be here 
to stay. “Prognosis negative,” you feel 
like exclaiming, “O ye of little faith!” 
What is impossible to man is possible 
to God. God surely means that the 
world should be evangelized. 


GIANT MISSIONARIES OF OLD 


The establishment of beach-heads of 
the faith in China, India and Japan, 
or among the peoples of Africa, is not 
the same as the evangelization of those 
peoples. Beach-heads have to be es- 
tablished, but they are a far cry from 
the triumphs of Patrick in Ireland, 
Augustine in England, Boniface in Ger- 
many, Ansgar in Scandinavia, and Cyril 
and Methodius among the Slavs. Read 
Sigrid Undset’s novel about 13th cen- 
tury Norway, Aristin Lavransdatter, 
and see how thoroughly the Catholic 
religion had taken hold among the 
Norse. Read Newman’s sermon, Christ 
Walking Upon the Waters, and note 
how thoroughly the Catholic religion 
had taken hold in England at a far 
sarlier century. Those early evangel- 
ists were giants, and they seem to have 
been aided by a Pentecostal illumi- 
nation and the witness of miracles. But 
is God’s arm shortened? If these condi- 
tions be necessary for the evangeliza- 
tion of China, for instance, God will 
grant them. Monsignor Knox may 
have gotten his five thousand year plan 
theory from that very astute observer, 
Hilaire Belloc, who foresaw the day 
when Chinese missionaries would bring 
the faith back to Europe. And _ it 
might be added in that vein that we 
may have to wait for Negro evangelists 
from Uganda to convert America. God 
seems to relish irony, for He said: “The 
stone which the builders rejected be- 
came the corner stone.” It is said that 
time is on the side of Communism. 
Nonsense! Time will be the death of 
Communism, as it is of everything 
vicious. Who sows in the flesh reaps 
corruption; who sows in the spirit reaps 
everlastingly. God sows in the spirit, 
and so He can patiently wait. His 
kingdom is not of this world, which 
means among other things that it does 
not have to make the headlines. 
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Ninth Sunday after Pentecost 
Four Marks of the Chureh 


“How admirable is Thy Name in the whole earth” (Gradual). 


OUTLINE: 

(1) The four marks of the Church. 

(2) Reaction of Church’s enemies to pal- 
pable marks of the Church. 

(3) The marks of the Church are miscon- 
strued. 

(4) Her unity is decried as dogmatism, her 
holiness as narrowness, her wnivers- 
ality as un-American her Apostolicity 
as something obscurantist. 

(5) Conclusion: The constant influx of con- 
verts attests that the four marks are 
brilliant beacons. 


Have you ever found yourself 
wondering how really effective are the 
marks of the Church on which the cate- 
chism lays such stress? These marks 
are four. The Church is one. The 
Church is holy. The Chureh is uni- 
versal. The Church is apostolic. Marks 
are signs, guideposts, clues, symptoms, 
indications. You know from detective 
stories what clues are. The best de- 
tective would be lost without them. 
You are well acquainted with signs, 
like a nation’s flag, or a priest’s Roman 
collar. But the flag and the Roman 
collar are arbitrary symbols; they are 
extrinsic to what they represent. The 
Church’s four marks are most intrinsic; 
they are of her essence; they are her 
most notable inherent qualities. But 
are they understood by the outsider? 
That is our quandary. 

They must be, for the influx of con- 
verts is unabating. They certainly are 
not entering the Chureh blindly. Con- 
version is a work of grace, but grace 
employs natural means. The ground- 
swell of conversions attests to the effec- 
tiveness of the four marks. There is 
even a greater demonstration of their 


effectiveness. The enemies of the 
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Chureh sense them. Indeed, they are 
the basis for most of their tirades. I 
shall devote the remainder of my talk to 
clarifying this point. 


CHRIST PROVED HIS DIVINITY 


But before I proceed, let me remind 
vou of what happened to Christ. He 
furnished ample evidence of His di- 
vinity. The most spectacular proof, 
of course, was His miracles. His 
enemies saw these, and they could not 
deny the evidence of their senses. The 
multitude, who were open-minded, con- 
strued the miracles as signs of divinity. 
“Surely the kingdom of God has come 
among us,” they exelaimed. “Unless 
this man were of God, He could not do 
these things.” The miracles for the 
multitude spelled divinity, but not so 
to the Seribes and Pharisees. The 
iniracles of Christ for them spelled diab- 
olism. “It is by the power of Beelze- 
bub that He doeth these things.” Here 
we see a mark of Christ impressing even 
the ill-disposed, but registering un- 
favorably. So the marks of the Church 
are impressing the ill-disposed and the 
antagonistic, but unfavorably so. They 
designate the particular mark with a 
smear-word. 


THE MARK OF UNITY 
IS STYLED AUTHORITARIANISM 


Now let us take the first mark of 
the Chureh: unity. Christ emphasized 
this mark of the Chureh when he 
prayed: “That they all may be one, as 
Thou, Father, in me, and I in Thee, that 
they all may be one, that the world 
may know that Thou hast sent me.” 
Paul referred to this mark in saying: 
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“One Lord, one Faith, one Baptism, 
one God and Father of all.” By the 
mark of unity we mean that the Church 
is one in faith, worship, government and 
spirit. The robe of Christ is seamless. 
“A kingdom divided cannot last,” said 
Christ, but His Kingdom is to last. 
This unity the Church enjoys, and it is 
the envy of the world. It transcends 
differences of color, culture, race, na- 
tionality, geographical isolation, and 
whatever you will. The Chureh is 
forebesring toward sins against her 
holiness, but never toward sins against 
her unity. Disunion is her most viru- 
lent allergy. 

Does this unity of the Church affect 
even the ill-disposed? Most assuredly. 
It has given rise to a lexicon of smear- 
words. It is disparagingly described as 
regimentation, totalitarianism, authori- 
tarianism, inflexibility, thought control, 
herd rule, dogmatism, beauracracy, de- 
personalized religion. 


HER HOLINESS 
IS THOUGHT INHUMANE 


The second mark of the Church is 
holiness. Christ stressed the importance 
of this mark when he told us to let the 
light of our faith shine before men, that 
seeing our good works they might 
glorify the Father in Heaven. The 
Church is holy in her doctrine, her wor- 
ship, her influence with souls, but es- 
pecially is she holy in her boundless 
love for Christ and His little ones. With 
Mary she can ever say: “Behold the 
handmaid of the Lord, be it done unto 
me according to His word.” When 
Christ asked her, “Lovest thou me?” 
she could answer at once, “Thou know- 
est that I love Thee.” Earnest souls 
outside the Chureh see this inherent 
quality of the Church and are enamored 
of it. They discern it for what it 1s, 
and to them it savors of divinity. The 
Chureh’s antagonists, also sense this 


quality in the Chureh and they proceed 
unmediately to smear it. They decry 
the Chureh as austere, inhumane, 
narrow, priest-ridden, a would-be dic- 
tator of morals, and a subverter of life's 
joy. 


HER UNIVERSALITY 
IS VIEWED AS IMPERIALISM 


The third mark of the Chureh is 
universality. Christ referred to this 
mark when He said: “They shall come 
from the east and the west and sit 
down in the kingdom.” And Saint Paul 
said that in the Church there is neither 
Jew nor Greek, bond nor free. Every 
human institution has a code of arms 
which forever bespeaks the time, the 
place, the manner of its origin. It for- 
ever remains the creature of the age 
which saw its rise. It has a native 
climate and cannot flourish apart from 
it. It has particular racial and cultural 
affinity. It is Oriental or it is Occi- 
dental; it is Nordic or Latin, primitive 
or civilized, peasant or patrician. All 
these particularities are foreign to the 
Chureh. She can flourish anywhere 
save in hell. She is found congenial 
to all men save the damned. Within 
only her embrace does the human spirit 
feel completely at home. This is one 
of the Church’s most winnmg marks, 
for the prodigal heart of man turns 
instinctively to thoughts of home. 

Even the _ ill-disposed sense this 
quality of the Church and are at pains 
to besmireh it. To them the Church 
is an international conspiracy, imperial- 
istic, unpatriotic, undemocratic, foreign, 
un-American. A Catholic, the smear 
charges say, cannot be a loyal citizen, 
and Al Smith could not have been 
trusted in the White House. 


HER APOSTOLICITY 
IS CALLED REACTIONARY 


Lastly, the Chureh is Apostolic. St. 
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Paul defined this mark when he said 
let nothing be innovated; receive only 
what has been handed down. In all the 
essentials of doctrine, worship and gov- 
ernment, the Church today does not 
differ from the Church of the Apostles. 
When a Catholic reads the earliest 
Fathers of the Church, he is struck by 
the familiarity of what he reads. ‘How 
little the Church has varied!” he may 
exclaim. He may go on to study Ca- 
tholicism in each succeeding age, and 
there always is that astonishing uni- 
formity. Such rigorous adherence to 
tradition desiccates every other insti- 
tution, but it is the very life of the 
Chureh. This opulent. inheritance 
makes her master of the current scene 
with its passing fashions, vanities, and 
its nearsightedness. People marvel at 


the sageness and vision of Papal utter- 
ance. They forget that the thrift of 
tradition has steadily enriched the 
Papal mind. Each Pope is the heir of 
all the Christian ages. Heresy tries to 
disguise its innovation, but the disguise 
is finally penetrated. Every heresy be- 
comes archaic and out-moded. Only 
the Church is ageless like her Lord. 

The Church’s antagonists sense this 
quality in her, but again, like the 
Scribes and Pharisees describing the 
good works of Christ by evil names, 
they ridicule this apostolic lineage in 
the Church as reactionary, obscurantist, 
medieval, deterrent to 
scientific. 

The four marks of the Church must 
be very visible, indeed, when they 
dazzle even the bigot. 


progress, un- 


Feast of St. Anne 


Holiness of the God-fearing 


“Thou hast loved justice and hated iniquity” (Gradual). 


OUTLINE: 

(1) The home of St. Anne. 

(2) Mother of God’s mother. 

(3) A masterpiece of the Holy Spirit. 

(4) The nurture of her daughter, Mary 

(5) The God-fearing make good parents. 

(6) Conclusion: The most delicate and sub- 
lime holiness flourishes within the 
household of the Church. 


I like to think of Saint Anne as pa- 
tron and exemplar of the holiness of 
the Church. Saint Anne built a home 
and she furnished it with her virtue and 
piety. And then God confided to that 
home His most cherished creation, His 
mother, the immaculately conceived, the 
fullness of grace. And in that home 
God’s unsullied mother fluorished, grew 
in age, in wisdom, and in grace, safe 
from the foul breath and malignancy of 
the world. 
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STUDIO FOR A 
DIVINE MASTERPIECE 


God, we may be sure, was most par- 
ticular in choosing a governess for His 
mother. For years the Holy Spirit 
specially tutored the soul of St. Anne. 
If Angel choirs announced the birth of 
Jesus, and a star published it to the 
Wise Men, we may surmise that Saint 
Anne enjoyed some illumination about 
that other great event, the birth of 
Mary. She surely was given some inti- 
mation of the exalted destiny of this 
Child. 

Saint Anne’s home was a studio in 
which for nearly a score of years she 
beheld the Holy Spirit moulding God’s 
masterpiece, the mother of Christ. If 
only literacy had flourished in those 
davs and Saint Anne had kept a journal 
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FEAST OF ST. ANNE 





recounting Mary’s unique holiness from 
the first thrust of life until its flowering 
and fruit, what an incomparable spiri- 
tual guide that would be today! 

Saint Anne was no mere bystander as 
the matchless development of Mary 
proceeded. She was an active instru- 
ment of the Holy Spirit. As she first 
derived from Saint Anne’s life, when 
earried beneath her mother’s heart, so, 
during all the years of her childhood, 
the budding soul of Mary derived from 
Saint Anne’s goodness. How exalted 
the goodness which could nurture the 
goodness of Mary! The trouble with 
so many Christian homes (I should say, 
perhaps, homes of Christians) is that 
they are not safe places for the inno- 
cence of childhood. There is a law 
against impairing the morals of minors, 
but it is only enforced in violent and 
sensational instances. The greatest im- 
pairment of youth’s morals often takes 
place in the home, in which the parents 
are the culprits. These parents may 
discountenance flagrant immorality and 
thus think that they are doing their 
duty; but all the while they impart a 
wordly spirit which is the spawn of 
every sin. They scatter cockle seeds 
in the souls of their children, and later 
they become distraught over the sinister 
harvest. 


THE CHURCH IS HOME 
TO HER CHILDREN 


There is no good parent but a God- 
fearing parent. The innocence of a 
child is bound to suffer harm from car- 
nal parents, no matter how affectionate 
they may be. Fear not the parent who 
is lacking in bodily care of the child; 
fear rather the parent who is lacking in 
soul-care of the child. While it is 
sometimes said in criticism of the 
Church that she is insensitive to our 
temporal plight, it can never be said 
of her that she is insensitive to our 


spiritual plight. 

The Church is like the home over 
which Saint Anne presided. The most 
delicate holiness is safe within her. If 
she is embarrassed by the multitude of 
her delinquent children, she is also 
honored by the constant growth in wis- 
dom and holiness under her roof. She 
is never a scandal to her children, 
though they are often a scandal to one 
another. Her spirit is not of this world, 
and so true is this, that her erring chil- 
dren frequently grow sullen toward her. 
As with mothers generally, her children 
ever remain minors in her eyes, and 
she sets her face against anything that 
would impair their morals. She frowns 
upon indecent literature, a licentious 
stage, art that panders to lust, and 
upon all scoffing and blasphemous utter- 
ances. For this the world damns her 
as a kill-joy. If she appears unduly 
anxious, it is because she keeps ever 
before her the infirmity of human na- 
ture. She knows how easily the bruised 
reed is crushed and the smouldering 
flax is quenched. She knows that purity 
is a difficult virtue, and that the stir- 
rings of pride must be chastened. 


THE SPOTLESS BRIDE 
OF CHRIST 


St. Anne’s was a far easier task than 
the Church’s. St. Anne nurtured a soul 
immaculately conceived. The Church 
must nurture souls born in sin. She 
must transform the “old Adam” into 
the “new.” With most of her children, 
she never has the joy in this life of 
seeing them attain to spiritual maturity. 
Rather she must bear the sorrow of 
seeing their development quite arrested, 
and oftentimes even canceled out. Like 
her Lord she must ever be affable and 
amiable with sinners, must “wine and 
dine with them.” The marvel of it is 
that she remains uncontaminated by 
them, ever the spotless Bride of Christ. 
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The God of Justice in the 
“Dies lrae”’ 


By the RIGHT REV. MSGR. PAUL E. CAMPBELL, A.M., Litt.D., LL.D. 


ae of every shade of 


religious conviction have pronounced a 
wealth of eulogy of the Dies Ire. We 
are astonished that the author of this 
marvelous hymn, “the acknowledged 
masterpiece of Latin poetry and the 
most sublime of all uninspired hymns,” 
should be unknown. It is generally as- 
cribed to Thomas of Celano, the friend, 
fellow-friar, and biographer of St. 
Francis. Probable authors suggested 
by various writers include three great 
Saints: St. Gregory the Great (d. 604), 
St. Bernard of Clairvaux (d. 1153), and 
St. Bonaventure (d. 1274). The author 
likely intended his poem as nothing 
more than a stimulus to pious medita- 
tion on the Last Judgment, but its high 
quality rescued it from the oblivion 
which falls upon books of private de- 
votion. Quickly recognized as a su- 
perior poem, it was adopted into the 
Liturgy as early as the second half of 
the fourteenth century. It was Pope 
St. Pius V who made its use universal 
in the sixteenth century through a 
rubrie inserted in his revision of the 
Roman Missal. Today this poem of 
fifty-seven lines prominent 
place among the official prayers of the 
Church for the dead. 

Two previous articles in THE Homi- 
LETIC AND PasToRAL REvieEw (Febru- 
ary, 1949, and December, 1952) have 
given many historieal facts in regard 
to this famous hymn and a summary 


holds a 


of Gihr’s dogmatieal and sesthetieal in- 
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terpretation of the first four stanzas. 
We now design to carry forward this 
summary with the aid of Schmit’s Eng- 
lish translation’ of Gihr’s analysis of 
the Dies Ire. 


THE GENERAL JUDGMENT 


In the fifth stanza the poem returns, 
after a brief interruption, to the deserip- 
tion of the general Judgment. The con- 
tent of this fifth stanza is contained in 
Schmit’s paraphrase: “A written book 
shall be brought forth, wherein is con- 
tained the information, in the light of 
whieh the world will be judged.” Few 
truths are oftener or more clearly pro- 
claimed in Scripture than that of the 
general Judgment. The prophetic ex- 
pression, “Day of the Lord,” used by 
Joel, Ezechiel, and Isaias, refers to the 
day in which the nations will be sum- 
moned to judgment. The New Testa- 
ment frequently repeats the doctrine 
of the second Parousia, or coming of 
Christ as Judge of the world. The 
Saviour, Himself, not only foretells 
the event, but graphically portrays its 
circumstances (Matt. xxiv: 27 ff.; xxv: 
31 ff.). 

In their preaching and in their writ- 
ings the Apostles give a most promi- 
nent place to this doctrine. Many out- 
standing passages of St. Paul exhort the 
early Christians to keep the thought of 
judgment in mind as a guide to daily 


‘Dies Tre. By Gihr-Schmit. (B. Herder 
Book Co., 1927.) 
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Christian living. In other passages, 
particularly of St. Paul and St. John, 
the Second Coming is also called Epiph- 
any, or Appearance, and Apocalypse, 
or Revelation. The time of the Second 
Coming is spoken of as “that Day” 
(II Tim. iv: 8), “the day of the Lord” 
(I Thess. v: 2), “the day of Christ” 
(Phil. i: 6), “the day of the Son of 
Man” (Luke xvii: 30), “the last day” 
(John vi: 39, 40). It should be noted 
here, also, that the belief in the general 
Judgment has prevailed at all times and 
in all places within the Church. “It is 
contained as an article of faith in all 
the ancient symbols: ‘He ascended into 
heaven. From thence He shall come to 
judge the living and the dead’ (Apos- 
tles’ Creed). ‘He shall come again 
with glory to judge both the living and 
dead’ (Nicene Creed). ‘From thence 
he shall come to judge the living and 
the dead, at whose coming all men must 
rise with their bodies and are to render 
an account of their deeds’ (Athanasian 
Creed). Relying on the authority of 
Papias, several Fathers of the first four 
centuries advanced the theory of a 
thousand terrestrial reign of 
Christ with the saints to precede the 
end of the world. Though this idea is 
with the eschatological 
teachings of those writers, it in no way 
detracted from their belief in a uni- 
versal world-judgment. Patristie testi- 
mony to this dogma is clear and unani- 
mous.’ 


years’ 


interwoven 


THE OPENING OF THE BOOKS 
AT JUDGMENT 


In the description of the procedure 
and circumstances of the Last Judg- 
ment, Holy Scripture sometimes em- 
plovs rich metaphors drawn from the 
resemblance between divine and human 
judgments. We must be prepared to 


* The Catholic Encyclopedia, VIII, p. 552. 


take these metaphors in a figurative 
rather than a literal sense. How, for 
instance, can we take the reference to 
a book or books in the literal sense? 
“If we were to accept this term in a 
literal sense,” writes St. Augustine, “who 
could measure the volume or its con- 
tents? Or how long a time would be 
required to read a book in which there 
are recorded in detail the transactions 
of every man’s life?” When the pro- 
phetie writers speak of the opening of 
the books at judgment, as in the prophet 
Daniel and in St. John’s Apocalypse, 
they are speaking figuratively. This 
figure of speech was accepted by the 
author of the Dies Ira, and calls for an 
appropriate interpretation. We may 
speak either of one or of several books; 
when we speak of one book we are re- 
ferring to God’s omniscience, but if we 
speak of many books, the reference is 
to the individual consciences of men. 
“The mention of a volume in which are 
written all things that are necessary for 
the knowledge and consideration of the 
Court,” writes Gihr-Schmit, “effee- 
tively, though figuratively, expresses 
the truth that the Divine Judge not 
merely knows the merits and demerits 
of every rational creature, but that he 
will manifest them to all the world, so 
clearly and perfectly that, after the 
passing of the sentence, both the elect 
and the damned will be foreed to con- 
fess: ‘Thou are just, 0 Lord, and thy 
judgment is right’ (Ps. exviii: 137).” 


THE JUDGMENT SETTING 


A right understanding of this stanza 
brings out the emphasis of the hymn’s 
author on the fact that the Judge is 
omniscient and all-holy. With His 
eves, “brighter than the sun,” as we 
read in Ecclesiastes, the Judge pene- 
trates even the innermost recesses of 
the soul. Doctor Gihr tells us that on 
the day of Judgment, by an extraordi- 
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Practicality Is Keynote! 





Audio-visual education is no longer an experiment. In every phase of the Catholic 
je apostolate it has enjoyed the most heartening success. 
Hl In preparing for the Second National CAVE (Catholic Audio-Visual Educators) Con- 


vention, the Program Committee, spurred on by the comments and suggestions of the en- 
couragingly large number of priests and Religious at the first CAVE Convention last August, 
has expended every effort to offer down-to-earth, practical service to every priest and 
Religious in every phase of Christ's apostolate. 





n, 
\i- 
? Typical Panel and Demonstration Features 
e TEACHING RELIGION TO SPECIAL GROUPS 
e AUDIO-VISUAL AIDS IN THE MOTOR MISSIONS 
@ DIOCESAN FILM LIBRARIES 
e AUDIO-VISUAL AIDS IN PRISON WORK 
e. 
jh. e EDUCATIONAL RADIO AND TELEVISION 
r, 
g- 
e AUDIO-VISUAL AIDS IN MILITARY CHAPLAIN’S WORK 
e CATHOLIC LAY ORGANIZATIONS AND AN AUDIO-VISUAL AIDS PROGRAM 
-V 
A., 
es e INCREASING EFFECTIVENESS IN THE USE OF TAPE RECORDING 
We 
St. 
“4 @ TECHNIQUES FOR INSTRUCTING BY FILMS 
im i 
d 
4 TWENTY-TWO DEMONSTRATIONS BY PRIESTS, BROTHERS, SISTERS | 
M., 
The opposite page, showing the vast number 
of apostolic fields represented by expert and 
- experienced priests and Religious, is evidence 
D., both of past successes in audio-visual educa- 
tion and of the sole motive of the Planning 
Committee to offer every service to every 
priest and Religious in every phase of the 
ta, 


apostolate. 


All priests and Religious are invited to attend the Second National CAVE 


Convention in Chicago, August 3-5, 1953. 
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nary grace the Judge wiil permit the 
men and angels who are gathered about 
His throne, to participate to a cer- 
tain extent in “the riches of His wisdom 
and knowledge.” We know from St. 
Matthew's Gospel that Christ will ap- 
pear in the heavens, seated on a cloud 
and surrounded by the angelic hosts. 
The same Evangelist tells us that the 
angels will be sent with a trumpet and 
a great voice, and will gather together 
the elect from the four winds, from the 
inrthest parts of the heavens to the 
utmost bounds of them. St. Paul, in 
his Epistle to the Corinthians, speaks of 
the elect as aiding Christ in a judicial 
capacity: “Know you not that the saints 
shall judge this world?” St. Matthew 
says that the lives of the just will, in 
themselves, be a condemnation of the 
wicked, whose punishment they will 
publicly approve. Christ made to the 
Apostles a very definite promise which 
seems to imply a real participation in 
judicial authority: “Amen I say to you, 
that you who have followed me, in the 
regeneration, when the Son of man shall 
sit on the seat of His majesty, you also 
shall sit on twelve seats judging the 
twelve tribes of Israel” (Matt. xix: 28). 
There is a probable opinion to the effect 
that this prerogative is extended to all 
who have faithfully fulfilled the coun- 
sels of the Gospel (Matt. xix: 27, 28). 
Nothing certain is known of the manner 
in which this delegated authority will 
be exercised. It is interesting to note 
the conjecture of St. Thomas, that the 
greater saints will make known the 
sentence of Christ to others. 


SUBJECT MATTER OF THE 
JUDGMENT 


Every man will be able to read as in 
an open book the record of his own con- 
science, the history of his interior and 
exterior life, all his thoughts, words, 
and actions, his merits and demerits, 
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the measure of the reward due him tor 
his virtues, and of the punishment in- 
curred by his sins. Thus he will be en- 
abled to understand fully the justice 
of the judgment passed upon him. The 
judgment will embrace all works, good 
or bad, forgiven as well as unforgiven 
sins, every idle word (Matt. xii: 36), 
every secret thought (1 Cor. iv: 5). 
“With the exception of Peter Lombard,” 
writes J. A. MecHugh,*® ‘theologians 
teach that even the secret sins of the 
just will be made manifest, in order 
that the judgment may be made com- 
plete, and that the justice and mercy 
of God may be glorified. This will not 
pain or embarrass the saints, but add 
to their glory, just as the repentance of 
St. Peter and of St. Mary Magdalen is 
to these saints a source of Joy and 
honor.” 

Every man will be enlightened con- 
cerning the condition and circumstances 
of his fellowmen, nay even of the angels 
of God, for he will be able to read the 
record of good and evil which is written 
in the exposed conscience of every indi- 
vidual who appears before the judg- 
ment-seat of God. We see from this 
how appropriate is the figure of the 
open book, for every conscience becomes 
an open book to the view of angels and 
of men. How do we explain this? St. 
Augustine answers: ‘““We must assume a 
certain divine power, by which the indi- 
vidual is enabled to reeall to mind all 
his works, both good and evil, and see 
them all as it were in one swift glance, 
and that consequently the conscience of 
every man will accuse or excuse him, 
and thus every man, individually, and 
all men together, will be judged. This 
divine power is called a book, for in 
it every man reads whatever his con- 
science by means of this power recalls.” 

The final verse of the fifth stanza 


° Op. cil., p. 553 
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declares that the world will be judged— 
mundus judicetur. All men, both good 
and bad, according to the Athanasian 
Creed, will appear in the judgment to 
give an account of their deeds. ‘The 
question arises about children who 
have personally done neither good nor 
evil. Here.we must distinguish be- 
tween the baptized and the unbaptized. 
The former appear in the judgment, not 
to be judged, St. Thomas holds, but 
only to behold the glory of Christ, 
while the latter, according to Suarez, 
ranked with the wicked, although nof 
judged, will be enabled to realize the 
justice of their eternal loss. 


ANGELS AT THE 
LAST JUDGMENT 


When speaking of the Last Judg- 
ment as a judgment of the world, we 
refer primarily through the term 
“world” to all rational creatures, in- 
eluding the angels. It is an accepted 
truth that, besides the human race, 
the angels, too, will appear at the Last 
Judgment, and in a certain sense be 
judged, though there is a difference of 
vpinion regarding the matter and form 
of the judgment to be passed upon them. 
Doctor McHugh derives from the teach- 
ing of St. Thomas Aquinas that the 
angels and the demons will not be judged 
directly, since their eternal destiny has 
already been fixed; vet, because they 
have exercised a certain influence over 
the fortunes of men, the sentence pro- 
nounced on the latter will have a corre- 
sponding effect on them, also. 

Doctor Gihr presents very clearly the 
difference of opinion among theologians. 
Some theologians hold that judgment 
will be passed upon the pure spirits in 
the same manner as upon men, whereas 
others exclude any actual reward or 
punishment from the judgment passed 
upon them. holding that the angels re- 


ceive merely an accidental inerease of 
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reward or punishment, inasmuch as 
they participate only indirectly in the 
judgment passed upon men. Father 
Gihr admits that there are, perhaps. 
more convincing reasons for the opinion 
that the angels, like meu, will receive 
their full share of reward or punish- 
ment on Judgment Day. Hence the 
Day of Judgment is a day of reckon- 
ing for the worid of pure spirits as well 
as for mankind. The good angels, hav- 
ing exercised a benign influence upon 
men, will receive an increase of honor 
and joy; the bad angels, having exer- 
cised a malicious influence upon men, 
will be condemned to greater shame and 
suffering. No longer will Satan and 
lis couorts have the power to tempt 
men and lead them to destruction. In 
his second Epistle, St. Peter says clearly 
that God reserves the angels that sinned 
unto judgment. St. Jude writes: “The 
angels who kept not their principality 
(that ix, the state in which they were 
first created), but forsook their own 
habitation, he hath reserved unto dark- 
ness in everlasting chains, unto the 
judgment of the great day” (1: 6). 
And St. Paul says that “we shall judge 
(the wicked) angels” (I Cor. vi: 3). 


THE LORD OF THE JUDGMENT 


In the sixth stanza the Judge takes 
His seat upon the throne, that He may 
reveal every hidden thing and leave 
no offense unpunished. In the Britt 
English translation this stanza reads: 

The Lord of Judgment sits Him down, 

And every secret thing makes known: 

No crime escapes His vengeful frown. 
We shall see in the Last Judgment « 
glorious vindication of Divine Provi- 
dence. Here the Judge fixes the final 
equation of all things on earth. The 
author of the hymn brings into strong 
relief the universal publicity of the 
sentence and the inexorable strictness 
of the all-knowing and all-just Judge. 
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The genius of the Latin original indi- 
cates that this stanza will again make 
mention of a thought previously ex- 
pressed in order to amplify and elarify 
its meaning. This becomes doubly clear 
in the English paraphrase of Father 
Schmit: “When, therefore, the Judge 
shall sit upon the judgment-seat, what- 
soever is hidden shall be revealed, and 
no wrong shall remain unpunished.” 
The Seriptures assure us that the Lord 
will come with great power, clothed 
with glory and majesty, seated on a 
luminous cloud that is His throne and 
the seat of judgment. 

The seating of the Judge is a token 
of His judicial authority and power, 
His majesty and dignity, and, above all, 
the dispassionate, dignified, divine 
calmness of the highest, holiest, might- 
iest of judges. He will have His as- 
sociate judges, for He promised His 
Apostles that they “also shall sit on 
twelve seats, judging the twelve tribes 
of Israel.” Their action will of course 
be subordinate to the judicial activity 
of Christ. The place of honor beside 
the Supreme Judge is a special reward 
and distinction for the Apostles and for 
“those saints who, because of their 
heroic practice of poverty and humility, 
their complete detachment from wordly 
things, and their zeal in the imitation 
of Christ, may justly be called Apostles 
of the Lord.” Doctor Gihr is of the 
opinion that the promise of Christ can 
be best interpreted by assuming that 
the Apostles and the Apostle-like saints 
will occupy a special place of honor 
and distinction at the Last Judgment, 
that is, will form a sort of jury, or body 
of associate judges, and, as such, par- 
ticipate in the passing and promulga- 
tion of the sentence. Great, indeed, is 
the voluntary poverty and perfect de- 
tachment from the world that merits 
this great distinction and reward. The 


special invitation of the “King of kings” 
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First of all those present 
among the judges is the 
Blessed Virgin Mary, Mother of God; 
she is the most distinguished partici- 
pant in this unique triumph of her Son. 


is necessary. 
associate 


“NOTHING IS COVERED” 


The hidden things of darkness will be 
brought to light. This strikes terror 
into the hearts of the wicked who will 
be seized with shame and despair. “For 
everyone that doth evil hateth the light 
and cometh not to the light, that his 
works may not be reproved” (John ii: 
20). This manifestation of conscience, 
the revelation of the seerets of the 
heart, will utterly confound them. The 
sins and the mistakes and the misdeeds 
which they had hoped to hide, their 
opera tenebrarum, will be revealed to 
all. The Judge will “bring to light the 
things of darkness, and wil! 
manifest the 
hearts” (I Cor. iv: 5). 
is covered that shall not be revealed: 
nor hid, that shall not be known” 
(Matt. x: 26). In this world the crimi- 
nal is frequently successful in hiding 
the wickedness of his own heart even 
from himself, but in the Judgment lis 
most secret thoughts and emotions, the 
most hidden folds and corners of them, 
together with the undiscovered motives 
and desires of his soul, will be laid bare 
to the gaze of all. There is no evil of 
secrecy that will not be torn away, and 
schemes of concealment will 
avail nothing. The eye of the Judge 
sees all things. “Such is the knowledge 
and such the terrifying glance of the 
Most High Judge,” says St. Leo the 
Great, “that it penetrates solids and 
pierces the things that are hidden. What 
is dark becomes light to Him (obscura 
clarent), what is dumb answers Him, 
what is silent gives testimony before 
Him. Let no one, therefore, rest con- 
tent in the assurance that his conscience 


hidden 
make counsels of the 


For “nothing 


clever 
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is now hidden from men: nothing will 
escape the eye of the all-seeing Judge.” 
At this point in his exposition of the 
verse, Quidquid latet, apparebit, Gihr 
reiterates a thought already expressed 
in our manuscript: “All sins will be 
made known on Judgment Day, even 
the repented, forgiven, and atoned sins 
of imperfections of the elect. However, 
the disclosure of repented sins will 
neither humuliate nor distress the 
blessed, but rather, because of their love 
of truth and humility, give them an oc- 
casion to rejoice in God’s infinite mercy 
and grace, which so freely and without 
any merit of their own, assisted them 
in doing penance and persevering in 
goodness, and is now made manifest and 
glorified before the whole world.” 


REVELATION OF GOOD DEEDS 


This total revelation is not confined 
to evil deeds, for in the words of St. 
Luke, “There is nothing secret that 
shall not be made manifest, nor hidden 
that shall not be known and come 
abroad.” It follows from this that good 
and noble deeds will be disclosed as 
well as those that are wicked and sin- 
ful. These good deeds will shine in 
glory before the gaze of the world on 
the Day of Judgment. “The hidden man 
of the heart in the incorruptibility of a 
quiet and a meek spirit,” to use the de- 
scription grven by St. Peter, will be re- 
vealed before all men. “The most 
beautiful and fragrant flowers in the 
garden of a truly Christian soul, the 
greatest and most remarkable sacrifices 
and self-denials, the most glorious 
struggle for virtue, and the most meri- 
torious acts of a virtuous life are not 
infrequently hidden from the eyes of 
men, but when the Lord of Heaven and 
earth comes. all these will be as an 
open book.’ 


*Gihr-Schmit, op. cit., p. 101. 
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“Then, too, it will be made clear,” 
writes St. Augustine, “by what just 
judgment it happens that so many, yes, 
nearly all of the just judgments of God 
are hidden from the understanding of 
men, though pious Christians are not 
unaware that the hidden things of God 
are just.... (At the end of time will 
come) the last and public judgment 
through Jesus Christ, who will judge 
justly, even though He has been judged 
unjustly by men.” There will be per- 
fect retribution: “nothing shall remain 
unpunished.” 


VENGEANCE OF THE LORD 


God avenges evil. ‘Revenge is mine, 
I will repay, saith the Lord” (Deut. 
xxxil: 35). God reserves unto Him- 
self the right to punish evil and the evil- 
doer; His perfect justice admits of no 
appeal. On the Day of Judgment His 
avenging justice will extend itself to 
all things but He will certainly not 
leave unrewarded any good deed on the 
day of perfect retribution. He rewards 
virtue above that which is its due; the 
just actually receive a greater reward 
than they deserve. The just Judge 
forgets to reward nothing worthy of 
reward. At His coming all the meri- 
torious prayers, good works, sufferings, 
and conflicts of the just will be disclosed 
and rewarded beyond all measure. A 
pure and holy intention is a prerequi- 
site; they that perform good works “in 
the streets, that they may be seen and 
honored by men” will have no further 
reward. His eyes, far brighter than 
the sun, “are open upon all the ways of 
the children of Adam, to render unto 
everyone according to his ways, and 
according to the fruit of his devices” 
(Jer. xxxii: 19). He who thinks upon 
this, concludes Father Gihr, will en- 
deavor to guard his soul (Deut. iv: 15) 
and carefully avoid even the smallest 
imperfection. 
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[epiTor: 

I have carefully scrutinized the very 
interesting article, “ 
Than Pacifism.” 


Passionism Rather 
At the most, I view it 
as a not too successful, though some- 
What ingenious, “tour de force.” 

As the author recognizes in his May 
article in THE HoMILETIC AND PASTORAL 
Review, the Quaker ideal of pacifism or 
non-violence, that is, 
sively to unjust 


submitting pas- 
thor- 
oughly un-Christian. As Saint Thomas 
observed 


aggression, Is 


(as noted in the article), to 
submit passively to an unjust ag 


gores- 
sion is a vice or a positive imperfection. 
To appeal to the “passionism,” or non- 
violence, of Our Lord in His aeceptance 
of the sufferings of His passion in atone- 
ment for the sins of fallen humanity, is 
quite the as to 
whether one may or may not be in duty 


beside basie issue 
bound to resist actively an unjust ag- 
gressor. 

The parity invoked by the author is 
most unfortunate. In Christ’s gratui- 
tous acceptance of the consequences of 
human sin, there is no question of an 
unjust aggression—the whole point at 
issue. To appreciate fully the divine 
magnanimity of Christ’s love for us in 
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submitting to the passion, one must 
transcend human standards of justice 
and not use (or rather abuse) the divine 
norm of merciful justice as the norm ol 
human justice. 
nature, but does not destroy it, so, also, 
the divine 
among men, but does not destroy it. 

To be sure, if there are no effective 
means of resisting an unjust aggressor, 


Just as grace elevates 


merey transcends justice 


one may (even if one is not obligated 
to) submit passively to suffering in con- 
formity with the example of Christ. 
This seems to be the mind of the author 
in his reference to “a completely dis- 
the 
author, however, unobtrusively intro- 


armed people.” This phrase of 
duced at the end of his article, betrays 
his article for the “tour de foree” that 
it is. For he seems, under the guise of 
this passing phrase, surreptitiously to 
extend to those who can resist (whose 
duty in the matter is unequivocally 
stated by his concluding statement from 
Pius XII) a principle (of ‘“passionism’’) 
that is valid only for those who cannot. 
Congratulations on your interesting 
and provocative articles. 
James I. Conway, S.J. 
Bellarmine College, Plattsburg, N. Y. 





One of a series of 
Medallions 
Saint Gabriel's Church 
@ashington, DC. 


ef 


Charles d.Connick 


Flssociates. 
Nine Rarcourt Street. 
‘Boston: 























The Church 
in the Christian 
Roman Empire 


By J. R. PALANQUE, G. BARDY, 
P. DE LABRIOLLE, G. DE PLINVAL 
and LOUIS BREHIER 


Continuing the magnificent 
story begun in The History of 
the Primitive Church, here is 
another great book in a series 
covering the entire history of 
the Catholic Church. This 
volume describes the Church 
and the Arian crises, and the 
life of the Church in the 
fourth century. $9.00 


Al your bookstore 


The Macmillan Company 


60 FIFTH AVENUE, NEW YORK 11, N.Y. 

















At mens OF » 
e 


Write for information 
on type of organ 
in which you 

are interested. 









PIPE ORGANS 
REED ORGANS 


> a See 


ESTEY ORGAN CORP., BRATTLEBORO,VT. 


Distinctive 
Church 


Furniture 





: 
; 


a 
} 


| 
I 


TIFFIN” 


Since 1874 


e PEWS 

e ALTARS 

e CONFESSIONALS 
e RAILINGS 


e SANCTUARY 
FURNITURE 


e KNEELER CUSHIONS 


Sketches and estimates with- 
out obligation. 


THE TIFFIN 


MANUFACTURING CO. 
Tiffin 18, Ohio 

















843 








QO UESTIONS Answer RED 


By JOHN J. DANAGHER, C.M. 





Blessing Articles While 
in Street Clothes 

Question: May a priest in street 
dress (suit and collar) bless rosaries, 
medals, and the like, at least if he has 
the faculty to bless articles solo signo 
crucis? 

INSTRUCTOR. 

Answer: A priest may lawfully bless 
religious articles by a simple sign of 
the cross, when he is in clerical street 
dress. This, of course, presumes that 
the priest is using faculties which he 
actually possesses. It is the cireum- 
stances surrounding the use of faculties, 
and not the faculties themselves, that 
we are here considering. 

The blessings that can be attached to 
religious articles by a simple sign of 
the cross do not require the wearing of 
any sacred vestment. In other words, 
the surplice and stole are not required. 
As a consequence, the presumption is 
that the priest will often be wearing 
his ordinary, everyday garb, which is 
the cassock. As we know, in many 
countries he would wear his cassock 
even when outside the church or rec- 
tory. In the United States we com- 
monly wear a black suit and a Roman 
collar when outside the church or house. 
This is for us the customary ecclesi- 
astical garb in such circumstances.! 
Hence, if others can lawfully and 
validly confer these blessings while 
wearing the cassock, without surplice 
or stole, I see no objection to our doing 
the same thing when we are wearing 


*Canon 136, §1. 
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what is for us the proper clerical garb. 
There is no law which requires that 
une be wearing any special garment 
when he blesses the common religious 
articles solo signo crucis. In a particu- 
lar case, a priest might unlawfully be 
without the proper clerical dress. Even 
then, the lawfulness of the blessing, | 
feel, would hold. 

If there be question of any object, 
the blessing of which requires surplice, 
stole, holy water, and a special formula, 
the priest should wear his cassock. It 
is obvious that to use the prescribed 
vestments over a suit would be im- 
proper. Furthermore, if the vestments, 
or at least the stole, were not used when 
required, the validity of the blessing 
would be affected. 


Benediction Host Touching 
Glass of Lunette 


Question: In the July, 1952, issue of 
THE HoMILeTic AND PASTORAL REVIEW 
it was stated that the Holy See has pre- 
scribed that the Benediction Host 
should rest on the metal ring of the 
lunette, and that It should not be al- 
lowed to lie loosely between the glass 
covers. What is the reason. for this 
regulation, and does it bind seriously in 
conscience? 

QUAERENS. 

Answer: The prescription that the 
Sacred Host should not be allowed to 
touch immediately the glass sides on the 
lunette is based on two decrees of the 
Sacred Congregation of Rites.2_ The 


2 Decr. Auth., 3234, ad. IV; 3974. 
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bering the deceased priest in a Mass that 
is being offered for a particular stipend 
intention? And, finally, when two 
Masses are said on Sunday, one of 
them for a stipend, may the obligation 
be fulfilled by offering the other Mass 
for the deceased priest? SACERDOS. 

Answer: The obligation which dioc- 
esan priests have to offer Mass for 
those of their number who have died 
during the preceding year is an obliga- 
tion in charity, not in justice. There- 
fore, on Sundays or holydays, when one 
Mass is said for a stipend intention, it 
is lawful to offer the other Mass for a 
deceased fellow-priest in fulfillment of 
the obligation referred to in the ques- 
tion. However, it would not be lawful 
to include this latter intention with the 
stipend intention, chiefly because of the 
fact that a stipend intention must be 
satisfied without any “sharing” of the 
fruits of the Mass with other intentions. 
Only if the celebrant added, at least 
implicitly, the condition salva justitia 
would he be safely and certainly fulfill- 
ing his obligations arising from accept- 
ance of the stipend. Yet, if he did this, 
he would not be fulfilling with certainty 
his obligation of saying Mass for the 
deceased priest. 

It is quite possible that the priest for 
whom the Mass is being offered has no 
need of its benefits. Consequently, 
when offering suffrage Masses, as they 
are sometimes called, it is advisable 
to have the added conditional intention 
of applying the fruits of the Mass to 
some other intention, if they are not ap- 
plicable to the soul for whom the Mass 
is being said. It must be noted that we 
speak here of “suffrage Masses,” not of 
those binding in justice. 

The present question reminds me of 
a statement made quite a few years ago 
by an elderly professor of moral theol- 
ogy. His dictum was, “Don’t argue 
about whether suffrage Masses bind in 


justice or charity. Just say the 
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Masses.” He spoke wisely, and the 
course that he recommended is the one 
to follow. Not to be disregarded is the 
opinion of those who say that, in the 
providence of God, the benefits we shall 
obtain from the Holy Sacrifice after 
death will be measured, to no small 
extent, by our faithfulness in offering 
the suffrage Masses that we are sup- 
posed to say for others. 


New Mothers and the 
Law of Abstinence 

Question: Are Catholic mothers, who 
have given birth to a child within the 
past few days, either at home or in a 
Catholic hospital, allowed to eat meat 
on Friday, if they are otherwise in 
good health? MISSIONARY. 


Answer: Women who have recently 
given birth to a child are not, by that 
fact, excused from the obligation of 
Friday abstinence, if they are otherwise 
in good health. A proportionately seri- 
ous inconvenience or hardship, as with 
similar laws, is necessary to excuse from 
the observance of this law. This does 
not mean that a new mother would 
rarely be excused. All that is meant is 
that childbirth, in itself, does not auto- 
matically excuse from abstinence. 

If the doctor says that the mother 
should have meat for the sake of her 
health, she may safely in conscience fol- 
low his directions for the time being. 
If she herself honestly feels the need of 
meat to maintain or regain her strength, 
and if she sincerely believes that to ab- 
stain from it for even one day at that 
particular time causes a serious hard- 
ship, she may eat meat. When the 
woman is in a Catholic hospital, or when 
she has given birth under the care of a 
Catholic doctor, she should be guided by 
the physician's advice in this respect. 

A priest who is consulted about a 
particular case of this kind may doubt 
the sufficiency of the cause whieh ts 
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alleged as possibly excusing from the 
law. If so, he should remember that 
there is required a less serious reason 
to justify dispensing from a law, than 
is necessary to excuse from it outright. 
In these cases, therefore, the priest can 
usually grant a dispensation, if he has 
the faculty to do so. Canon 84, § 2, 
provides that one can validly and law- 
fully dispense from an ecclesiastical 
law, when there is doubt concerning the 
sufficiency of the reason for the dis- 
pensation. This procedure will at times 
offer the most satisfactory solution to 
doubtful cases of this nature. 


Method of Sprinkling for 
Asperges 


Question: I would like to have some 
definite information on the procedure 
to be followed in sprinkling the people 
at the Asperges before Mass, when the 
celebrant goes down the aisle of the 
church instead of remaining at the rail 
of the sanctuary. Some say that the 
priest should sprinkle the people on 
both sides as he goes away from the 
altar, and not use the aspergillum at all 
aus he returns to the sanctuary. The 
reason given is that it is not proper to 
sprinkle the people from the back, as 
they stand facing the altar, unable to 
see the celebrant and the servers ap- 
proaching from the rear of the church. 
Yet I have seen priests follow this other 
method. Just what is correct in this 
regard? READER. 

Answer: Father J. O’Connell, in his 
excellent work, The Celebration of Mass 
(page 505), does say that if the priest 
goes down the middle aisle of the 
chureh and returns the same way he 
ought to sprinkle the people on each 
side alternately on the way down, and 
return with hands joined. His reason 
is the one mentioned by Reader, 
namely, that it is unbecoming to 
sprinkle people on the back, unseen by 
them, and that this should be avoided 
whenever possible. 
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There is no law explicitly demanding 
the procedure favored by Father O’Con- 
nell. In fact, in reply to an inquiry 
from the then Diocese of St. Paul, the 
Sacred Congregation of Rites permitted 
retention of the custom of having the 
priest go down on the epistle side of the 
church and return on the gospel side, 
sprinkling the people with holy water 
as he went.t This quite obviously 
would involve sprinkling from the back 
those who were on the gospel side. 
However, Father O’Connell’s argument 
from propriety certainly merits con- 
sideration, and to me the procedure 
that he recommends seems preferable. 
Mention should be made of the fact that 
the celebrant’s going down among the 
people for the Asperges is not required. 
In fact, his remaining in the sanctuary 
while he sprinkles the congregation 
seems to be the preferred method, al- 
though it is not of obligation.® 


When Is the Last Blessing 
to be Given? 

Question: There seems to be some 
difference in practice among priests with 
regard to conferring the Last Blessing 
upon the sick. Some give it as soon 
as they believe that a person is seriously 
ill, while others often wait until it 
appears very likely that the sick person 
is going to die. Just when should the 
Last Blessing be given? PRESBYTER. 

Answer: Perhaps the simplest rule 
to follow is to confer the Last Blessing 
whenever the Sacrament of Extreme 
Unction is administered. The effect 
of the blessing is to enable the sick per- 
son to gain a plenary indulgence at the 
hour of death. The effect is not pro- 
duced at the time the blessing is given. 
No matter how long afterward the pa- 
tient dies, provided that he has not re- 
covered and then fallen into a new 


*Decr. Auth., 3114, ad 2. 
5 Decr. Auth., 3621, ad IV. 
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danger of death, the plenary indulgence 
can be gained at the moment of death. 

The biessing, therefore, should not be 
delayed until one is in his last agony. 
The delay may result in the sick per- 
son's dying without the benefit of the 
Last Blessing, and without the plenary 
indulgence attached to it. Canon 486, 
§ 2, rules that the pastor and every 
other priest who attends the sick have 
the iacuity of conferring this apostolic 
blessing, and the Canon warns that we 
should not fail to bestow it. There is 
no need of delaying or postponing this 
richiy indulgenced blessing, and it 
should not be put off until the danger 
of death becomes evidently greater, lest 
the dying person expire without its 
benefits. Moreover, whenever it is 
deemed necessary or advisable to re- 
peat the administration of the Sacra- 
ment of Extreme Unction, the Last 
Blessing should be given again. 

It is well to call to mind that, aecord- 
ing to the rubries of the Roman Ritual, 
the priest who imparts this blessing 
should exhort the sick person to in- 
voke the Holy Name of Jesus, at least 
mentally, and should urge him to suit- 


able acts of submission to the will of 
God. The Ritual declares that he 
should be encouraged to offer his suffer- 
ings in expiation of past sins, to be 
prepared to accept from the hands of 
God any further suffering, and to accept 
death, itself, in satisfaction for the pun- 
ishment he has merited by his sins. Of 
course, if the sick person is unconscious, 
he will not be able to respond to these 
exhortatious. Nevertheless, the pricst 
would do well to pronounce the Holy 
Name and to suggest the acts mentioned 
in the Ritual, although the dying person 
apparently cannot hear what is said. In 
this respect, appearances are sometimes 
deceiving, as we have been told by those 
who have recovered froin serious illness 
and who were near death. The priest 
who is administering the Sacraments 
and the Last Blessing must, of course, 
decide in each case whether it is feasible 
to attempt this brief instruction of the 
dving, unconscious person. However, 
if the patient is conscious, he is sup- 
posed to do so, in accord with the direc- 
tions of the Ritual.® 





*Tit. V, cap. 6. n. 3. 
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Book Reviews 





Morals and Medicine 


The recent condemnation of wide- 
spread unnecessary surgery among his 
fellow physicians by Doctor Paul Haw- 
ley is but one evidence of a deplorable 
lack of ethics in a large section of the 
medical profession. Perhaps such a 
revelation, together with other similar 
signs of unethical tendencies (e.g., the 
thousand and more doctors affiliated 
with the drive to legalize euthanasia in 
New York State), is the best reason 
which we have in offering a qualified 
welcome to yet another medical-ethics 
book, written by Rev. John P. Kenny, 
O.P.,! professor of philosophy at Provi- 
dence College. Medical and nursing 
students, and graduate doctors and 
nurses, will certainly profit from a 
careful reading of this sound combina- 
tion of enduring principles and latest 
authoritative pronouncements (espe- 
cially those of the present Holy Father) , 
applied with conciseness and skill to 
almost the complete range of possible 
moral problems in the field of medicine. 

Before proceeding to explain the 
qualification of his welcome, this re- 
viewer would like to make a matter of 
record his judgment that Father 
Kenny’s work belongs in the front ranks 
of the possible textbooks from which 
the teacher of medical ethics has to 
select his choice, according to the time 
available and the type of course to be 
given. Its use, as the author tells us 
in the preface, presupposes a course in 


1 Princinles of Medical Ethics. By John P. 
Kenny, O.P., Ph.D. (Newman Press, West- 
minster, Md.) 


general ethics. A teacher anxious to 
equip classes with a text, suitable in 
later professional life as a reference 
book, should be forewarned, however, 
that much of the value of Principles of 
Medical Ethics depends on its brevity 
and conciseness. In the hands of a 
competent teacher, and with proper use 
of the “complementary readings” which 
follow each section, it can be the founda- 
tion of a more than adequate medical- 
ethics course. In slanting his work in 
this way, however, Father Kenny has 
rendered the book less valuable to 
graduaté doctors and nurses who may 
be looking for an extended application 
of principles to their practical prob- 
lems. Even in the latter cases, how- 
ever, surgeons, obstetricians, and their 
nursing counterparts will find quite 
complete answers to most of their moral 
problems, e.g., in the matter of steriliz- 
ing operations, lobotomy, caesareans, 
hysterectomy, and the baptism of 
fetuses, etc. To all this, an appendix 
contains the new code prepared under 
the auspices of the Catholic Hospital 
Association “for the benefit and guid- 
ance of Catholic Hospitals.” This code 
is unofficial, but it is highly recom- 
mended for consideration and adoption 
by Ordinaries for hospitals within their 
jurisdictions. 

Now to the more displeasing side of 
a reviewer’s task: the qualification on 
the welcome, in this case a series of 
minor (and often quite personal) reser- 
vation, perhaps helpful to readers of 
THE HoMILeTIC AND PASTORAL REVIEW 
in evaluating the book. 
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(1) Even presupposing a course in 
general ethics on the part of students, 
plus some ethical learning on the part 
of other readers, the author’s summary 
treatment occasionally creates unneces- 
sary difficulty, e.g., in the use of the 
phrase, “reflex principles” (p. 14), with 
no further explanation; in coupling 
eugenical together with punitive sterili- 
zation (p. 117), when referring to the 
Papal though it 
seem obvious that, in the passage from 
Casti Connubu, Pope Pius XI was by- 
passing the problem of punitive steri!- 


condemnation, does 


ization of the guilty. 

(2) 
practitioners (in which category most 
later be found) 


Some moral problems of general 


medical students will 
are either neglected in Father Kenny’s 
work, or are not presented as force- 
Examples 


fully as one might wish. 


are: fee-splitting is noted only indi- 
rectly in a quotation from the ethies 
code of the A.M.A.: there is no con- 
sideration of doctors’ attitudes toward 
compulsory health insurance; and 
while the longest chapter in the book 
deals well with “Morals and Marriage,” 
there is left practically unanswered a 
frequent question of well-disposed doe- 
tors, “May I plan a Rhythm calendar 
when asked by patients, without my 
further knowledge of their reasons for 
its use?” Incidentally, Father Kenny 
ignores a long-standing dispute in his 
unqualified claim that Pope Pius XI] 
had Rhythm in mind when he sane- 
tioned the use of marital rights even at 
times sterile because of natural reasons 
either of time or of certain defects (p. 
93). 

(3) The index refers only to iso- 
lated items in the psychiatric field, e.g.. 
psychosurgery, prefrontal lobotomy. 
This reviewer believes that a treat- 


ment of some moral considerations in 
psychiatric theories and practices is 
desirable in 


medical-ethies 
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| courses, and, therefore, in the text for 


those courses, even though the majority 
of students will not themselves work 
directly in psychiatry. 

(4) The procedure of grouping all 
notes in the back of the work has its 
advantages, especially for printing pur- 
poses, but may not please all readers. 
The bibliography is quite representa- 
tive of the best and latest Catholic 
thinking on medico-moral problems 
published in English. One notable 
omission (though one of its component 
parts is cited [p. 83]) is the excellent 
work of Father Francis Connell, 
Morals in Politics and Professions. 


Atoysius J. WetsH, S.T.D. 


Eight Steps to Heaven 


Too little has been written about the 
Sermon on the Mount and in particular 
about the Eight Beatitudes. Father 
Crock? has made a valuable contri- 
bution to the literature on this most 
important subject in his recent work 
The Eight Beatitudes. His latest book 
is simply and expertly planned, and it 
gives much evidence of deep, prayerful 
study of the subject. 

At the very beginning of his book 
the author depicts the moral and physi- 
cal setting for the Sermon on the Mount, 
followed by a chapter on the Beatitudes 
in general. After these two chapters 
which help the reader to become orien- 
tated to the subject matter to follow, 
Father Crock takes up the Beatitudes 
themselves, giving to each one a clear 
and thorough treatment. Especially 
helpful is the example of Christ in His 
living of the Beatitude under considera- 
tion. As you read along, the Beatitudes 
seem to take on new life and meaning 
due to the author’s outstanding gift 


* The Eight Beatitudes. By Clement Henry 
Crock. (Joseph F. Wagner, Inc., New York. 
1953), 149 pages. $3.25. 
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of presentation. Another helpful fea- 
ture of the book is the fact that Father 
Crock in each chapter passes from the 
time of Christ through significant his- 
torical examples down to our own times, 
making the Beatitudes a practical part 
of our daily lives. 

The author emphasizes, and rightly 
<0, the connection between the Beati- 
tudes and their progressive growth. 
This is one of the more attractive quali- 
ties of the book which should prove of 
unique value to its readers. 

The Eight Beatitudes, written in 
simple clear style, is always correct 
and satisfying in the interpretation of 
the scriptural text. There are constant 
practical examples and applications, 
ways and means to live these teachings 
of Our Savior. At the end of each 
chapter there is a poem which some will 
find helpful. 

On the adverse side, it seems that 
the author quotes a bit too profusely 





from other authors who have written on 
the same subject, though the quota- 
tions are uniformly good. An identifi- 
cation of such quotations would prove 
helpful to those who might wish to refer 
to the sources. This fault, however, is 
slight, and many, perhaps, would con- 
sider it as no fault at all. 

Father Crock leads his reader through 
the progression of the Beatitudes until 
he comes to the eighth and final one, 
and this he rightly calls “the final chap- 
ter on the road to spiritual perfection, 
‘Blessed are they who suffer persecution 
for Justice sake, for theirs is the King- 
dom of Heaven.’” This eighth chapter 
is one of the best chapters in the book, 
and it should prove a source of consola- 
tion to those who meditate upon it. 
After explaining the primary meaning 
of this Beatitude, martyrdom in fact, 
the author proceeds to show how, by 
living our daily lives well and by taking 
in good spirit the petty persecutions 
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which inevitably come our way, the last 
Beatitude has a real meaning in our 
day, and keeps alive, as motive, the 
virtue of hope, ‘for theirs is the King- 
dom of Heaven.” 

Finally, in the Epilogue, which is a 
brief summary of The Eight Beatitudes, 
the author offers some down-to-earth, 
practical suggestions to enable the 
reader to carry the Sermon on the 
Mount into his daily life. 

Though Father Crock states that he 
wrote the volume, “not with an inten- 
tional appeal to a certain class or 
group,” but rather “for the general pub- 
lic,” it seems, nonetheless, that the pen 
of Father Crock writes personally to 
2ach individual reader. The Eight 
Beatitudes carrys a message for all, 
but priests, in particular, will find in it 
much food for private meditation and 
fine inspiration for their sermons. 


RAYMOND R. Goaarn, S.J. 


Priest in the Horseshoe 

Parish Priest,’ by Father Le Roy Me- 
Williams, is the most enjoyable account 
of parish life since the film, Going My 
Way. The book is so wholly engrossing 
that it is impossible not to finish it in 
one sitting. McGraw-Hill have a prop- 
erty in this book which must in time be 
put into some dramatic form for a 
people hungry for wholesome humor 
and substantial entertainment. 

The biography of Father MeWilliams 


* Parish Priest. By Father Le Rov Me- 
Williams with Jim Bishop. (MeGraw-Hill 
Publishing Co.) 
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is the story of his entire priesthood, for 
he has spent all his years in the *Horse- 
shoe” section of Jersey City, from the 
time when he was third assistant to 
the titanie Monsignor Sheppard up until 
his present tenure as pastor of St. Mi- 
chael’s. It is more than an account of 
his own life; it is the story of the immi- 
grant Irish, Polish and Italian in the 
Kast, and of their first American gen- 
eration. It is replete with their brawls 
and with their love, with their drunken- 
ness and their penitence, with their way- 
wardness and their childlike faith. 
More than anything else, perhaps, 
Parish Priest is an account of the deep, 
filial, dependent respect of the poor 
upon God through his parish priest. 

The book is touchingly written, be- 
‘ause it is written by a man who loves 
his children uniquely, because they are 
the children of God. The book is 
charmingly frank, and the humor is the 
crooked smile of the Irishman, and the 
sympathy is the sympathy of the father 
of a very large family. 

Only two items seem to be the slight- 
est blemishes on an otherwise magnifi- 
cent work. The account of the nosey- 
body who insisted that her young neigh- 
bors just had to get married is not at 
all clear in the telling. The simple 
matter of having the relative pronoun 
modify the right noun will rectify this. 
The second blemish, in the estimation of 
this reviewer, is the author’s treatment 
of the local political scene. The author 
handles it deftly, but in light of what 
‘an always come about in any city of 
original sin, I think it might have been 
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better for the book if the good Irish 
author had not deelared his loyalty in 
the precarious Jersey political arena. 


JAMES J. MADIGAN 


Society of Charity 

It has become increasingly evident to 
all of us that we are still a long way 
from realizing the ideal of the universal 
brotherhood of man. At every level of 
human relationship we talk endlessly of 
equality and fraternity; we stage huge 
rallies to further tolerance and under- 
standing between groups of different 
religious beliefs; we organize expensive 
campaigns to encourage “fellowship” 
among whose members come 
from different strata of our social sys- 
tem, or have differently colored skin. 


groups 


But neither high-pressure anti-hate 
campaigns, nor parades, nor rallies, nor 
mass-media educational programs, nor 
all of them together, have been very 
effective against one of the most dis- 
tressing evils of modern times. 

Hatred and distrust are rampant in 
a world full of barriers 
among men. Even those of us who 
publicly play at being tolerant seem 
blissfully unaware of our fundamental 
inconsistency: we are tolerant of some- 
body or about something, but in our 
hearts there is still the old dividing line 
between “us” and “them.” As a result, 
countless efforts toward unity in these 


man-made 


troubled times are hindered by the 
insidious enmities that take the form 
of anti-this-man or anti-those-people. 

To the confused thinking surround- 
ing the struggle against anti-Semitic or 
anti-Catholie or anti- Negro movements, 
Bishop Sheen brings an inspiring solu- 
tion in a recent reprint* of a book which 
first appeared nine years ago. Parts of 
the book have been published in pam- 
phlet form under the title, Friends. 

With his usual clarity of thought, 
Bishop Sheen goes directly to roots and 
origins, finding the answer in our own 
hearts, our own souls, our individual 
lives. Only in our love of God can we 
find the solution to what is presented as 
a social problem, he points out; real 
social harmony will be possible only 
when we truly live Our Lord’s new 
commandment: “That you love one 
another, as I have loved you, that you 
also love one another.” 

It is this precept of charity (for such 
is the proper term to describe super- 
natural love) that we so frequently 
neglect or forget in our relations with 
our neighbors. The Jew and the Chris- 
tian begin to hate one another when 
they look for the external causes of 
their misery. But there is no Jew in 
the world who loves God and can hate 
Christians, and there is no Christian in 


*Love One Another. By Bishop Fulton J. 
Sheen. (Garden City Books, New York.) 
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the world who truly loves God-made- 
man and hates Jews. ‘Anti-Chris- 
tianity and anti-Semitism,” writes the 
author, “are the yardsticks of our mu- 
tual failure to be religious.” 

Quoting frequently from both the 
Old and New Testaments, Bishop Sheen 
emphasizes the importance to our social 
relationships of self-knowledge and self- 
examination, which must be done in the 
presence of God; for, in se!f-examina- 
tion, it is God and not man who makes 
us enter into ourselves. ‘“‘Self-exami- 
nation,” he tells us, “is not intellectual, 
but moral. It falls not within the do- 
main of psychology, but theology.” 

There can be no health of soul or 
body while there is a moral conflict 
within; once we learn that a disease 
cannot be cured by allaying only its 
external manifestations, we shall have 
made the first step toward true na- 
tional unity and international peace. 
And on that day, incidentally, the sec- 
ond-hand couches of unemployed psy- 
choanalysts will become a glut on the 
market. 

Love One Another is another bril- 
liant example of Bishop Sheen’s pene- 
trating thought and eloquent pen, and 
this practical contribution to better 
human relationships is important and 
inspiring reading. 


JosEPH M. DoyLr 


Ad Altare Dei 


Although this book,' as its title hints, 
is mainly for young men deciding on a 
vocation and, by implication, for their 
directors, it will be of profit to any 
reader. For here, in only a hundred 
and seventy-five pages, are met twenty- 
one priests famed for their other-worldly 
zeal, who, by relating the story of their 


5 Why I Became A Priest. Edited by Rev. 
George L. Kane. (Newman Bookshop, West- 
minster, Md.) 
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vocation, incidentally inspire the reader 
with their wholesome outlook on life 
and their unswerving esteem of the 
priesthood. The contributors include 
two cardinals from places as far from 
each other as Canada and Australia. 
There are two bishops. There are con- 
verts and convert-makers, playwrights 
and poets and a foreign missionary. 
Twelve priests represent as many reli- 
gious Orders or Congregations. Among 
such a variety of advisers, each with 
a different story to tell, the inquir- 
ing youth should find enough circum- 
stances resembling his own case to 
give him confidence in deciding his own 
vocation. 

The accounts are for the most part 
all directed to the young man. They 
are not meant to be learned commen- 
taries on the signs and nature of the 
priestly vocation, but they are really 
snatches of autobiography in the light 
of ordination. Not all the selections, 
however, have been written strictly ac- 
cording to this norm of selectiveness. 
Incidents are related which seem to 
have no immediate bearing on the sub- 
ject of vocation. No harm is done 
surely in telling such; some even have 
an objective interest, but: their perti- 
nence is not immediately evident. On 
the other hand, a few selections are so 
reticent in detail that little light can be 
derived from them beyond what the 
young man’s genera] Catholic upbring- 
ing has already given him. 

It is an almost impossible task to 
detail one’s youthful motives without 
seeing them modified by the increased 
experience and knowledge of later life. 
Yet it will be just such naive motives 
which will have the most influence on 
the youth deciding his vocation, be- 
cause he will find in them something 
with which he is familiar from his 
own experience. For it is obvious that 
the problem in deciding a vocation is 


the personal element. There is no 
doubt of the excellence of the priest- 
hood. The real question is: “Is it for 
me?” The authors who have attempted 
to portray their original motives de- 
serve praise. Their effort gives to their 
story an air of sincerity that carries 
conviction. Best, perhaps, are the ac- 
counts of late or deliberately delayed 
vocations. Here the motives, springing 
up in a mature mind, or sharpened 
through conflict, have a special clarity. 
However the selections which mainly 
glorify the priestly state and priestly 
works and which defend the priest 
against materialistic barbs, are not, on 
this account, to be thought out of place 
in this book. The conviction of the 
excellence of the priesthood can always 
stand a deepening. 

In a work of such diverse authorship 
there are bound to be unevennesses and 
even downright inadequacies. But the 
work as a whole is well -worth while. 
Both aspirants to the priesthood and the 
veterans therein will be grateful to 
Father Kane for putting so ably into 
effect so helpful an idea. 

A special note is made of the type in 
which the book has been set: Granjon. 


HuGu A. KENNepy, 8.J. 


For the Seminarian 


Sometimes at a great celebration in 
a metropolitan cathedral, the preacher 
will take his place in the pulpit, look 
over his’ vast audience, address his 
greetings to Cardinal or Archbishop, to 
the Bishops, Monsignori, Very Rever- 
end and Reverend Fathers, venerable 
Sisters, and the dearly beloved of the 
laity, and forget all about the two or 
three hundred seminarians who fill the 
sanctuary or some large section of the 
cathedral. The seminarian can hardly 
help asking himself: “Must I go un- 
noticed until ordination?” 
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Father Nash® has offered excellent 
spiritual thoughts to priests and to nuns, 
but he has not forgotten the seminarian. 
In fact The Seminarian At His Prie- 
Dieu is now, and will be for a long 
time, eagerly absorbed by hundreds of 
men with the vision of the altar before 
them. 

Following the Ignatian method of 
mental prayer, Father Nash gives his 
seminarian many an awakening to the 
spiritual realities in which he must live 
and move and have his being. He offers 
no discursive reading but an opportu- 
nity for true mental prayer. As you 
read along you can feel the impulse to 
stop and think, to renew your contact 
with God in prayer, to wait for the in- 
spirations of the Holy Spirit, and to be 
aroused by new convictions. 

In many years of experience as a 
director of seminarians (and I am sure 
this experience has been shared by all 
who are engaged in this work) I have 
found that the great majority of these 
students are full of eagerness to master 
the art of prayer. Sometimes it may 
be only a dream or a wish; at other 
times it is based upon an acquired pro- 
ficiency. In all case, however, the 
desire is there, or, at least it can be 
awakened. I am sure that ary semi- 
narian who has Father Nash’s challeng- 
ing book in his hands will soon come 
to a more complete understanding of 
what is involved in his contract to 
«lorify God and to save souls. 


J. C. SELNER, S:S. 


Spirituality of the Mass 

One cannot help, while reading this 
hook, but reflect on the grave responsi- 
bility of those who have received much. 


*The Seminarian At His Prie-Dieu. By 
Robert Nash, SJ. (Newman Press, West- 
minster, Md.). 
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Celebrating Mass through a long and 
arduous lifetime, does the Holy Saecri- 
fice become “routine” to some of us? 
Does daily contact with sacred things 
become such a habit that the zest of 
freshness is lost? Fr. Frenay’s book* 
is an antidote to just such consequences 
of habit and routine, and should awaken 
the charity and awe with which we said 
our first Mass. 

There is a double treat in store for 
the readers of this book. It is a stimu- 
lus to the intelligence and it is spirit- 
ually invigorating. Many chapters de- 
serve special attention because of the 
pertinent material they contain, suitable 
for serious reflection by priests. Chap- 
ter Seventeen reminds us of the neces- 
sity for deep humility; “The Trisagium” 
is an excellent chapter on the true mean- 
ing of goodness and sanctity, contain- 
ing abundant material for meditation 
on the supreme goodness of the Divine 
Being. The treasures of the Mass are 
presented in their theological aspect, 
and the author illustrates the depth and 
beauty of the Scriptures, exhorting his 
fellow-priests to be worthy of their 
high calling. 

Fr. Frenay’s work is interesting and 
informative, a splendid contribution to 
contemporary literature on the Mass. 
It is to be recommended for all the 
clergy. 


CHARLES J. CALLAN, O.P. 


Philosophy of Love 


Father Faraon points out in the in- 
troduction to his book’ that modern 
existentialists, in their dissatisfaction 
with the futile attempts made by 


*The Spirituality of the Mass in the Light 
vf Thomistic Theology. By Adolph Dominic 
Frenay, O. P., Ph.D. (B. Herder Book Co., 
St. Louis, Mo.), 296 pages. 

® The Metaphysical and Psychological Prin- 
ciples of Love. By Michael Joseph Faraon, 
O.P. (William C. Brown, Dubuque.) 


























BOOK REVIEWS 





“systems of knowledge” to explain the 
existence of the individual, are facing, 
not a problem of being, but a problem 
of good. He feels, therefore, that a 
clear understanding of the attraction 
exercised on the appetite by the good, 
together with a study of the source, 
nature and consequences of this attrac- 
tion, is necessary for an appreciation of 
the role of the existent in the affective 
process. Father has made a study of 
love from two aspects, treating its meta- 
physical principles in the first part of 
his book, and its psychological prin- 
ciples in the second. 

The basic metaphysical principle is 
arrived at by an analysis of the partici- 
pated nature of finite being, and is 
stated in this manner: “In the precise 
proportion that all finite being is from 
God, it is for God, and hence is naturally 
inclined to Him as to its perfection” 
(p. 33). This explanation of the “why” 
of natural inclination in things is fur- 
ther clarified by a discussion of the two 
ways in which one being can_ perfect 
another: by its nature it can perfect 
another’s intellect in the sphere of 
knowledge, and by its individual exist- 
ence it can perfect another’s appetite 
in the sphere of love. A second basic 
metaphysical principle is established: 
the affinity or “connaturality” which 
must exist between a perfectible subject 
and the perfecting object. The develop- 
ment and discussion of these two prin- 
ciples, together with an analysis of the 
nature and kinds of appetite, comprise 
the first part of the treatise. 

In the study of the psychology of 
love, the “how” of the affeetive process 
There are three prin- 
In order that the at- 


Is investigated. 
ciples involved. 
traction take place, there must be a 
basic similitude or affinity between lover 
und beloved. The “affective union” is 


the second step—the attraction of the 
object for the subject, with the resulting 
inclination on the part of the subject. 
Finally, real union of the lover and the 
beloved climaxes the affective activity. 

These three phases are fully de- 
veloped by Fr. Faraon, but he is per- 
haps at his best in the explanation of 
the affective union. The problem is 
clearly presented and answered. The 
nature of the will as a power with a 
natural appetite for good in general, 
and an indifference toward particular 
goods, poses a difficulty as to how it can 
freely incline to one particular good 
rather than to another. The answer is 
the ‘affective union.”” The presence of 
the beloved in the will of the lover in- 
clines the will to that particular good, 
and the will freely determines itself to 
desire that good. 

Also of interest is the author’s analy- 
sis of the real union which climaxes 
the action of love. He defines this 
union to consist in a “more or less per- 
fect affective knowledge of the object 
loved” (p. 74). This knowledge is not 
the same as that intellectual knowl- 
edge which is presupposed to love. It 
is rather a knowledge which is the fruit 
of love, an experiential, intuitive 
knowledge of the beloved object which 
furnishes the intellect with a more per- 
fect point of departure for knowledge 
than is had by the species of the object. 

The conclusions reached in the book 
allow adequate explanation for such 
facts as the following: love can increase 
without a proportionate increase in 
knowledge. Also the adages “love at 
first sight,’ “opposites attract,” and 
“absence makes the heart grow fonder” 
are examined and found to have a true 


philosophical meaning. 


M. C. Reppin 
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